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SHORT ACCOUNT OF THE AUTHOR.

¢« WILLIAM LAW, a learned and pious divine
of the church of England, was born at King’s-Cliffe,
Northamptonshire, Great-Britain, in 1686, and edu-
cated at Oxford, where he took his degrees. He en-
tered into holy orders, but it does not appear that he

‘ever had the cure of souls, owing probably to his ad-

herance to non-juring principles, which he maintained
to the close of his life. He was some time a private
tutor in a gentleman’s family at Putney, after which
he chiefly resided in a very retired way at the house
of Mrs. Hester Gibbon, aunt of the celebrated his-
torian, in Northamptonshire, where he died in 1761.
He was author of a great many theological publica-
tions, of which the most important is ¢ The Serious
Call to a devout and holy life, adapted to the State
and Condition of all Orders of Christians,” His
¢ Practical Treatise on Christian Perfection,” was
likewise very much esteemed. He entered the lists
inst Bishop Hoadley ; and was a zealous disciple
the doctrines of Jacob Behmen, whose works he
published.”—Rees’ Cyclopedia. '

Another of his Biographers says that he was edu-
cated at Cambridge, where he was of Emanuel Col-
lege; and left the University about the year 1712 ;
¢¢ after having made great proficiency in every branc
of human literature ; but taking the advice -of our
Saviour to the rich young man, he totally renounced
the world, and followed Christ, in meekness, humili-
ty and self-denial.”” He lived a single life ; was re-

. markably cheerful in his temper; and with a very

- .l
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small patrimony, was uncommonly charitable, partic-
ularly to his poor neighbours, in and about King’s-
Cliffe. 1In this benevolent disposition he was joined
by the two maiden Iadies, [Elizabeth Hutchinson.and
Hester Gibbon,] with whom he resided. Their object
was not to encourage the idle and dissolute, but to
promote and facilitate the good intentions and endeav-
ours of the industrious. gg(c)h was the little value he
set on money, that he gave the copies of all his works
intended for publication to his booksellers ; but for
one of them, they insisted upon his acceptance of one
hundred guineas, -

'The following circumstances whereby he was en-
abled to be extensively useful, are remarkable.—
Attending the feast of the sons of the clergy at St.
Paul’s cathedral, a gentleman who was unknown to
him came’ to him and asked his name, to whom he
‘modestly answered, “My name, sir, is William Law.”
‘Whereupon the gentleman gave him a letter directed
‘to our author himself, which he, for the present, put
-into his pocket, and which, upon opening it at a con-
venient opportunity, he found enclosed a- bank note
for one thousand peunds sterling ;-and at another time
-a bank note for five hundred pounds sterling, was sent
him from an unknown hand. )

The pious and catholic Doddridge, in a sermon to
‘young persons, has the following passage concerning
'William Law, ¢1t is an-awakening saying of one of
the mest lively and pathetic, as well as most pious
-writers which eur age has preduced, ¢ that the con-
dition of man in his natiiral state, seems to be like that
of a person sick of a variety of diseases, knowin§
neither his distemper nor cure, but unhappily enclose
‘in a place where he could hear, or see, or taste, or
feel nothing, but what terided to inflame his disorder:”

The writerof the Life of John Buncle Sa noted deist)
-after having unreasonably censured William Law, as
‘a visionary, enthusiast, &c. was obliged to acknowl.
‘edge the following excellent character of him and the
aforementioned treatises. ¢¢'The reverend nonjurery
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Mpr. William Law, was a man of sense, a fine writer,
and a fine fentlema.n. His temper was charming,
sweet, and delightful ; and his manners quite primi-
tive, and uncommonly pious : He was all charity and
ess, and so soft and gentle in conversation, that
have thought myself in company with one of the men
of the first church at Jerusalem, while with him. He
had likewise the justest notions of Christian temper
and practice, and recommended them in so insinuating
a manner, that even the dissolute would hear him with
pleasure. ' I have not seen any thing like him among
the sons of men in these particulars. He was really
a very extraordinary man ; and to his honour be it
remembered, that he had the great concern of human
life at heart, took a deal of pains in the pulpit, and
from the press—witness his two fine books on Christ-
ian Perfection and a Devout life ; to make g fear
God and keep his conmandments. He was a good
man indeed. 'These are good books, written in the
true spirit of christianity, and well worth the consid-

eration of christians.”

Very similar to this was the character given of him
and of his writings, by Gibbon, the celebrated histo.
rian ; of which the following is an extract: ,

¢¢ His manner is lively, his style forcible and clear ;
and, had not the vigour of his mind been clouded by
enthusiasm, he might be ranked with the most agree-
able and ingenious writers of the times.

¢ While the Bangorian controversy was a fashion-
able theme, he entered the lists. He resumed the con-
test again with Bishop Hoadley, in which his Non-
Jjuring principles appear, though he approves himself
equal to both Prelates. : '

... % On the appearance of the « Fable of the Bees,” he

drew his pen against the licentiousness of the doctrine

of that writer ; and Morality and Religion must rve-

Jjoice in his applause and victory. :
¢ Mr. Law’s master-piece, the ¢ Serious Call,” is

still read as a popular and powerful book of devotien.

-His precepts are rigid, but they are formed and deriv-,

A2 .
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ed from the Gespel ; his satire is sharp, but his wisdom
is {from the knowledge of human life ; and many of
his portraits are not unworthy the pen of La Brayere.
If there yet exists a spark of piety in his reader’s
mind, he will soon kindle it to a flame ; and a philes-
opher must allow that he is more consistent in his
-principles than any of the tribe of mystic writers. He
handles with equal severity and truth the strange con-
tmdll:l:t:?n between faith and practice in the Christian
world.

The charge of enthusiasm from ‘men of Gibbon’s
avowed principles, requires no attempt at confatation.

A writer under the signature of Christophilus, in
Lloyd’s Evenirg Post, in theg'ear 1772, speaking of
William Law, and recommending his writings, says,
¢ Though I had no long acquaintance with him, yet a
few mgmths before his decease, I was indulged with
an ample and intimate conversation with him, upon
the state of religion in our time and nation, and on
many other the most interesting subjects. This I re-
gard as a favour of God bestowed on me, and which I
would not have been without on any consideration, I
only wish to make the best use of it, in dll respects.
Mr. Law lived as he wrote, and died as he lived. I
am pretty credibly informed, that amidst the most ex-
‘cruciating’ pains of the stone, and at the age of sev-
enty-five years, immediately before his -disselution,
rising up in his bed, he said, «Take awny these fitthy
garments ; I feel a fire of love within, which has burnt
up every thing contrary to itself, and transformed
every thing into its own nature.” Oh! might every
minister, and each-ef their flocks, of every denomina~
tion, live the life, and die the death of this truly
righteous man!

«“To give a short specimen of the conversation
svhich passed between us—s¢¢ Sir, says he, I am not
fond of religious gossiping. My best thoughts arein
my works, and to'them I recommend you. IfI should
seem to you a positive old man, I caxmot help it, wéll
knowing the ground from which I write. But, dear
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wir, above all things be'present with, and atfend care-
fully to your own heart; there you will be sure to
1meet with all the evil ; and: there only you ean meet
with God -and all real goodness.” Having already
, benefit from this advice, through God’s mercy,
T'communicate it to the public for the same end ; it is
needful ;- and may it prove, together with: his -other
writings, a standard litted up against that inundation
iof infidel -prefligacy and notional faith ; against the
numberless number of flagrant -sinners and hypocrit-
jcal, false saints, whith every where -divide -a fallen
Lhristendem.”

His Address to the Clergy was his last work, hav-
ing been finished just prior-to his death, im 1761
though it ‘appears to-be chiefly directed to the Epis-
copal Clergy, it is of common concern to-all professed

inisters of the -Gosﬂxel, and to Christians in geweral,

[In a few particulars, the edition from which this
was copied, appears to have been abridged from the
-early London editions, but .in none which affects the
object of the work.]

The following list of* his works is.given in the In-
sroduction to a recent edition-of the ¢ Serious Call.”

1. A Serious Call to a-devout and holy Life, adapt-
ed to'the State and Condition of all Orders of Christ-
ims’ ‘970. )
«- 2, -A-Practical Treatiso upen Christian Perfection
8vo. C
8. Three Letters to the Bishop of Bangor, 8vo.

4. Remarks upon a late Book, entitled, ¢'The Fa-
ble of the Bees; or Private Vices Public Benefits,
8vo. .
5. The absolute Unlawfulness of Stage Entertain-
ments fully demonstrated, 8vo.

6. The Case of Reason, or Natural Religion, fairly
and fully stated, 8vo.

7. An earnest and serious Answer to Dr. Trapp’s
Discourse ‘of the Folly, Sin, and Danger, of being
righteous over much, 8vo,

.



8. The Grounds and Reasons of Christian Regen.
eration, 8vo.
~ 9. A Demonstration of the gross and fundamental
Errors of a late Book, called ¢ A plain Account of
the Nature and End of the Sacrament of the Lord’s
-Supper,” affectionately addressed to all Orders of
Men, and more especially to all the younger Clergy,
8vo.

10. An Appeal to all that doubt or disbelieve the
Truths of the Gospel, 8vo,

11, The Spirit of Prayer; or the Soul rising out
of the Vanity of time into the Riches of Eternity. In
Two Parts, 8vo. ,

12. The Spirit of Love. In Two Parts, 8vo.

18. The Way to Divine Knowledge ; being several.
Dialogues between Humanus, Academicus, Rusticus,
and Theophilus, as preparatory to a new Edition of
the Works of Jacob Behmen, and the right Use of
them, 8vo.’ )

14. A short but sufficient Confutation of the Rev,
Dr. Warburton’s projected efence (as he calls itl) of -
Christianity, in his Divine Legation of Moses. Ina
Letter to the Right Rev. the Eord Bishop of London,

15. A Collection of Letters on the most interesting
and important Subjects, and on several Occasions, 8vo.

16. Of Justification by Faith and Works; a Dia.
logue between a Methodist and a Churchman, 8vo.

17. An humble, earneet, and affectionate Address
to the Clergy, 8vo.

\-/,




ADDRESS

TO THE CLERGY.
‘“6“ ‘

THE reason -of my humbly ard affectionately
addvessing ‘this -disceurse to the Clergy, is not, be-
-cause it treats of things-not of common concein to alt
Christians, but chiefly to invite and’ induce- them; as
{ar -as I can, to'the serious perusal of it ; and -because
‘whatever-is-essential to christian salvation, if either

ted, overlooked,-or mistaken by them, is of the
: est comsequence both to themselves, and the
‘charches in which they minister. I say essential to
‘galvation, for I would not turn my own-thoughts, or
:call the attention of christians to any thing, but the one
thing meedful, the one thing essential, and only avail-
able, to our rising out of our fallen state, and bwongﬁ,
“as we were at our creation, an holy offspring of God,
-and real partakers of the divine nature. :
__If it be asked,” What this one thing is? 1Itis the
‘SrarrT of Gon brought-again to his first pewer of life
in-us. Nothing else is wanted by us, nothing else in-
tended for us, by the law, the prophets, and the gospel.
Nothing'else is, or can be effectual, to the making sin<
ful man become:again a godly creature,

Every thing else, be it'what it will, hewever glori-
ous and-divine in outward appearance ; every thing
that angels, men, churches or reformations, can do for
us, is dead and helpless, but so far as/it is the immediate

“work of the 8pirit of God, breathing andlivinginits ,
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. All scri bears full witness to this truth ; and
the end and design of all that is written, is only to call,
us back from the spirit of Satan, the flesh and the
world, to be again under full dependance upon, and
obedience to the Spirit of God, who out of free F:ve, and
thirst after our souls, seeks to lave his first power of
life in us. 'When this is done, all is done that the
scripture can do for us. Read what chapter, or doc-
trine of scripture you will, be ever so delig%»ted with ity
it will leave you as poor, as empty and unreformed, as
it found you, unless it be a delight that proceeds from,
and has turned you wholly an§ solely to the Spirit of,
God, and strengthened your union with, and depend-
ance upon him. For love and delight in matters of
-scripture, whilst it is only a delight that is merely hu-
.man, however specious and saint-like it may appear,
.i8 but the self-love of fallen Adam, and ean have no
.better a nature, till it proceeds from the inspiration of
.God, quickening his awn life and nature within usy
.which alone can have, or give forth a godly love. For
if it be an immutable truth, that ¢ no man can call
, Jesus, Lord, but by the Holy Ghost,” it must be a
.truth equally immutable, that no one can have any
.one Christ-like temper, or power of goodness, but so
.far, and in such degree, as he is immediately led and
.governed by the Holy Spirit.
The grounds and reasons of which are as follow =
All possible goodness, that either can be named or
is nameless, was in God from all eternity, and must to
.all eternity be inseparable from him ; it can be no
where but where God is. As therefore, before God
_created any thing, it was certainly true, that there
was but one that was good ; so it is just the same
_truth, after God has created innumerable hosts of
blessed, holy, and heavenly heings, that there is but
.one that is good, and that is God. :
All that can be called goodness, holiness, diving
.tempers, heavenly affections, &c. in the creatures,
.are no more their own, or the growth of their created
powers, than they were their own before they werg
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treated. But all that is called divine goodness and.
virtue in the creature,.is nothing else, but the one
goodness of God manifesﬁnrsla. birth and discovery of
itself* in the creature, according as its created nature
is fitted to receive it. 'This is the unalterable state’
‘between God and the creature. Goodness, for ever
and cver, can only belong to God, as essential to him,
and inseparable from him, as his own unity.

* God could not make the creature to be great and
glorious in itself—this is as impossible as for God to
create beings in a state of independence on himself,
The heavens, saith David, declare the glory of God 3
and no creature, any more than the heavens, can de-
clare any other glory, but that of God. And as well.
might it be said, that the irmament sheweth forth its
own handy-work, as that a holy, divine, or heavenly
creature, sheweth forth its own natural power.

- But now, if all that is divine, great, glorious, and
happy, in the spirits, tempers, operations, and enjoy-
ments of the creature, is only so much of the great-
ness, glory, majesty, and blessedness of God, dwelling
in it, and giving forth various births of his own triune
Rfe, light and love, and through the manifold forms,
-and capatities of the creature to receive them, then
we may infallibly see the true ground and nature of all
true religion ; and when, and how, we may be said to
fulfil all our religious duty to God. For the creature’s
true religion, is its rendering to God all that is God’s 3
it is its continual acknowledging all that which it is,.
and has, and enjoys, in and from God, This is the
one true religion of all intelligent creatures, whether
in heaven or on earth ; for as they all have but one
and the same relation to God, so though ever so dif-.

* ferent in their several births, states or offices, they all
have but one and the same true religion, or right be-
haviour towards God. Now the one relation, which
is the ground of all true religion, and is one and the
fame between God and all intelligent creatures, is

‘his ; it is a total, unaltcrable dependance upon God 5
#n immediate, continual receiving of every kind and
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degree of. zoodness, blessing and happinessy that evey.
wg,‘e or ca%f?re found in them, from God alone. The.
highest angel has nothing of its own that it can offer
unto God ; no mare light, love, purity, perfectionsand.
glorious hallelujahs, that spring from. itself, or its
own powers, than. the poorest creature upen. earth..
Could the angel see a spark of wisdom, goodness,.or:,
excellence, as coming from, or belonging to itself, its.
;:liace,‘in, heaven would be lost, as sure as Lucifer lost
s. But they are.abiding flames of pure love, always
ascending up to, and uniting with God, for this reagon,
brecause the wisdom, the power, the glory, the maj-
esty, the love and goodness of God alane, is.all that
they sece, and feel, and know, either within or without .
themselves: Songs of praise to their heavenly Father,
are their ravishing delight, because they see, and
know, and feel, that it is the breath and spirit of their.
heavenly . Father, that sings and rejoiges. in. them.
‘Their adoration in spirit and in truth never ceases,
because they never cease to acknawledge, the ALL of.
God ; the ALL.of God in themselves, and the ALI,
of God in the whole creation. This is the one religion.
ofll;:tlalaven, -and nothing else is the truth of religion on.
earth.
The matter therefore plainly comes to this: nothing-
can do, or be, the good of religion to the intelligent.
creature, but the power and [;fue?ence of God, really.
and essentially living and working init. But if this.
be the unchangeable nature of that goodness and bless-.
edness, which is to be had from our religion, then of.
all necessity, the creature must have all its religious,
" goodness, as wholely and solely from God’s immedi-
ate operation, as it had its first goodness at its crea~,

tion.  And it is the same impossibility for the creatuve: -

to help itself to that which is good, and blessed in re-
ligion, by any contrivance, reasonings, or workings.

its own natural powers, as to create itself. - For the
creature, after its creation, can no more take any.
thing to itself, that belongs to Ged, than it could take:
it, before it was created. And if truth forceés us. to;
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hold, that the natnral powers of the creature could
only come from the one power of God, the same truth
should surely more force us to confess, that thai
which comforts, that which enlightens, that which
blesses, which gives peace, joy, goodness, and rest to
its natural powers, can be had in no other way, nor
by any other thing, but from God’s immediate, holy
operation found it.

Now the reason, why no work of religion, but that
which is begun, continyed, and carried on by the liv.
ing operation of God in the creature, can have any
truth, goodness or divine hlessing in it, is because,
nothing can in truth seek God, but that which comes
from God. Nothing can in truth find God, as its
good, but that which has the nature of God living in
it ; like can only rejoice in like ; and therefore no re-
ligious service of the creature, can have any truth,
goodness, or blessing in it, but that which is done in
the creature, in, and through, and by a principle and
power of the divine nature begotten, and breathing
forth in it all holy tempers, affections, and adorations.

All true religion is, or brings forth, an cssential
union, and cammunion of the spirit of the creature,
with the spirit of the Creator, God in it, and it in God,
one life, one light, one love. The spirit of God first
gives, or sows the seed .of divine union in the soul of
every man; and religion is that by which it is guick-
ened, raised, and brought forth to a fulness, and
growth of life in God.—Take a similitude of this, as
follows.—The beginning, or seed of animal breath,
must first be born in the creature from the spirit of
this world, and thén respiration, so long as it lasts,
keeps up an essential union of the animal life with the
‘breath, or spirit of this world. In like manner, divine
faith, hope, love, and resignation to God, are in the
religious life, its acts of respiration, which so long as
they are true, unite God and the creature, in the same
living, and essential manner, as apimal respiration
unites the breath of the animal, with the breath of this
world. '
: B
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Now as no animal could begin to respire, or unite
with the breath of this world, but because it has its
beginning to breathe, begotten in it from the air of
this world, so it is equally certain, that no creature,
angel or man, could begin to he religious, or breathe
forth the divine affections of faith, love, and desire
towards God, but because a living seed of these divine
affections, was by the Spirit of God first begotten in
it. And as a tree, or plant, can only grow and fruc-
tify, by the same power that first gave birth to the
seed, so faith and hope, and love towards God, can
only grow, and fructify, by the same power that begat
the first seed of them in the soul. Therefore divine,
immediate inspiration, and divine religion, are insep-
mrable in the nature of the thing.

Take away inspiration, or suppose it to cease, and
then no religious acts, or affections, can give forth
any thing that is godly or divine. For the creature
can offer, or return nothing to God, but that which
it has first received from him ; therefore, if it is to
offer and send up to God affections, and aspirations,
that are divine and godly, it must of necessity have
the divine and godly nature, living and breathing in
it.  Can any thing reflect light, before it has receiv-
ed it, or any other light, than that which it has re-
ceived? Can any creature breathe forth earthly, or
diabolical affections, before it is possessed of an earth-
1y, or diabolical nature? Yet this is as possible, as
for any creature to have divine affections rising up,
and dwelling in it, either before, or any farther, than
as it has, or partakes of the divine nature, dwelling
and operating in it. .

A religious faith that is uninspired, a hope, or love,
that proceeds not from the immediate working of the
divine nature within us, can no more do any divine

to our souls, or unite them with the goodness of

od, than an hunger after earthly food, can feed us
with the immortal bread of heaven. All that the nat-
ural, or uninspired man does, or can do in the church,
has no more of the truth, or power of divine worship
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in it, than that which he does in the field, or shop,
through a desire of riches. And the reason is, be-
cause all the acts of the natural man, whether relating
to matters of religion, or the world, must be equally
selfish, and there is no possibility of their being oth-
erwise. For self-love, self-estcem, sclf-seeking, and
living wholly to self, are as strictly the whole of all
that is, or possibly can be, in the natural man, as in
the natural beast ; the one can no more be better, or
act above this nature, than the other. Neither can
any creature be in a better, or higher state than this,
till something supernatural is found in it; and this
supernatural something, called in scripture the worn,
or SPIRIT, or INSPIRATION of Gob, is that alone,
from which man can have the first good thought about;
God, or the least power of having more heavenly de-
sires in his spirit, than he has in his flesh. o

A religion that is not wholly built upon this super-
. natural ground, but solely stands upon the powers,
reasonings, and conclusions of the natural, uninspired
man, has not so much as the shadow of true religion
in it, but is a mere nothing, in the same sense as an
idol is said to be nothing, because the idol has nothing
of that in it which is pretended by it. For the work
of religion has no divine good in it, but as it brin
forth, and keeps up an essential union of the spirit of
man with the spirit of God; which essential union
cannot be made, but through love on both sides, nor
by love, but where the love that works on both sides
is of the same nature.

No man therefore can reach God with his love, or
have union with him by it, but he who is inspired with
that one same spirit of love, with which God loved
himself from all eternity, and before there was any
creature. Infinite hosts of new created heavenly be-
ings, can begin no new kind of love to God, nor have
the least power of beginning to love him at all, but so
far as his own holy spirit of love, wherewith he hath
from all eternity loved himself, is brought to life in
them, This love that was then in God alone, can be
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the only !ove{n creatures that can draw themto God ¢
they can have no power of cleaving'to him, of willirg
that which he wills, or adoring the divine nature, but
by partaking of that eternal spirit of love ; and there-
fore the continual, immediate inspiration, or opération
of the holy spirit, is the one only possible ground of
our continually loving God. And of this ihspired
lové, and no other, it is, that St. Johin saith, ¢ Hé that
dwelleth in love, dwelleth in God.” .Supposs it to bé
any other love, brought forth by any other thing but
the spirit of God, breathing his own love in us, and
then it cannot be true, that he who dwells in such
love, dwelleth in God.

" Divine inspiration was essential to mian’s first cre-
ated state. The spirit of -God, breathed into, or
brought to life in him, was that alone, which madé
him a holy creature iii the image and likeness of God.
To have no other mover, to live under no other guide
or leader, but the Spirit, was. that which censtitl

all the holiness, which the first nian could have fromt
God. Had heé not been thus 4t the first, God in himt
and he in God, brought into the world as a trué offs
$pring, and real birth of the holy Spirit, no dispensa-
tion of God to fallen man would have directéd hint to
tkie hely Spixit, of evor have made miention of his in-~
apiration in man, For fallen mian could be directed
to rothing, as his good, but that which hé hud, and
was his good, before he. fell. And lad rot the holy
Spirit been his first life, in aind by which he lived, no
inspired prophets among the sons of falleh Adam, hiad
ever been heard of, or any hely men speaking as the
were moved by the Holy Ghost. For tlie thing would
liave béen impossible ; no fallen man could have beeri
inspired by the holy Spirit, but because the first life
of man was a true and real birth of it; dnd also be-
cause every fallen man had, by the mercy and free¢
grace of God, a secret remains of his first life, pre-
served in him, theugh hidden, or rather swallowed up
by flesh and blood ; which sécret reinains, signifiett
aiid assived to Adani, by the name of a bruiser of
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the serpent, or seed of the woman, was his only capac-.
ity to be called and quickened again into his first life,.
by new breathings of the holy Spirit in him.

Hence it pla'mg; appears, that the gospel state could
not be God’s last dispensation, or the finishing of
man’s redemption, unless its whole work was a work
of the spirit of God in the spirit of man ; that is, un-
less without all vails, types and shadows, it brought
the thing itself, or the substance of all former types
and shadows, into real enjoyment, so as to be pos-
sessed by man in spirit and in truth. Now the thing
itself, and for the sake of which all God’s dispensa-.
tions bave been, is that first life of God, which was.
essentially born in the soul of the first man, Adam, and .
to which he died. But now, if the gospel dispensation_
comes at the end of all types and shadows, to bring
forth again in man a true and full birth of that holy
Spirit, which he had at first, then it must be plain,
that the work of this dispensation must be solely, and -
immediately the work of the holy Spirit. Forif man
could no other possible way, have had a holy nature,
and a spirit at first, but as an offspring, or birth of
the holy Spirit, at his creation, it is.certain from the.
nature of the thing, that fallen man, dead to his first
holy nature, can have that same holy nature again,
no other way; but solely by the operation of that same
holy Spirit, from the breath of which he had at first a
holy nature and life in God. Therefore, immediate
inspiration is as necessary to make fallen man alive

ain unto God, as it was to make man at first a living
soul after the image, and in the likeness of God. And.
continual inspiration is as necessary, as man’s con-
tinuance in his redeemed state. For this is a certain
truth, that that alone which begins, or gives life, must
of all neccssity be the only continuance, or preserva-
tion of life. The second step can only be taken by
that, which gave power to take the first. No life can
continue in the goodness of its first created, or re-
deemed state, but by its continuing under the influence
of, and working with, and by that pewerful Root, or

S M o
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Spirit, which at first created or redécmed it. Every -
branch of the tree, though ever so richly brought
forth, must wither and die, as soofi 4s it céases to have
continual union with, and virtue fror that root, which
first brought it forth. And to this truth, &s absolute-
1y grounded in the nature of the thing, our Lord ap-
peals as a proof, and full illustration of tlie necessity
of his immediate indwelling, breathing, and operating’
in the redeemed soul of man, saying, I am the vine,
ye are the branches ; as the branch canrot bear fruit
of itself, no more can ye, except ye abide in. me. He
that abideth in me, and I in him, tht¢ same bringeth
forth much fruit, If a man abide not in me, he is cast
forth as a withered branch: for without me ye can
do nothing. Jokn xv. _

. Now from these words, let this conclusion bre here
drawn, viz. That therefore, to turn to Christ as a light
dithin us, to expect life from nothing but his hely
birth raised within us; to give ourselves up wholly
4rid solely to the immediate, continual influx, and op-
€ration of his holy Spirit, depending wholly upoh it -
for every kind and degree of goodiiess and holiness:
that we want, or can teceive, is and ¢an be nothing
¢lIse but proud, rank enthusiasm,

" Now as infinitely absurd as this conélaston is, -
éne that condemns continual, immediaté ihspiratioti,
48 gross enthusiasm, can possibly do it with less ab~
surdity, or shew himself 4 wiser man, or better rea-
goner, than he that concludes, that becanse without
Christ we can do nothing, theréfore we ought not to'
believe, expect, wait for, and depend upon his contin-
ual, immediate operation in every thing that we do,
or would do well. As to the pride charged upon this

retended enthusiasm, it is the same absutdity.—

hrist saith, Without me ye can do nothing; the
same as if he had said, As to yourselves, and all that
can be called your own, yeé are mere helpless sin'and

Tisery, and nothing that is good can come from you,
but as it is done by the continual, immediate breath-
ing and inspiration of anotlier spirit, given by God ¥y
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ever-rule your owtl, to sive and deliver you from all
your own goodness, your own wisdom and learning,
which always were, and always will be, as corrupt
and impure, as earthly and sensual, as your own flesh
andbloed. Now is there any selfish, creaturely pride,
in fully believing this to be true, and in acting in full
¢onformity to it? If so, then he that confesses he
neither hath, nor ever can have a single farthing, but
as it is freely given him from charity, thereby de-
~ clareés himself to be a purse-proud, vain boaster

his 6wn wealth. Such is the spiritual pride of him,
who fully acknowledges, that he neither hath, nor can
have the least spark, or breathing after goodness, but'
what is freely kindled or breathed into him by thé
Spirit of God. _

Again, if it is spiritual pride to believe, that no-
thing that we ever think, or say, or do, either in the
¢hurch or our closets, can have any truth or
in it, bt that which is wrought solely and immiedi-
dtely by the Spirit of God in us, then it must be said,
that in order to havé religious humility, we must
never forget to take some share of our religious vir-
ties to ourselves, and not allow, as Christ hath said,
that without hith wé can do nothing that is good. It
must also be said, that St. Paul teok too much uport
himself, when he said, the life that I now live is not *
tuine, but Christ’s that liveth in me.

Behold a pride and a humility, the one as good as
the other, and both logically descended from a wisdom
" that, confesses it cometh not from above.

The necessity of a continual inspiration of the Spirif
of Gotl, both to begin the first, and continue every
step of a divine life in man, is a truth to which every
Kife in nature, as well as all scri{»ture, bears full wit-
ness. A natural life, a bestial life, a diabolical life,
. ¢an subsist no longer, than whilst they are immediate-
Iy and continually under the working power of that

t, or source, from which they sprung. Thus it is
with the divine life in man, it can never be in him,
but 23 a growth of life in and from God. Hence it
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is, that resisting the Spirit, quenching. the Spirit,,
grieving the Spirit, is that alone which gives birth
and growth to every evil that reigns in the world, and
leaves men and churches not only an easy, but neces-
sary prey to the devil, the world, and the flesh. And
nothing but obedience to the Spirit, trusting to the
Spirit, walking in the Spirit, praying with and for its
continual inspiration, can possibly keep either men or
churches from being sinners, or idolaters, in all that
they do. Fer every thing in the life, or religion of
man, that has not the Spirit of God for its mover, di-
rector and end, be it what it will, is but earthly, sen-
sual, or devilish. The truth and perfection of the.
gospel state could not shew itself, till it became solely
a ministration of the Spirit, or a kingdom in which
the Holy Spirit of God had the doing of all that was
done in it. The apostles, whilst Christ was with
them in the flesh, were instructed in heavenly truths
from his mouth, and enabled to work miracles in his-
name, yet not qualified to know and teach the myste-
ries of his kingdom. After hig resurrection, he con-
versed with them forty days, speaking to them of -
things appertaining to the kingdom of God. Nay,
though he breathed on them, and said, Receive ye the
Holy Ghost, &c. yet this also would not do; they
were still unable to preach, or bear witness to the
“truth as it is in Jesus. And the reason is, thére was -
still a higher dispensation to come, which stood in’
such an opening of the divine life in their hearts, as.
could not be effected from an outward instruction of
Christ himself. For though he had sufficiently told
his disciples the necessity of being born again of the
Spirit, yet he left them unborn of it, till he came again
in the power of the Spirit. He breathed on them,
and said, Receive ye the Holy Ghost ; yet that which
was said and done, was not the thing itself, but only a
type, or outward signification, of what they should re-
ceive, when He, being glorified, should come again in.
the fulness and power of the Spirit, breaking upon the
deadness and darkness of their hearts, with a light
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#nd- Rfe: from heaven; which light did, and aloné
could open and verify in their souls, all that' he had
gaid and gmmised to them, whilst he was with them -
in the flesh. Al this is expressly declared by Clirist
hiinself, saying unto them, I fell you the truth, it is
expediént for you that I go away ;* therefore Christ
taught them to believe the want, and joyfully to ex-
Kct thé coming of a higher and' more blessed state;
an that of his bodily presencé witli them. For he
adds, If I go not awuay, the Comforter will not come 3
therefore the comfort and blessing of Christ to his fol-
lowers could not be had, till something more was doné
to them, and they were brought into a higher state,
than they could bé by his verbzl instruction of them:
< But if  go away Ssays he) I will send him unto you 3
4hd when the Comforter, the Spirit of Truth is come;
fie will guide you into al trith ; he shiall’ gloriy me
(that is, shall set up iy kingdom in its glory; iti the
power of the Spirit) for he shall récéive of mine; and
shull shew it urith you : X said of mine, because afl
things that the Father hatli ate mine.” Jokin xvi.
* Nowwhen Christ had teld thent of tlie necéssity of
#'higher state than that they were in, and the neces-
#ity of such a comforting, illuminating guide, as they
could not have, till his outward teaching in human
laﬂg’uaﬁswas changed intd the inspiratioh, and opera«
tion of kis Spirit in their souls ; He commanded them,
riot to begin to bear witness of Tiith to the world, from
what they did, and could in a human way know of
him, his birth, his life, doctrines, death, sufférings,
tesurrettion, &c. but to tarry at Jertsalem, till' they
were enducd with power from on high ; s unto
them, ¢ Yc shall receive power, after that the Holy
Ghost is corire upon you. And then shall ye bear wit-
ness unito me, both in Jerusalem and in all Judea, and
unto the utmost part of the earth.””

Here are two most important and fundamental
truths fully-demonstrated, 1st. That the truth and
perfection of the gospel state could not take place till
Eln‘ist wus glorified, and his kingdom amongst men
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made wholly and solely a continual, immediate minis~
tration of the Spirit: Every thing before this, was
but subservient for a time, and preparatory to this last
dispensation, which could not have been the last, had
it not carried man above types, figures, and shadows,
into the real possession and enjoyment of that, which
is the spirit and truth of a divine life. For theend is
not come, till it has found the Beginning, that is, the
last dispensation of God to fallen man, cannot be
come, till putting an end to the bondage of weak and
‘beggarly elements, it brings man to that dwelling in
Ggf,a:nd God in him, which he had at the beginning.
2dly. That as not the Apostles, so no man from.
their time to the end of the world, can have any true
and real knowledge of the spiritual blessings of
Christ’s redemption, or have a divine call, capacity,
or fitness to lpreach, and bear witness of them to the
world, but solely by that same divine Spirit, opening
all the mysteries of a redeeming Christ in their in-
ward parts, as it did in the apostles, evangelists, and
first ministers of the gospel. }
For why could not the apostles, who had been eye-
witnesses fo all the whole process of Christ, why
could they not with their human apprehension, declare
and testify the truth of such things, till they were
baptised with fire, and born again of the Spirit? It is
because the truth of such things, or the mysteries of
Christ’s process, as knowable hy man, are nothing
else in themselves, but those very things, which are
done by this heavenly fire, and Spirit of God in our
souls. Therefore to know the mysteries of Christ’s
redemption, and to know the redeeming work of God
in our own souls, is the same thing ; the one cannot
be before or without the other. Therefore every
man, be he who he will, however able in all kinds of
human literature, must be an entire stranger to all the
mysteries of 1 redemption, and can only talk
about them as of any other tale he has been told, till
they are brought forth, verified, fulfilled, and wit-
unessed to, by that which is found, felt and enjoyed, of
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the whole process of Christ in his soul. For as re.
demption is in its whole nature, an inward, spiritual
work, that works only in the altering, changing and
regenerating the life of the soul, so it must be true,
that nothing but the inward state of the soul can bear
true witness to the redeeming power of Christ. For
as it wholly consists in altering that, which is the
most radical in the soul, bringing forth a new spiritual
death, and a new spiritual life, it must be true, that
no one can know, or believe the mysteries of Christ’s
redeeming power, by historically knowing, or ration-
ally consenting to that, which is said of him, or them,
in written, or spoken words, but only and solely by
an inward, experimental finding, and feeling the op-
eration of them in that new death, and new life, both
of which must be effected in the soul of man, or Christ
is not, cannot be found and known by the soul as its
salvation. It must also be equally true, that the re-
- deemed state of the soul being, in itself, nothing else
but the resurrection of a divine and holy life in it,
- must as necessarily, from first to last, be the sole
work of the breathing, creating Spirit of God, as the
first holy created state of the soul was.—And all this
because the mysteries of Christ’s redeeming power,
which work and bring forth the renewed state of the
“soul, are not creaturely, finite, outward things, that
may be found and enjoyed by verbal descriptions, or
formed ideas of them, but are a birth, and life, and
:firitual operation, which as solely belongs to God .
one, as his creating power. For nothing can re-
decm, but that same power which created the soul.
Nothing can bring forth a good thought in it, but that
which brought forth the power of thinking. And of
every tendency towards goodness, be it ever so small,
that same may be truly affirmed of it, which St. Paul
affirmed of his hi§hest state, ¢ Yet not I, but Christ
that liveth in me.’
But if the belicf of the necessity and certainty of
immediate, continual, divine inspiration, in and for
every thing, that can be holy and goot in us, be, as
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its accusers say, rank enthusiasm, then he is the only
gober, orthodox christian, who of many a good
thoiight and action that proceeds from him, frankly
#aith, in order to avoid enthusiasm, my ouwn ery
and not Christ’s spirit living and breathing in me,
hath done this for me. For if all that is good is not
dane by Christ, then something that is good is done
by myself. It is vain to think that there is a middle
way, and tbat rational divines have found it out, as
Dr. Warburton has done, who though denying imme-
diate, continual inspiration, yet allows that the Spirit’s
s¢ordinary influence occasionally assists the faithful:*
Now this middle way hath neither scripture nor
gense in it ; for an occasional influence or concurrence,
is as absurd, as an occasional God, and necessarily
suppeses such a God. For an occasianal influence of
‘the Spirit ypon us, supposes an occasional absence af
the Spirit from us. For there conld be no such thing,
unless God was sometimes. with us, and sometimes
not : sometimes doing us good, as the inward God of
our life, and sometimes daing us no good at all, but
leaving us to be geod from curselves. Occasional in-
fluence. necessarily implies all this blasphemous ah-
surdity. Again, this middle way of an occasional in-
fluence and assistance, necessarily suppeses that there
is something of man’s own that is good, or the holx
Spirit of God neither would or could assist, or co-
.operate with it. But if there was any thing good in
man for God to assist, or co-operate with, besides the
Seed of his own divine nature, or his own Word of life,
striving to bruise the serpent's nature within us, it
could not be true, that there is only One that is goed,
and that is God. And was there any goodness in
creatures, either in heaven or on carth, but the one
.goodness of the divine nature, living, working, and
manifesting itself in them, as its created instruments,
then good creatures, buth in heaven and on earth,
would have something else to adore besides, or along .
with God. For goodness, be it where it will, is ador-
able for itselfy and because it is goodness ; if there-
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fore any degree of it belonged to the creature, it ought’
to have a share of that same adoration that is paid to
the Creator. Therefore, if to believe that nothing
godly can be alive in us, but what has all its life from
the Spirit of Ged, living and breathing in us; if to
look solely to it, and depend wholly upon ity both for
the beginning, and growth of ‘every thought and de.
sire, that can be holy and good in us, be proud and
rank enthusiasm, then it must be the same enthusiasm
to own but one God, For he that owns more good-
ness than one, owns more Gods than one. And he
that believes he can have any good in him, but the
ene goodness of God, manifesting itself in him, and
through him, owns mere goedness than one. But if
it be true, that God and goodness cannot be divided,
then it must be a truth for ever and ever, that so
much of good, so much of God must be in the creature.
And here lies the true, unchangeable distinction
between God and nature, and the natural creature.
Nature and-creature are only for the outward manis'
festation of the inward, invisible, unapproachable’
powers of God ; they can rise no higher, nor be any
thing else in themselves, but as temples, habitations,
or instruments, in which the supernatural God can,:
and does manifest himself in various degrees ; bring--
ing forth creatures to be good with his own goodness,
to love and adore him with his own spirit of love, for
ever singing praises to the divine nature, by that
which they partake of it. 'This is the religion of di-"
vine inspiration, which being interpreted, is Immanuel,
or God within us. Every thing short of this, is short
of that religion, which worships God in spirit and in "
truth. And every religious trust or confidence in any
thing but the divine operation within us, is buta sort’
of image-worship, which though it may deny the form,
yet retuins the power thereof in the heart. And he
that places any religious safety in theological decis~
iens, scholastic points, in particular doctrines and
opinions, that must be held about the scripture words_
of faith, justification, sanctification, election, and rep-
¢ .
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yobation, so far departs from the troe worship of the
living Geod within him, and sets up an Idol of notions-
to be worshipped, if not instead of; yet.along with- -
him. And I believe it may be takenfor a certain
truth, that every society of christians, wirose religion
stands this ground, however ardent; laberious,
and their zeal-may seem to be in such matters,-
yet in spite of all, sooner or-later; it will. be found,:
that nature is at the bottom, aud that selfish, earthly,
overbearing pride in their own definitiens, and doc--
trines of words, will by degrees creep up to the same.
height, and become that same fleshly wisdoms, doing.
those very same things, which they exclaim against.
in Popes, Cardinals and Jesuits. Nor can it possibly"
be otherwisc ; for a letter-learned zeal has but one
nature, wherever it is ; it can only do that for Christ--
ians, which it did for Jews; as it anciently brought:
forth scribes, pharisees, hypocrites, and crucifiers: of
Christ, as it aflerwards brought forth heresies,
schisms, popes, papal decrees, images, anathemas,
transubstantjation ; so in Protestant countries it will-
be doing the same thing, only with other materials :
images of wood and clay will only be given up foe:
images of dectrines ; grace and works, imputed sin.
and imputed righteousness, election and reprobation, -
will have their Synods of Dort, as truly evangelieal -
@s any Council of Trent.

'This must be the case of all fallen Christendomy as.
well Popish as Protestant, till single men and churches -
know, confess, and firmly adhere to this one seriptave-
truth, that our salvation is in the life of Jesus Christ in
‘48, And that, because this alone:was the divine per-

fection of man before he fell, and. will be his perfec-
tion, when he is one with Christ in heaven. Every;
thing besides this, or that is not solelﬁ aiming at, and

- essentially leading to it, is but mere Babel in all sects
~and divisions of Christians, living to themselves and -
their own old man, under a seeming holiness of christ-
ian strife amd contention about seripture words. But:
%his truth of truths, fully possessed and Srmly adhare:
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ol to, brin .and man tegether, puts an-end to
-every lo m lo ‘there, and turus-the whole faith
- of man to-a Christ, that can no- where'be a 8aviour to
him, but as essentially:bern-in the mmoﬂ s it of his
-soul, nox possibily-to be-born there'by an rmeans,
«but. the immediate -inspiration-and worl wer of
dhe -holy 8pirit within him. To this man ne, all
:en?Mre gives daily edification ; -the words of Christ
fall like a fire- into'him. And whatis
‘it that they kmdle therc? Not notions, not -itching
.ears, not rambling desires after new and new expound-
-ers of them, but a-holy flame of love to be always with,
always attending to. that Christ, and his holy Shirit
~within him, which alone can make him to-be, and do
all that which the words of Christ and his apostles
‘have taught. For there is no of being like-
minded with Christ, in any that he taught, or
having the ¢nuth of one christian virtue, but by the
mature-and Spirit of Christ, become essentially living
in us. Read -all our Saviour’s-divine sermon on the
nomt,menttothe goodness of every part of it, yet
dhe-time of pmctlsing it will never come, il you have

«a-new nature from Chyist, and are-as vitally in
and -he in you, as the vine in the branch, and the
“branch in the vine. Dlessed are the pure in hears,
&rthuyshaﬂeeeﬁod, is a-divine truth, but-will do us
no divine good, unless we receive it, as saying neitheyr
et of s Syt for heg lome cansos ol ok
sgdin it, for they <an sce God. For
o -blessedness,-eithor-of truth -or life, can be found
dﬂlermmenor Is, but where the Spirit and
Rife of God ig essenti illy born within them. And all
mon or churches, not placing all in the life, light, and
of the holy Spirit of Christ, but pretending

40 actmthemme, and for the glory ofg:d

-witich their logic and learning have oolleoted.
from scripture words, ar from what a Calvin, an Ar-
sminius, a Bocinus, or some smaller name, has told
<hom to be right er wrong ; all such are but where the
Apeatles were, when by the ay thore was a sirife

-



.amongst them, who should be the greatest. And how
much soever they may say, and boast of their great
zeal for truth, and the only glory of God, yet their
own open, notorious behaviour towards one another,
is proof enough, that the greatest sirife amongst them
is, which shall be the greatest sect, or have the largest
number of followers. A strife from the same root,
and just as useful to christianity, as that of the carnal
Apostles, who should be greatest. . For not numbers
of men, or kingdoms professing christianity, but num-
bers redeemed from the death of Adam to the life of
Christ, are the glory of the christian church. And in
‘whatever national christianity, any thing else is meant
or sought after, by the profession of the gospel, but.a
new heavenly life, through the mediatorial nature and
Spirit of the eternal Son of God, born in the fallen
soul ; wherever the spirituality of the gospel redemp-
tion is denied, or ov:lsooked, there the spirit of self, of
-satanic and worldly subtilty, will be church and priest,
.and supreme power; in all that is called religion. -
-But to return now to the dectrine of continual in-
spiration—The natural or unregenerate man, educated
in Pagan learning, and scholastic theology, seeing the
Strength of his genius in the search after knowledge,
Jbow easily and learnedly he can talk and write, crit-
icise and determine upon all scripture words apd
facts, looks at all this as a full proof of his own re-
ligious wigdom, power and goodness, and calls imme-
diate inspiration, enthusiasm ; not considering that
all the woes denounced by Christ, against Scribes,
Pharisees and hypocrites, are so many woes new at
this day, denounced against every appearance and
show of religion that the natural man can practice.
And what is well to be noted, every one, however,
‘high in human literature, is but this very natural
‘man, and can only have the goodness of a carnal,
secular religion, till as empty of all, as a new-horn
child, the Spirit of God a full birth in him, and .
becomes the inspirer and deer of all that he wills,
«does, and aims aty in his whole course of religion.

.~
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" Our 8ivine Master compares the religion of the
learned Pharisees to whited sepulchres, outwardly
beautiful, and inwardly full of roetenness, stench, and
dead men’s bones.

Now whence was it, that a religion, so serious in
its restraints, so beautlﬁal in'its outward form and
practices, and commanding such reverence from
that beheld it, was yet charged by Truth itself, with
having inwardly such an abommable nature? It was
only for this one reason, because it was a religion of
self. Therefore, from the beginning to the end of the

world, it must be true, that where self is kept alive,

has power, and keeps up its own interests, whether in
speaking, writing, teaching or defending the most:
specious number of scripturé doctrines, and religious
forms, there is that very olﬂ Pharisee still alive, whom
€hrist with 8o much séverity of language constantly
condemned. And the reason of such heavy condem-
nation is, because self is the only root, or rather the
sum total of all sin; every sin that can be named, is
centered in if, and “the cfeeture can sin no higher,
than he ean live to self. - For self is the fallnéss oft
atheism and idolatry, it is nothing else but the crea-
ture broken off from God and Christ ; it is the power
of Satan living and working'in us, and the sad con+
tinuance of that first turning from God, which was'
the whole fall, or death of our first Father.

And yet sad and Satanical as this self'is, what is so’
much cherished and nourished with our daily love,
fears and cares aboutit? How much worldly wisdom,:
how much laborious learning, how many subtleties oft
Contrivance, and how many flatterin g applications and
submissions are made to the world, that this apostate:
#é1f, may bavo its fulness boﬂl of mward Jjoys and
outward glory ¥ '

But to all this, #t must yet be added that a relelfimt
of self, of worldly glory and pmsperity, carried on’
under the state, has more of a diabolical nature

than that of the Jewish Pharisees, K is the highest -

and lest workmg- of the mystery of iniquity, becwuse
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it lives to self, Satan and the world, in and by a daily
profession of denying and dying to self, of being cru~
cified with Christ, of being led by his Spirit, of being
r;s_en from the world, and set with him in heavenly
places.

Let then the writers against continual, immediate,
divine inspiration, take this for a certain truth, that by
so doing, they do all they can, to draw man from that
which is the very truth and perfection of the gospel
state : and are, and can be, no better than pitiable
advecates for a religion of self, more blameable and.
abominable now than that which was of old condemn-
ed by Christ. For whatever is pretended to be done
in religion, by any other spirit or power, but.
that of the Holy Ghost bringing it forth, whether it
be praying, preaching, or practising any duties, is all
of it but the religion of self, and can be nothing else.
For all that is born of the flesh, is flesh, and nothing
is spiritual, but that which has its whale birth from
the Spirit. But man, not ruled and governed by the
Spirit, hath only the nature of corrupt flesh, is under
the full. pewer and guidance of fallen nature, and is
4hat very natural man, to whom the things of God are -
foolishness. But man boldly rejecting, and preaching-
against a continual, immediate, divine ingpiration, is
an anti-apostle, he layeth another foundation, than
that which Christ hath laid ; he teacheth, that Christ -
needeth not, mugt not, be all in all in us, and is a
preacher up of the folly of fearing to grieve, quench.
and resist the Holy Spirit. For when, or where, or
how could every one of ys, be in danger of grieving, -
quenching, or resisting the Spirit, mﬂmm
breathings, and inspirations were always withinas?2..
Or how could the sin against the Holy Ghost, have &
more dreadful nature, than that against the Father
and the Son, but because the conmtinual, immediate
guidance and operation of the Spirit, is the last and -
highest manifestation of God in the fallen soul of man 2
1t is not because the Holy Ghost is mape worthy, or-
%igher in nature, than the Father, and the Sev, but:
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because Father and Son come forth in their own highs.
est power of redeeming love, through the covenant of"
a continual, immediate inspiration of the Spirit, to be
always dwelling: and- working in the sonl. Many
weak things have been conjectured, and published te
the world,. about the sin against the Holy Ghost;
whereas the wmnamm of it lies thi‘l"llthis,,th:;t h};lils
a sinning; or ing out against ast, and high-
est $MM of , for the full redemption of
man, Christ saith, ¢« If I had not come, they had
not had sin,” that is, they had:not had such a weight
of guilt upon them: thérefore, the sinuing against
Christ come info the flesh, was-of a mere unpardonable
nature, than sinning. against the Father under the
law. So likewise sinning against the Holy Ghost, is
of a more unpardonable nature, than sinning against
the Father ander the law, or against the Son as come
in the flesh, because these two preceding-dispensa-
tions were but preparatory to the coming, or full
manifestation-of the Spirit.. But when Father and
Son were come,.in the power-and manifestation of the
Spirit, then he that refuseth,.or resisteth this minis«
tration of the Spirit, resisteth-all that the holy Three
csn do to restore- and- revive the first life-of God in
the soul, and so-commits the onable sin; and
which is-therefore unpardonable,. becanse there re-
mains no farther er higher power to remeve it out of
- the seul. For ne sin is pardonable, because of its own:
nature, or-that which is in itself, but because there is
samething yet to come,.tliat can remove it out of the
soul ; nor can any sin be unpardonable, but because it
has withstood, or turned from that which was the last;
and highest remedy: for the removal of it: ‘
.. Hence it is, that grieving, quenching,.or resisting
the 8pirit, is the sin of all sins, that mest of all stops
the work of redemption, and in the highest degree
man-from all union with God. But there
could be no such sin, but because the Holy Spirit is:
always breathing, willing and working within ws.
Kor what Spirit can be grieved by us, but that whicls



hath its will within us disobeyed? What Spivit can
be quenched by us, but that which is, and ever would .
be,a boly fire of life within us? ‘What Spirit can be
matedbyus,butﬂutwhchls,andhuitsworkmg
within us? irit on the outside of us, cannot be
theSpmtofGoJ nor conld such a Spirit-be any more
Gignation at & storm, ootld sep. it Tage.. Nov,
n at a storm, ow,
ﬁmdﬁ:lastheahovemenuoned::?n,lwddukdl
the writers against continual, immediate, divine in-
spiration, how they could more effectually lead men
intoanhahhulstateofsimgagaimtthel!oly
Ghost, than by such doctrine ? Forhowcanwepoesn.
bly avoid the W quenching, &c. the
Bpirit, but by yreverencmghn holy pres-
euce in us ; by centinually waiting for, trusting, and
soldyattmdmgtothat,whiohthe pirit of God wills,
works,andmamlmnwithinus? 'Ih tlrn men from

.this continual dependance upo ﬁlﬂt,
uithagthis mmagtrueknpw fo‘ edify:on
, there is mo possibility of any 3
saving knowledge of God. For though we have g
80 many mathematical demonstrations or vulbk
of his being, &c. we are without all real knowl-:
of Him, till own quickeniug irit within us
manifests him as a power of life, light, love andgood—
ess, essentially found, vitally felt, and adored in our
souls. 'This is the one knowledge of God, which is
eiemalhfe,becausextuthehfeofﬂodnamluhdh-
the soul, that knowledge of which Christ saith, No
one knoweth the Father but the Son, and He to whem- .
soever the 8on revealeth him. 'Therefore this knowl-
edge is only possible to be found in him, who is in

Christ a new creature, far 8o it is, that Ghrist reveal-

eth the Father. But if nene belong t6 God, but these
who are led hy the 8 of God, if we are reprobates
unless the Spirit of Christ be living in us, who need:
be told, that all that we have to trust to, or depend
upon,as children of Ged and Christ, is the contilmg

immediate guidance, unotion, amal teaching of his h




Bpirit within us ? Or how can we more profanely sin
against this Spirit, and power of God within us, o
more expressly call men from the power.of God
unto Satan, than by ridiculing a faith and hope, that
look wholly and solely to his continual, immediate
breathings, and operations, for all that can be haly
and inus?
< When I am lifted up from the earth (saith Christ)
I will draw all men unto me.” Therefore the one
great power of Christ in and over the souls of men, is-
after he is in heaven ; then begins the true, full power
of his drawing, because it is by his Spirit in man that
m"" o oo han h tl;atrmcthis "ﬁ:?.“;ﬁ:.‘f:
its operation in us, than he inst.
Snepication af the Spirt, when Chesst’s drawing ca
inspiration irit, wi ist’s drawing can.
be in nothing else, nor be pewerful any other way ?

- Now that which we are here taught, is.the whele-
end of all scripture ; for all that is.there said, however:
learnedly , or-studied by Hebrew, or Greek skilk
fpils of its only end, till it leads-and brings us to an
essential God within us, to feel, and find all that which
the soriptures speak of God, of man, of life and death,
of geed and evil, of heaven and hell, as essentially vers
ified in our own seuls. For allis within man, that can
be either geod or evil to him : @od within him, is his:
divine life, his divine light, and his divine love ; Satan
within him-is his life of self,. of earthly wisdom, of
diabolical falseness, wrath, pride, and vanity of every
kind. There is' no middle way between these two 3
e that is not under the power-of the one, is under ths
power of the other, And the reason is, man was
created in and nunder the pawer of the divine life ; so
far therefore as he loses, or turas from- this/life of Ged,
so far he falls under the power of self, of Satan, and
worldly wisdom, When St. Peter,.full of an Auman
good love towards: Christ, advised him to aveid his
sufferings, Christ rejected him, with a Get thee behind
me Satan, and only gave this reason for it, for thon
Aavennest not.the things that be of Gody but the things..
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MWM A, pluin-proef, that whatever is net of,
and-from the holy Spirit of (od in us, hewever plausi-
Hutm;m, eutwardly. aembm;?,tothmgﬂ)cir‘mwildomlud
is yet.initself no but .the
mofﬁatmm us. Awd as St Paul said truly of
‘“By the grace of:God Lam what 1 am 5 so
every wise, every scribe, every disputer.of thmworld,
every.truster. to'the strength of his own rationallearn-
;:ﬁmewwy -one .that ‘is .under the .power .of his owa
naturs,. never:fiee frem desives of honoyrs. arxt
pufnrwnts,evorthmﬁngwtobcmdad for-his she-
‘olegical.abilities ; everfeaving-to be abased and des-
Malways . thankfil to those who fatter him. with

tinguished .merit ; such, be :he .who he
mll,my astrulysay of lumﬂ‘ “il?l,lmughmy.tun

»-and . frusting 1o something else than the

usplnumof God’s Bpirit, -1 .am what Jm
&for nothing else.hinders any professor of Christ-from
‘being..able truly .to.eay with St. Paul, <.God forbis
dhat 1.shonid glory in any thing -but the cross of
Lhrist, by .which I.am crucified o the worid, and the
werldiomes’ -Nothing makeshim incapable of find.
dng that. which $t. Raul found, . when he.said, I can
4o all things, through. Christ that strengtheneth me.”

Nothin‘g‘l:ndm .all this, but:his di rd of a:Christ
. mwithin:him, his ¢hoosing to:have a- of seif, of
laborious learning, atd worldly rathevthan

De.such a gogpel fool:for € . a8 40 renounce a
that which .he rencunced, and to ascek no mere.carths
1y honour and praisethanthe did ;. and to nﬂlmﬂng
&naw nothing, seek nothmg,:lmtthatwlndl the

of God and Christ knoweth, willeth, and see

@im. Here and here aloue lies the Ohmian’s
and certain power of overconungself, the. devil and
the world. But Christians, seeking .and -turning to
any thing else, but to be led and inspired by the ome
8pirit of God and Christ, will bring forth a Christ:
e a5 sintoul Babylons o pritnal Egypt aad
name a ylon, a apiri

Sodom, a scanjet Whore, & devouring Boast, and.red

-
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Bragen: For all' these names belong to- all meny
however learned, and to alt churches; whether great-
er or less, in which the spirit of this world hath any:
share of power. This was the fall of the'whole church,
soon after the Apostolic ages ; and all human reform-
ations, begun by ecclesiastical fearning, and supported:
by civil powery will signify little or nothing, nay ofternr
‘make things worse, till all churches, dying to all own’

" willy all own wisdom, agl‘ommment; *s:fekg;og
no-reforming power; but from that Spirit: of-
which converted simners, publicans, harlots, Jews and:
heathens, into a holy apostolical church at the first 5
a- church which knew they were of -God, thdt‘they
belenged to God, by that Spirit which -he had given'
them, and: which worked in them. -

. % Ye are not in the flesh (saith the apostle) but int
the Spirit;” butthen adds; as the only ground of: thisy
s¢if 80 be that the Spirit of God dweHeth in you.”—
Surely. he ‘meahts, if s0 be ye are moved, guided-and
governed by that which the: Spirit wills, works, and

within yow: And then to shéw the absoluté
necessity. of this life of God!'in-the seul, he adds, « If
any nan hath- not -the' Spirit of Chiist, he s ‘hone'of
‘his® And that this is the state to which God hdth'
»qmted and called -all christians, he thus de¢laresy
“ hath sent forth the 8pirit of his' Soninto your
hedrts, crying Abba, Fathér.” The same things
most -surely, as if he had said, Nothing in you can
cry, or pray to God, as its Father, but the Spirit of
his Sen, Christ come to life it you. Which is also as’
true of every temdency'in’ the soul -towards God or
3 80 much as there is of it, so much there is
of the Seed of the Woman, striving.:to bring forth a
full birth of Christ in the soul. -
¢ Loy I am always with you (saith the holy Jésus)
even unto the end of the world:”” How is he withus?
Not outwardly, every illiterate man knoweth ; notin.’
wardly; saith many a learned doctor, becauie a Christ'
within us is as gross enthusiasm, or Quakerism, as the:
Night within us. How then shall the faith of the coms’
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snon Chiristian find any comfort in these words of
Christ’s promise, unless the Spirit brings him into a
remembrance and belief, that Christ is in him, and
with him, as the vine is with and in the branch.—
Christ saith, ¢ Without me ye can do nothing ;* and
also, ¢ If any man lové me, my Father will love him,
. and we will come unto him, and make eur abode with
him.”” Now if without him we can do nothing, then
all the love that a man can possibly have for Christ,
must be from the power and life of Christ in him;
and from such a love, so begotten, man has the Father
and the Son dwelling and making their abode in him,
‘What higher proof, or fuller certainty can there be,
that the whole work of redemption ip the soul of man
is, and can be nothing else, but the inward, continual,
immediate operation of Father, Son and holy Spirit,
raising up again their own first life in the soul, to
which Adam our first father died © s
Again, Christ, after his glorification in heaven,’
gaith, ¢ Behold I stand at the door and knock.” He
does not say, behold ye have me in the scri
Now what is the door at which Christ, at the right
hand of God in heaven, knocketh? Surely it is the
heart, to which Christ is always present. He goeth
on, ¢ If any man hear my voice ;” how hear, but by
the hearing of the heart, or what voice, but that which
is the speaking or sounding of Christ within him? He
adds, < and open the door,” that is, open his heart for
me, ¢ I will come into him,” that is, will be n living,
holy nature and spirit born within him, < and sup
with him, and he with me.”” Behold the last finishing
work of a redeeming Jesus, entered into the heart
that opens to him, bringing forth the joy, the bless-
ing, and perfection of that first life of God in the soul,
which was lost by the fall, set forth as a supper, or
feast of the heavenly Jesus with the soul, and the sonl"
with him. Can any one justly call it enthusiasm, to
say, that this supping of the soul with this glorified
Christ within it, must mean something more heavenly
- ‘transacted in the soul, than that last supper which he
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celebrated with his disciples, whilst he was with them
in the flesh. For that supper of bread and wine was
such as a Judas could partake of, and could only be
an outward type or signification of that inward and
blessed nourishment, with which the believing soul
should be feasted, when the glorified Son of God
should, as a creating Spirit, enter into us, quickening
and raising up his own heavenly nature and life within
us. Now this continual knocking of Christ at the
door of the heart, sets forth the case or nature of a
continual, immediate, divine inspiration within usg
it is always with us, but there must be an opening of
the heart to it, and though it is always there, yet is
only felt and found by those who are attertive to it,
and depend upon, and bumbly wait for it. Now let
any one tell me, how he can believe any thing of this
voice of Christ, how he can listen to it, héar or obey
jt, but by such a faith as keeps him habitually turned
to an immediate, constant inspiration of the Spirit of
Lhrist within him 2 Or how any heathenish, profane
person, can do more despite to this presence and pow-
er of Christ in his own soul, or more effectually lead
others intp it, than that Ecclesiastic who makes a
mock at the light within, a Christ within, and openly
blasphemes that faith, and hope, and trust, which scle-
ly relies upon being moved by the Spirit, as its only
power of doing that which is right, and good, and
pious, either towards God or man. Let cvery man
whom this concerns lay it to heart. Time, and the
things of time will soon have an end ; and he that in
time trusts to any thing but the Spirit and power of
God working in his heart, will be but ill fitted to enter
into eternity. God must be all in all in us here, or
we cannot be his hereafter. Thne works only for
eternity ; and poverty eternal must as certainly follow
him, who dies only fully stuffed with huian learning,
as he who dies only full of worldly riches. The folly
of thinking to have any divine learning, but that which

the holy Spirit teaches, or to make ourselves rich in
knowledge tawards God, by heaps of common-place

D
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fearning crowded into our minds, will leave us as
dreadfully cheated as that rich Builder of Barns in
the gospel, to whom it was said, ¢ Thou fool, this
night shall thy soul be required of thee, and then,
whose shall all these things be?” Sois every man
that treasures up a religious learning, that comes not
‘wholly from the Spirit of God. But to return—To
this inward, continual attention, to the continual work-
ing of the holy Spirit within us, the Apostle calls us in
these words : ¢ See that ye refuse not him that speak-
eth; for if they escaped not, who refused him that
" wpake on earth, much more shall not we escape, if we
turn from him that speaketh from heaven.” Heb. 12.
25, Now what is this speaking from heaven, which
it is so dangerous to refuse or resist? Surely not out~
‘ward voices from heaven. Or what could the Apos-
tle’s advice signify to us, unless it be such a speaking
from heaven as we may, and must be always either
obeying or refusing? St. James saith, ¢ Resist the
devil, and he will flee from you.” What devil 2 Sure-
ly not an outward creature or spirit, that tempts vs
by an outward power. Or what resistance can we
make to the devil, but that of inwardly falling away,
or turning from the workings of his evil nature and
spirit within us? They therefore who call us from
waiting for, depending upon, and attending to the
continual, secret inspirations and breathings of the
holy Spirit: within us, call us to resist God in the same
manner as the Apostle exhorts us to resist the devil,
For God being only a spiritual good, and the devil
our spiritual evil, neither the one nor the other can be
resisted, or not resisted by us, but so far as their
spiritual operations within us are either turned from
or obeyed by us. St. James having shewn us, that
resisting the devil, is the only way to make him fice
from us, that is, to lose his power in us, immediately
adds, how we are to behave towards God, that he may
not flee from us, or his hely work be storped in us,
Draw near, saith he, to God, and God will draw near
to you. What js this drawing near? Surely not by
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any local motion, either in God or us. But the same
is meant, as if he had said, resist not God, that is, let
his holy will within you have its full work ; keep
wholly, obediently attentive to that which he is, and
has, and does within you, and then God will draw
near to you, that is, will more and more manifest the
power of his holy presence in you, and make you
more and more partakers of the divine nature. Far-
ther, what a blindness it is in the forementioned writ-
ers, to charge private persons with the enthusiasm of
holding the necessity and certainty of continual, im-
mediate inspiration; and to attack them as enemies to
the established church, when every body’s eyes see,
that Collect after Collect, in the established Liturgy,
teaches and requires them to believe, and pray for the
continual inspiration of the Spirit, as that alone by
which they can have the least good thought or desire :
"Thus, ¢ 0 God, forasmuch as without thee we are not
able to please thee, mercifully grant, that thy holy.
Spirit may in all things direct and rule our hearts.”*
Is it possible for words more strongly to express the
necessity of a continual, divine inspiration? or can
im:})iration be higher, or more immediate in prophets
and apostles, than that which directs, that which rules
our hearts, not now and then, but in all things? Or
can the absolute necessity of this be more fully declar-
ed, than by saying, that if it is not in this degree, bath
of height and continuance, in and over our hearts,
nothing that is done by us can be pleasing to God 2
that is, can have any union with him ?

Now the matter is not at all about the different efs
fects, or works proceeding from inspiration, as wheth-
er by it a man be a saint in himself, or sent by God
with a prophetic message to others, this effects not the
nature and necessity of inspiration, which is just as
necessary in itself, to all true goodness, as to all true
prophecy. All scripture is of divine inspiration. But
why so? Because holy men of old spake as they were
moved by the Holy Ghost. Now the above Collect,
as well as Christ and his Apestles, oblige us in like
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manner to hold, that all holiness is by divine inspira-
tion, and that therefore there could have been no holy
men of old, or in any latter times, but solely for this
reason, because they lived as they were moved by the
Holy Ghost. Again the Liturgy prays thus, <0 God,
from whom all good things do come, grant that by thy
holy inspiration, we may think those things that be
good, and by thy merciful guiding may perform the
same.” Now, if in any of my writings I have ever
said any thing higher, or farther of the nature and
necessity of continual, divine inspiration, than this
church-prayer does, I refuse no censure that shall be
ed upon me ; butif I have, from all that we know
of Go:ll, of r}ature am(il1 creature, shewn the utter im-
possibility of any kind or de of ness to be in
us, but from theydivine natugf.iivirﬂd- breathin
in us, if I have shewn, that all scripture, Christ an
his Apostles, over and over say the same thing ; that
our church liturgy is daily praying according to it ;
what kinder thing can I say of those churchmen, who
accuse me of enthusiasm, than that which Christ said
of his blind crucificers, ¢ Father forgive them, for
they know not what they do.”
. It is to no purpose to object to all this, that these
kingdoms are overrun with enthusiasts of all kinds,
and that Moravians, with their several divisions, and
Methodists of various kinds, are every where acting
in the wildest manner, under the pretence of being
called, and led by the Spirit. Be it so, or not so, is
a matter I meddle not with ; nor is the doctrine I am
upon, in the least affected by it. For what an argu-
ment would this be: Enthusiasts of the present and
former ages have made a bad use of the doctrine of
being led by the Spirit of God, Ergo, He is enthusi-
astical, or helps forward enthusiasm, who preaches up
the doctrine of being led by the Spirit of God. Now
absurd as this is, was any of my accusers as high in
genius, as bulky in learning, as Colossus was in stat-
ure, he would be at a loss to bring a stronger argu-
ment than this, to prove me an enthusiast, or an
abettor of them.
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But as I do not begin to doubt about the necessity,
the truth, and perfection of gospel religion, when told
that whole nations and churches have, under a pre-
tence of regard to it, and for the sake of it, done all
the bad things that can be charged upon this, or that-
leading enthusiast, whether you call those bad things,
schisms, perjury, rebellion, worldly craft, hypocrisy,
&c. So I give not up the necessity, the truth and
%erfection, of looking wholly to the Spirit of God and

hrist within me, as my promised inspirer, and only
worker of all that can be good in me ; I give not this
up, because in this, or that age, both spiritual pride,
and fleshly lusts have prospered by it, or because Sa-
tan has often led people into all the heights of self-
glory, and self-seeking, under a pretence of being in-
spired with gospel humility, and gosgcl self-denial.

Another charge upon me, equally falsc, and I may
8ay, more senselcss, is, that I am a declared enemy to
the use of reason in religion. And why? Because in.
all my writings, I teach that reason is to be denied,
&c. I own, I have not only taught this, but have-
again and again proved the absolute necessity of it.
And this because Christ has made it absolutely neces--
sary, by saying, “Whosoever will come after me, let
him deny himself,”” &c. For how can a man deny
himself, without denying his reason, unless reason be
no part of himself? Or how can a rational creature,
whose chief distinction from brutes is that of his rea-
son, be called to deny himself any other way, than by -
denying that which. is peculiar to himself? Let the
matter be thus expressed,—Man is not to deny his
reason. Well, how then? Why ke is only to deny
himself. Can there be a greater folly of words? And
yet it is their wisdom of words, who allow the deny-
ing of self, to be good doctrine, but boggle, and cry
out at the denying of reason, as quite bad. For how
can a man deny himself, but by denying that which
is the life and spirit, and power of self 2—What makes
man a sinner? Nothing but the power and working
of his natural reason, And therefore if our natuyal

D2 .
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reason is not to be denied, we must keep up and follow
that, which works every sin that ever was, or can be
inus. For we can sin no where, or in any thing, but
where our natural reason or understanding has its
power in us. What is meant in all scripture by the
flesh and its works? Is it something distinct and dif-
ferent from the workings of our rational and intelli-
gent nature ? No, it is our whole intelligent, rational
nature, that constitutes the flesh, or the carnal man,
who could not be criminally so, any more than the
beasts, but because his carnality has all its evil, from
his intelligent nature, or reason, being the life and
power of it. And every thing which our Lord saith
of self, is so much said of our natural reason, and all
that the scripture saith of the flesh and its evil nature,
is so much said of the evil state of our natural reason,
which therefore is, ought, and must be denied, in the
same manner and degree, as self and flesh is, and must
be denied. '

I have elsewhere shewn the gross darkness and ig-
norance, which govern that which is called metaphys-
icks in the schools, that it is so great, that if you were
to say, ¢ That God first creates a soul out of nothing,
and when that is done, then takes an understandin
faculty and puts it into it, after that adds a will, an
then a memory, all as independently made, as when
a taylor first makes the body of a coat, and then adds
sleeves and pockets to it ; were you to say this, the
schools of Descartes, Malebranche, or Locke, coud
have nothing to say against it.”” Spirit of Love, part
1, p. 30,

gnd here truth obliges me so say, that scholastic
divinity, is in as great ignorance ahout the most fun.
damental truths of the gospel, as I have again and
again shewn, in re to the nature of the fall of -
man, and all the scripture expressions concerning the
new birth ; and here also concerning the doctrine of
a man’s denying himself, which modern learning sup-
poses to be possible without, or different from a man’s
denying his own natural reason ; which is an absur-
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dity of the greatest magnitade, For what is self, but
that which a man is, ::ﬁn has in his natural capacity ?
Or what'is the fulness of his capacity, but the strength
and power of his reason? How then can any man de-
ny himself, but by denying that which gives self its
whole nature, name, and power? If han was not a
rational creature, he could not be called to deny him-
self, he could not need, or receive the benefit and.
goolness of self-denial : No man therefore can obey
the precept of denying himself, or have any benefit or
E)ogless from it, but so far as he denies, or dies to
is own natural reason, because the self of man, and
the natural reason of man, are strictly the same thing.
Again our blessed Lord said in his agony, ¢ Not my
will, but thine be done.”” And had not this been the:
form of his whole life, he had not lived without sin,
Now thas to deny our own will, that God’s will may
be done in us, is the height of our calling ; and so far
as we keep from our own natural will, so far we keep
from sin. But now, if our own natural will, as hav-
ing all sin and evil in it, is always to be denied,
whatever it costs us, I would fain know how our mat-
ural reason can ever escape, or how we can deny our
own will, and not deny that rational, or intelligent
power, in amd from which the will hath its whole ex-
istence, and continual direction? Or how there can
be always a badness of our own will, which is not the
badness of our own natural, intellectual power ?—
Therefore it is a truth of the utmost certainty, that as
much as we are obliged to deny our own natural will,
that the will of God may be done in us, so much are
we obliged to deny our own natural reason and under-
standing, that our own will may not be done or allow-
ed by us. For whoever lives to his own natural
reason, he necessarily lives to his own natural will,
For our natural will, in whatever state it is, is no-
thing else but our natural reason willing this, or that,
Now hard as this may seem to unregenerate nature,
and yet harder to nature highly exalted, and big with
the glory of all that, which wits, poets, oraters, crit-
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ics, sophists and historians have enriched it with, yet
true it is, and a truth as certain as the fall of man,
that this full denial of our own natural will,'and our
own natural reasonm, is the only possible way for di-
vine knowledge, divine light, and divine goodness, to
have any place, or power of birth in jus. All other
religious knowledge, got any other way, let it be as
great as it will, is only great in vanity, emptiness
and delusion. KFor nothing but that which comes im-
mediately from God, can have any thing Godly in it,
and all that which comes from self, and natural rea-
son, however outwardly coloured, can have no better
a nature within, than self-seeking, self-esteem, and
fleshly wisdom, which (N. B.) are those very works’
of the devil in us, which Christ came into the world
to destroy. For the efforts of natural reason, and self-
abilities, to be great in religious knowledge from our
own particular talents, are as Satanical things as any
we carry about us, and most of all fix us in the high-
est contrariety to that state, which our Lord affirms
to be absolutely necessary.

¢ Except ye be converted, and become as little
children, ye cannot enter into the kingdom of God.”*
Now as sure as this is necessary, so sure it is, that no
one can be thus converted, or come under the good
influence of this child-like nature, till natural reason,
self, and own will, are all equally denied. For all
the evil and corruption of our fallen nature consists
in this, it is an awakened life of our own reason, own
will broken off from God, and so fallen into the self-
ish workings of its own earthly nature, .

Now whether this self, broken off from God, rea
soneth, willeth, and contendeth about the difference of
scripture words and opinions, or reasoneth against
them all, the same evil state of fallen nature, the
same loss of life, the same separation from God, the
same evil tempers of flesh and blood, will be equally -
strengthened and enflamed by the one as by the other.
Hence it is, that Papists and Protestants are hating,
fighting and killing one another, for the sake of their
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different excellent opinions, and yet, as to the lusts of

* the flesh, the lust of the eye, and the pride of life,
they are in the highest union and communion with
one another. For if you expect a zealous Pretestant
to be therefore a new born creature, alive unto God,
or a zealous Papist to be therefore dead to all divine
goodness, you may be said to have lived in the world
without either eyes or ears. And the reason why it
must be 8odis, because bad syllogisms for transubstan-
tiation, and better syllogisms against it, signify no
more towards the casting Satan eut of our souls, than
a bad or better taste for pamtmg

Hence also it is, that Christendom, full of the nicest
decisions about faith, grace, works, merits, satisfac~
tion, heresies, schisms, &c. is full of all those evil tem-
pers which prevailed in the heathen world, when nene
of these things were ever thought of.

A scholar, pitying the blindness and folly of those
who live to themselves in the cares and pleasures of
this vain life, thinks himself divinely employed, and
to have escaped the pollutions of the world, because
be is, day by day, dividing, dissecting, and mending
church opinions, fixing heresies here, schisms there §
forgetting all the while, that a carnal self, and natural
reason, have the deing of all that is dene by this
learned zeal ; and are as busy and active in him, as
in the reasoning infidel or projecting worldling. For
where self is wholly denied, there nothing can be call-
ed heresy, schism, or wickedness, but the want of
loving God with our whole heart, and our neighbour
as ourselves ; nor any thing be called truth, life or
salvation, but the spirit, nature and power of Christ,
living and manifesting itself in us, a8 it did in him.
But where sclf or the natural man is become great in
peligious Iearnini, there the greater the scholar, the
more firmly will he be fixed in their religion, whose
6od is their belly. * L

But that I may fully show the perverseness of my
accusers, in charging me with denying the use of rea-
son in religion, see here a word or two of what I have
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said at large, and in the plainest words, more than
twenty-four years ago, which doctrine I have main-
tained in all that I have since written. My words
are these :

¢ You shall see reason possessed of all that belongs
to it. I will grant it to have as great a share in the
good things of religion, as in the good things of this
life ; that it can assist the soul, just as it can assist the
body ; that it has the same power and virtue in the
spiritual, that it has in the natural world ; that it can
communicate to us as much of the one as of the other,
and is of the same use and importance in the one as in
the other. = Can you ask more?”” All which I thus
make out in the following manner :

¢ Man, considered as a member of this world, who
i8 to have his share of the good that is in it, is a sen-
sible and a rational creature : that is, he has a certain
number of senses, as seeing, hearing, tasting, touch-
ing and smelling, by which he is sensible of that which
the outward world, in which he is placed, can do for
him, or communicate to him, and so is sensible of
what kind and degree of happiness he can have from it.

¢ Now besides these orgams of sense, he has a pow-
er or faculty of reasoning upon the ideas which he has
received from these senses.

¢ Now how is it, that the things of this world
- are communicated fo man? How is he put in posses-
sion of them ? To what part of him are they proposed?
Are his senses, or his reason, the means of his having
80 much as he has, or can have from this world ? -

¢ Now here you must degrade reason just as much
as it is degraded by religion, and are obliged to set it.
as low, with respect to the things of this world, as it
is set with respect to the things of the spiritual world,
It is no more the means of communicating the _
things of the one, than of the other. And as St. Paul
says, the natural man cannot receive the things of
the Spirit of God, because they are spiritually dis-

. cerned 3’ so you must of necessity say, the rational

man cannot receive the things of this world, for this
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reason, because they are sensibly received, that is, by
the organs of sense. Reason therefore has no higher
office or power in the things of this world, than in-the
things of religion ; and religion does no more violence
to your reason, or rejects it any other way, than all
the good things of this world reject it: It is not see-
ing, it is not hearing, tasting or feeling the things of
‘this life ; it can supply the place of no one of these .
senses.
¢ Now it is only thus helpless and useless in reli

jon : it is neither seeing nor hearing, tasting nor feel~
ing of spiritual things ; therefore in the things of re-
ligion, and in the things of this world, it has one and
the same insignificancy. It is the sensibility of the
soul that must receive what this world can communi-
ccate to it; it is the sensibility of the soul that must
yeceive what God can communicate, reason may fol-
low after in either case, and view through its own
glass what is done, but it can do no more. Reason
‘may be here of the same service to us, as when we
want any of the enjoyments of this life ; it may direct
us how, and where are to be had; it may take
away a cover from’@lff eyes, or open our window-
shutters, when we wafit the light; but it can do ne
more towards seeing, than to make way for the light
to act upon our eyes. 'This is all its office and ability
in religion ; it may remove that which hinders the
sensibility of the soul, or prevents the divine light
from acting upon it, but .it can do no more : because
the faculty of reasoning, is only the activity of the
mind upon its own ideas or images, which the senses
‘have caused it to form, from that which has been
stirred up in them ; but has nothing of the nature of
that which it srwulates upon by ideas: It does not
become dark, when it reasons upon the cause or na-
ture of darkness ; nor become light, when it reasons
about it ; neither is it religion, nor gets any thing of
the nature of religion, when it is wholly taken up in
mpﬁom and definitions of religious doctrines and

Ll
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«For the good of religion, is like the good of food
and drink to the creature that wants it. And if in-
stead of giving such an one bread and wine, you
should teach him to seek for relief, by attending to
clear ideas of the nature of bread, of different ways
of making it, &c. he would be left to die in the want
of sustenance, just as the religion of reasoning leaves
. the soul to perish in the want of that good, which it
was to have from religion. And yet, as a man may
have the benefit of food much assisted by the right use
of his reason, though reason has not the good of food
init; so a man may have the good of religion much
assisted and secured to him, by the right use of his
reason, though reason has not the good of religion in
it. And as it would be great folly and perverseness,
. to accuse a man as an enemy to the true use of rea-

soning abeut food, because he declares that reason is
not food, nor can supply the place of it ; so it is equal-
1y so, to accuse a man as an enemy to the use of rea-
soning in religion, because he declares that reasoning
is not religion, nor can supply the place of it. We
have no want of religion, but because we want to have
more of the divine nature inff, than we have in our
fallen nature. But if this be the truth of the matter,
(and who can deny it) then we are sure, that nothing
ean be our good in religion, but that which cemmuni-
cates to us something of God, or which alters our state
of existence in God, and makes us partakers of the
divine nature, in such a manner and degree as we
wanted. What a folly then to put any trust in a re-
ligion of rational notions and opinions, legically dedu-
ced from scripture words. Do we not see sinners of -
- all sorts, and men under the power of every corrupt
passion, equally zealous for such a religion? Proof
enough, that it has not the good of religion in it, nor
any contrariety to the vices of the heart; it neither
kills them ner is killed by them. For as pride, hy-
pocrisy, envy or malice, do not take away from the
mind its geometrical, or critical abilities ; so a man
may be most logical in his religion of rcason, words,
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Qoctrines and opinions, when he has nothing of the
true good of religion in him.
¢ But as soon as it is known and confessed, that all
the happiness or misery of all creatures, consists only
in this, as they are more or less possessed of God, or
as they differently partake of the diving nature ; then
. it must be equally known, that nothing but God can

-

do, or be any religious good to us ; and also, that God » .

cannot do, or be any religious good to us, but by the

LY

communication of himself, or the manifestation of his

own life within us.”

¥

Hence may be seen, the great and like blindness, _'

' both of Infidels and Christians 3 the one in trusting to

their own reason, dwelling in its own logical conclu- .

gions ; the other in trusting to their own reason, dwell-
ing in learned opinions about scripture words and
phrases, and doctrines buili upon them. ¢ For as soon
a8 it is known and confessed, that God is all in all;
that in him we live, and move, and have our being ;

that we can have nothing separately, or out of him,

but every thing in him ; that we have no being; or
degree of being but in him ; that he can give us no-
thing as our good, but himself, nor any degree of
salvation from ourfallen nature, but in such degree as
- he.again communicates something more of himself to
us. Assoon as this is known, then it is known, with
the utmost evidence, that to put a religious trust in our
own reason, whether confined to itself, or working in
doctrines about scripture words, has the nature of that
same idolatry, that puts a religious trust in the sun, a

departed saint, or a graven image.” And as image-

worship has often boasted of its divine power, because

of the wonders of zeal and devotion, that have been”™

raised thereby in thousands, and ten thousauds of its
follewers ; so it is no marvel, if opinion-worship should
often have, and boast of the same effects. DBut the
truth of the whole matter lies here: As the worp
manifested in the flesh, or become man, is the one
Mediator, or restorer of union between God and man ;
89 to secing eyes it must be evident, that nothing but
E

-
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this ene mediatorial nature of Christ, essentially
brought to life in our soulsy can be our salvation
through Christ Jesus. For that which saved and
exalted that humanity in which Christ dwelt, must be
the salvation of every human creature in the world.
But to return—What poor divinity-knowledge comes
from great scholars, and great readers, may be suf-
ficiently seen frem the two following judicious quota~
tions in a late Dissertation on Enthusiasm ; the one
is taken from Dr. Warburton’s Sermons, the other -
. from a Pastoral Letter of Mr. Stinstra, a preacher
amongst the Mennomists of Friesland. That from
. Dr. Warburton stands thus : ¢ By them (that.is, by
the ‘writi of the New Testament) the prophetic
promise of owr Saviour, that the Comforter should
" . abide forever, was eminently fulfilled. For thou
his ordinary influence occasionally assists the faith-
ful, yet his constant abode, and supreme illumination,
is in the sacred scriptures.”. Dr. Warburton’s doc-
trine is this, that the inspired books of the New Tes-
tament, is that Comforter, or Spirit of Truth, and
- THuminator, which is meant §y Christ’s being always.
with his church. Let us therefore put the Doctor’s
doctrine into the letter of the text, which will b
shew how true or false it is. -
. Our Lord saith, ¢ It is expedient for you that I go
away, or the Comforter will not come ;” that is, it is
expedient for you that I leave off teaching you in
words, that sound only in your outward ears, that
you may have the same words in writing, for your
outward eyes to Iook upon ; forif I do not depart from
this vocal way of teaching you, the Comforter will
not come, that is, ye will not have the comfort of my
words written.on paper. But if I go away, I will
send written books, which shall lead you into such a
truth of words, as ye could net have, whilst they were
only spoken from my mouth ; but beinf] written on
paper, they will be my spiritual, heavenly, constant
abode with you, and the mest supreme illumination ye
<an receive from me,
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Christ saith farther; I have many things to say
unto you, but ye cannot bear them now; howbeit
when He, the Spirit of Truth, is come, He sh: e
you into all truth ; for He shall not speak of hifi®if,
for He shall receive of mine, and shall shew it unto -
you ;” that is, though ye cannot be sufficiently in-
structed from my words at present, yet when they
shall hereafter come to you in written books, they
will give you a knowledge of all truth, for they shall
not speak of themselves, but shall receive words from.
_me, and shew them unto you. Again, Christ saith,
$¢ These things have I spoken unto you in proverbs ;
" but the time cometh, when I shall no more speak unto
you in proverbs, but will shew you plainly of the
Father.””  That is, hitherto ye have only had spoken
proverbs from me, and therefore ye have not plainly
nown the Father ; but the time cometh, when these," -
spoken proverbs shall be put into writing, and then
ye shall plainly know the Father. Again, Christ -
adds, ¢ Ye now therefore have sorrow, but I will see -
you again, and your hearts shall rejoice, and your joy -
no man taketh from you.” That is, ye are now trou-
* bled at my personal departure from you; but some.
written books shall be my seeing you -again, and in " -
that visit, ye shall have such joy as cannot be taken
from you. ‘
Christ also saith, ¢ If any man love me, my Father
will love him, and we will come unto him, and make
_our abode with him :* Thatis, according to the Doc-
tor’s theology, certain books of scripture will come to
_ him, and make their abode with him ; for he expressly
confineth the constant abede, and’ supreme illumina-
tion of God to the holy scriptures. 'Therefore (hor.
rible to say) God’s inward presence, his operating
power of life and light in our souls, his dwelling in oup
souls, his dwelling in us, and we in him, is something
of a lower nature, that only may occasionally happen,
and has less of God in it thawthe dead letter of scrip-
ture, which alone is his constant abode and supreme
#llumination, Miserablefruits of a paradoxical genius!
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Christ from heaven saith, “Behold I stand at the
door and kneck ; if any man hear my voice, and open
me, I will come in to him, and sup with him.**
is histrue eminent fulfilting of his prophetic prom-
ise of being a Comforter, and Spirit of Truth to his
church, to the end of the world. ‘But according to the
Doctor, we are to understand, that not the heavenly
Christ, but the New Testament continually standeth
and knocketh at the door, wanting te emter into the
heart, and sup with it; ‘which is no better than hold-
ing, that when Christ calls himself, Alpha and‘Omega,
he means not himself, but the New Testament.—
Again, “I am the vine, ye are the branches ; as the
branch cannot bear fruit ef itself, except it abide in the
vine, no mere can ye, except ye abide in me; for
without me 'ye can do nothing.” Nowtake the Doc-
tor’s comment, and them the truth of all these words
of Christ was ornly temporary, and tould be true ‘e
Jonger than till the books of the New Testament were
written 3 for then all this, which Christ -had affirired
‘of himself, of the certninty #nd necessity of his life,
and powerin them, ended in the personal appearance
‘of Christ, and passed-over to the written words of the
New Testament, and theyare the true vine, 'and we
“#ts branches ; they are thut, without which we can.do
nothing, For thus it must be, if, as the Doctor af-
firms, the writings of the New Testament are that, by
- ‘which we are to'understand, the constant abode, and’
‘supreme illumination of God in man. Now absurd,
and even -blasphemous, as this interpretution of ‘the
“foregoing text is, it must-be-evident to every reader,
-that it is 4 the Doctor’s own ; for the'letter of scri
“ture is only made hore, to claim that divinity to iine}t"-,
. which-the Doctor has epenly -afirmed to be true of it.
Rabbi, saith Nicolemus to Christ, we know that
‘thot art a teacher come from God :—Now that which
-was here truly said of Chtist in the flesh, is the very
“truth that must be said of the scripture, teaching in
‘ink and paper; it is a teacher come from ‘God, and
-therefore fully to be belioved, highty reverencell; and’
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strictly followed. But as Christ’s teaching ifiithe
flesh, was only preparatory to his future, vitak
ing, by the Spirit; so the teaching of scri
words written with ink and paper, is only prepa y
or introductory to all that inward, essential teaching
of God, which is by his spirit and truth within us,
Every other opinion of the holy scripture, but that of
an outward, teacher and guide to God’s inward teach-
ing and illgmination in eur seul, is but making an idol-
god ofit ; I say an idol-god 3 for to those who rest in
" it as the censtant abode and supreme illumination of
God with them, it can be nothing else. For, if no-
thing of divine faith, love, hope, or goodness,can have
the least birth, or place in us, but by divine inspira-
tion ; they who think these virtues may. be sufficiently
raised in us by the letter of scripture, do in truth and
reality, make the letter of scripture their inspiring
God. 'The Apostles preached, and wrote to the peo-
ple by divine inspiration. But what do they say of
their inspired doctrine, and teachings 2 What virtue
or power was there in them ? Do they say that their
words, and teachings, was the very promised Com-
forter, the Spirit of 'T'ruth, the true abode, and su-
me illumination of God in the souls of men? So-
ar from such a blasphemous thought, that they-affirm
the direct contrary, and compare all their inspired -
teachings and instructions, to the dead werks of bare
planting and watering, and which must eontinue dead, -
till life come into them from another and much higher -
power. I haéleanted, saith St. Paul, Apollos hath .
watered, but gave the increase. } then fur-
ther fo shew, that this planting-and watering, which
was the highest work that an inspired apostle eould do,
was yet in itself, to be considered as a lifeless, power-
less thing; he adds, So then, neither is he that
planteth any thing, nor he that watereth ; but God
that giveth the increase. But now, if this must be -
said of all that which the inspired apostles taught:
.in outward words, that it was nothing in itself, was
.without power, without life, end only such a prepara~
E2

.
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- tion towards life 4s is that of planting and watering g

m t that same be said of their ingpired teachings,

ft behind them in writing ? For what else are
t stolical scriptures, but those very instructions
‘and teachings put into writing, which they affirmeil te
be but bare planting and watering, quite powerless in
themselves, till the living Spirit of God worked with
them? Or will any one say, that what Paul, Peter,
John, &c. spoke by inspiration from their own mouths,
" was indeed but bare planting and watering, in order
to be capable of receiving life from God ; but when
these apostolical teachings and instructions were
'written on paper, they were raised ont of their first
inability, got the nature of God himself, became spirit
and life, and might be called the great quickening
power of God, or as the Doctor says, the constant
abode, and supreme illumittation of his Spirit with us ?

It would be great folly and perverseness, to charge
me here with slighting or lessening the true value, use
‘and importance, of the inspired apostolical scriptures ;
for if the charge was just, it must lie against Paul,
and not aﬁamst me ; since I say nothing of them, but
that which he saith, and in his own express words, viz.
‘that all their labour of preaching, instructing ‘and
‘writing by divine inspiration, .in themselvesno
‘other nature, use or power, than that of such planting
-and watering as could not fructify, till:a. higher power
than was in them gave Hfe and growth to that wiich
“they planted and watered.

1 exceedingly love, and highly reverence, the-divine .
-anthority of the sacred writings ‘of ‘the .apostles and
revangelists, and would gladly persuade every one:tn
.be as deeply dffected with them, and pay as profound
-a regard to them, &s ‘they would to an 'Elijah, a St.
John Baptist, or a Paul, whom they knew to be im-

mediately sent frem heaven, with Ged’s message 'to
them. I reverence them as aliteral truth of and from
God, as much the greatest heavenly blessing that can
be outwardly bestowed upon us. I reverence:them a8

_ -doing, or fitted to do, all-that goed amongt Christiaws
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now, which the Apastles did in their day, and as of
«the same use and benefit to the church of every age,
.as their planting .and watering was to the first.

But now, if this is not thought that fulness of regiid
. that is dae to the holy messengers of God ; if any one

.will still be so learnedly wise as to affirm, that though
Paul’s preaching in his epistles, whilst he wam alive,
was indeed only bare planting and watering ; but the
-same epistles, being published after his death, got
another nature, became full of divine and living pow-
-er:3 such an one hath no right to laugh (as the Doctor
:dath) at the silly Mahometan, who believes the Alco-
‘ran to.be uncreated. For wherever there is divine
‘efficacy, there must be an uncreated power.. And if,
as the Doctor saith, the scriptures of the New Testa-
‘ment are .the only constant abode, and supreme illu-
‘mination of the Spirit of God with us, all: that is said
of the eternal Spirit of God, of the uncreated light,
might and ought to be said of them ;. that they are
:the worbp that was God, ‘was with God, and are our
-true Immanuel, or God within us.

1 shall now only add this friendly hint to the Doc-
-tor, that he has a remedy at hand in his own sermon,
“how he may be delivered from thus grossly mistaking
‘the:spirit.of the gospel, as well as the law of Moses.

8t. Paul (saith the Dogtor) ¢ Had a quick and lively
.imagination, and an extensive and intimate acquaint-
-ance:with those masters.in moral painting, the:classic
writers—all which he proudly sacrificed to the glory
‘of the: everlusting gospel.”

Now if:the Dector did that (though it was only from
«humility) which he:says the Apostle did preundly, such
‘humility might be'as great a good to him, as that
‘l::ide was to the Apostle. And indeed onc would

ve thought, that as soon as the Doctor had discov-
-ered these writers to be only great masters in moral
-painting, it should have had the same effect upon -him,
.a8 if he had fqund them great mgagters in delusion.
.For where there is moral painting, there there is mor-
‘@aldelusion. And .the spirit, the life, the .purity and
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divine simplicity of gospel truth, is more eluded, last
and destroyed by moral paintings, whether in books
op,pulpits, than by any material colourings put upon
i&es of wood or clay, to excite spiritual devotion in
churches. Again, if the cverlasting gospel is now as
Elorious a thing, as it was in St. Paul’s days ; if the
ighest, most accomplished classic knowledge, is so
unsuitable to the light and spirit of the gospel, that it
is fit for nothing but to be cast away, or as the Doctor
saith, to be all sacrificed to the glory of the gospel ;
how wonderful is it, that this should never come into
his head, from the beginning to the end of his three
long Legation volumes, or that he should come piping
hot with fresh and fresh classic beauties, found out by
himself in a Shakespeare, a Pope, &c. to preach from
the pulpit the divine wisdom of a Paul, in renouncin
all his great classic attainments, as mere loss an
- dung, that by so doing he might win Christ, and be
found in him!

Let it be ﬁfmd’ that our Lord was to come
again for a while in the flesh, and that his coming was
for this end, to do that for the christian world, cum-
bered with much learning, which he did to poor Mar-
tha, only cumbered with much serving, and thereby
neglected that good part which Mary had chosen ;
must we suppose, that the Doctor would hasten to
meet him, with his sacred alliances, his bundles of
Pagan trash, and Hieroglyphic profundities, as his full
proof that Mary’s good part, which shall never be
taken from her, had been chosen for himself, and all
his readers? As well might it be thought, that the
Pope would come richly laden with his blessed i ,
his heavenly decrees, his divine bulls, as infallible

roofs of his being born again from above, and solely
evoted to the one thing needful. '

Let the Doctor figure to himself the gaudy pageant~
ry of a divine high mass in a Romish cathedral ; let
him wonder at that flagrant, daring contrariety, that
it hath to that first gospel church of Christ,. viz.
¢ Where two or three arc gathered together in my
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name, there.am ¥-in the midst of them.” Would he
not stifl be fuller of wonder, if he should hear the Pope
deelaring, that all this heathenish shew of invented

rics, was his projected defence of that first church
of Christ? But if the Doctor would see a Protestant
wonder, full as great, he need only look at his own
theatrical, parading show of heathen mysteries, and
heathenish learning, set forth in highest pomp. Te
what end ? Why to bring forth what he calls (as the
Pope above) his projed:tgl defence of Christianity.

‘O vainest of all vain projects ! For what is Christ-
ianity, but that which Christ was, while on.earth?
What can it be, but that which it is, and has from
iim ? He is a King, who has all power in heaven and
on‘earth, and his kingdom, like himself, is not:of thig
world. Away then with tfle projects of Popish pomp,
«nd Pagan literdture to support it ; they are as wise
<ontrivances as a high tower of Babel, to defend it
-agdinst the gates of hell.

I come now to the quotation from the pastoral Let- -
ter of Mr, Stinstra. ¢ A judicious writer S;lgys-the
‘Dissertation) observes, that sound understanding and
«eason are that on which, and by which, Ged princi-
pally operates—aoken he finds it proper to assist our
“weakness by his Spirit.”

I cannot more illustrate the semse, or extol the
jutdgment, both of the author and quoter of this strik~
ing passage, than by the following words :

"~ & A judicious nafurdlist observes, that sound and
gtrong ‘lungs are that on which, and by which, the
«air or spirit of this world prinecg}:ally operates, when
- ~he finds it proper to ussist the weakness of aur lungs, by
«his breathing into them.*

- Nowif any right minded man should happen to find
this heart edified, or his understanding enlightened by
‘the above passage on divine inspiration, he will be
‘much pleased at my assuring him, that the Pastoral
Letter of Mr. Stinstra, and %he Dissertation on En-
‘thusiasm by Mr. Green, are from the beginning to
the end, fiill as good in every respect as that is.
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These two instances are proof enough, that as soom
48 any man trusts to natural abilities, skill in lan-
guages, and common-place learning, as the true
means of entering into the kingdom of God, 2 king-
. dom which is nothing else but righteousness, peace,
and joy in the Holy Ghost; he gives himself up to
certain delusion, and can escape no error that is pop-
ular, or that suits his state and situation in the learn-
- ed, religious world. He has sold his birth-right in

the state of divine illumination, to make a fig-
ure noise, with the sounding brass and tinkling
cymbals of the natural man.

‘Whence is it, that we see genius and.natural abili-
ties, to be cqually pleased with, and equally contend-
ing for the errors and absurdities of every system of -
re 'gion, under which they are educated ? It is because
genius and natural abilities, are just the same things,
‘and must have the same nature now, as they had in
the ancient schools of the Peripatetic, Academic, Sto-
ic, and atheistical philosophers.-—¢¢ The temptation of
honour, which the academic exercise of wit (as Dr.
'W. says) was supposed to bring to its professor,” has
still its power among church disputants. Nor can it
pessibly ever be otherwise, till Ia.rts and genius, &c.
do, as the blind, the deaf, the dumb, and lepers for-
merly did; go to be healed of the natural disorders

- by the inspiration of that oracle, who said, “Iam the
light of the world, he who followeth me, walketh not-
in darkness. No man cometh unto the Father but by
me.” Well therefore might St. Paul say, ¢ I have
defermined to know nothing among you, but Christ,
and him crucified.”” And had it not been for this de
termination, he had never known, what he then knew,
when he said, ¢ the life that I now live, is not mine,
but Christ’s that liveth in me.” Now did the Apostla
here overstretch the matter ? 'Was it a spirit of enthu-
siasm, and not of Christ living in him, that made this
declaration? 'Was he here making way for ignorance
and darkness to extinguish the light that came down
{rom heaven, and was the light of the world? Did he .
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fiere undermine the true ground and rock, on which
the church of Christ was to stand, and prevail agains
the gates of hell? Did he, by setting up this knewl-
edge as the best, and only knowledge that an apestle '
need to have, break down the fences of Christ’s vine-
yard, rob the church of all its strong holds, leave it
defenceless, without a pale, and a ready prey to infi-
dels? 'Who can say this, but that spirit of Antichrist,
that confesseth not that Jesus Christ is come in the
flesh? For as Christ’s intending nothing, knowing
nothing, willing nothing, but purely and solely the
‘whole course of his crucifying process, was the whole
truth of his being come in the flesh, was his doing the
‘whole will of him that sent him, was his overconing
"the world, death and hell ; so he that embraces this
process, as Christ embraced it, who is wholly given
‘ up to it, as Christ was, he has the will of Christ, and
- the mind of Christ, and therefore may well desire to
know nothing else. To this man alone is the world,
_death and hell, known to be overcome in him, as they
“were in Christ; to him alone is Christ become the
resurrection and the life ; and he that knoweth this,
" he knoweth with St. Paul, that all other knowledge
may, and will be castaway as dung. Now if St. Paul
* having rejected all other knowledge, but that of a
crucified Saviour, which to the Jew was a stumbling
block, and to the Greek foolishness, if he had after-
wards wrote three such Legation volumes as the
Doctor hath done, for the food and nourishment of
' Christ’s sheep, who can have no life in themselves, but
¢ by eating the true bread that came down from heav-
* en; must they not have been called, Paul’s full recan-
tation of all that he had tanght of a Christ crucified 2
The other instance of delusion from book ledrning,
relates to Mr. Green, who wanting to write on divine
inspiration, runs from beok to book, from country to
country, to pick up reports wherever he could find
them concerning divine inspiration, from this and that
Judicious author, that so he might be sure of compiling
" @& judicious dissextation on the subject. Al which he



might have known-to be mere delusion, and-lost labows
Aad he but remembered, or regarded any one single
saying either of Christ or his Apostles, concerning the
fioly Spirit, and his operations. For not a- werd is
said by them, but fully shews, that all knewledge or
percoption of the Spirit, is nothing else but the en-
Joyment ef the Spirit, and that no man can know more
of him, than that which the Spirit himself is, and
does, and manifests of his power in man, .
¢ The things of Ged, saith St. Paul, knoweth ne .

wman, but the Spirit of Ged.” Is net this decisive upon
the matter ? Is not this proof enough, that nothing in
man, bnt the Spirit of God in him, can know what
‘the Spirit’s werk in wean is, and does? The fruits of
the Spirit so often mentioned in scripture, are not
things different or separate from the 8pirit, and if the
Bpirit is net always working in us, his fruits must be
as absent from usas he is. St. John saith, ¢ hereby
we know that he abideth in us, by the Spirit which
he hath given us.” A demonstration that the Spirit
can ne other way make himself known to.us but by
his dwelling and working: in us. St. James saith,
s every goodl and perfect gift cometh from abave ;**
But new does not he in' reality demy this, who seeks
for the highest gift of knowledge frem Uelow, from
the poor contrivance of u common-place book ¢ Again,
« If any man lack-wisdom, let him ask it of Ged ;”
8t. James does not say, let him go to ask Peter, or
Paul, or John, because he knew that divine wisdom
was nothing else but divine imspiration. But Mr.
Green-has got togoether his ingenious, his eminent
writers, his exeellent, learned, judicious authors, his
cool ratimal-morality: docters, (a set of men, whose
. glorious names we read no: more of in the gospel, than
of the profeand Aristotle, or the divine Cicero) and
these are to do that for him which the whale

of Apostles could do for no body. Now this doctrine,
that nothing but the Spirit can know the things that
be of God ; and that the enjoyment of the Spirit is all
the knowledge.we can have of him, is &.truth tanght
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s, not oply by all scripture, but by the whole nature
. of things. For every. thing that can be seen, known,
heard, felt, &c. must be manifested by itself, and not
by another. It is not possible for any- thing butlight
‘o manifest light, nor for any thing but darkness te
make darkness to.be known. Yet this is more possi-
ble, than for any thing but divine inspiration, to make
divige iuspiration to be known. nce there is a
-degree of delusion still higher, to be noted in such
writers as Mr. Greens for his collection of ingenious,
eminenk, ragtional authors, of whom he asks counsel
-concerning the necessity, or certainty of the immedi-
ate inspivation of the Spirit, ape such as. deny it, and.
write against it. Therefore the proceeding was. just
88 wiag, a8.if 2 man was to consult some ingenious and.
emingnt atheists, ahout the truth and certainty of
Gol’s immediate, continval Providence ; or ask a few
gelect deists, how, or what he was.to believe of the
naiure and power of gospel faith. Now there are the
Holy Spirit’s own- operations, and there are reporis
about theam. Fbe only true reports, are those that
are made by inepired parsons; and if there were no
such pensons, there vould be no trus reports of the
matier. And thesefore to consult uninspired persons,
and: such as deny, and reproach the pretence to. in-
spiration, to.he rightly insizucted: abont the twuth of
of, inincis, greates han ean oo ohangon, o o
0 can .
old Jewish Scribes and: Pharisees.

* The reports, that are tode acknowledged: as true, -
congerning the. Holy Spirit, and his operations, are
those that are recorded: in soripture ; thatis, the serip-
tures'are an infallible history, or velation of that which:

. the. Boly Spirit is, and does, and woxks.in true be-
lievers ; and also an infallible direction. how we are to.
seek, and wait, and; trustiin his. geod power over us.
Rut then. the scriptures themselves, though. thus true,.
and infallible in these zeports,. and: instructions. about
the Holy Spirit, yet they can go.no farther, than to
be a.true history ; they: cannot give to the reader of

)
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them, the possession, the sensibility, and enjoymen#
of that which they relate. This is plain, not only
from the nature of a written history or instruction,
but from the express words of our Lord, saying,
¢¢ Except a man be born again of the Spirit, he can~
not see or enter into the kingdom of God.”” There~
fore the new birth from above, or of the Spirit, is that
ulone which gives true knowledge and perception of
that, which is the kingdom of God. The history may
relate truths enough about it; but the kingdom of
God being nothing else but the power and presence of*
God, dwelling and ruling in our souls, this can only
manifest itself, and can manifest itself to nothing in’
man, but to the new birth. For every thing else in
roan, is deaf and dumb and blind to the kingdom of
God ; but when that which died in Adam, is made
- alive again by the quickening Spirit from above, this:
being the birth which came at first from God, and a
partaker of the divine nature, this knows, finds and-
enjoys the kingdom of God. o
¢ I am the way, the truth and the life,” saith Christ::
this record of scripture is true ; but what a delusion,
for a man to think, that he knows and finds this to be:
true, and that Christ is all this benefit, and blessing
to him, because he assents, consents and contends, it
may be, for the truth of those words. 'This is impos-~
gible. 'The new birth is here again the only power of
entrance—every thing else knocks at the door in vainj
1 know you not, saith Christ to every thing, but the:
new birth. ¢ 1 am the way, the truth, and the life,”
tells us neither more nor less, than if Christ had said,
I am the kingdom of God, into which nothing can:
enter, but that which is born of the Spirit. :
Here again may be seen in the highest degree of -
certainty, the absolute necessity of immediate, divine
inépiration, through every part of the Christian life. .
Far if a birth of the Spirit, is that alone that can en~
ter into, or receive the kingdom of God, come amongst:
men ; that alone which can find Christ to be the way,
the truth and the life ; then.a continual life, or bheathe.
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§ng of the Spirit in us, must be as necessary, as'the
first birth of the Spirit, For a hirth of the Spirit is
only to make a beginning of a life of the Spirit ; birth
is only in order to life ; if therefore the life of the
Spirit continues not, the birth is lost, and the cessa-
tion of its breathing in us, is nothing else but death
again to the kingdom of God, that is, to every thing
that is or can be godly. Therefore the ihmediates
continual inspiration of the Spirit, as the only possi«
ble power and preservation of a godly life, stands
upon the same ground, and is as absolutely necessary
to salvation, as the new birth. B

Take away this power, and working life of the
Spixit, from being the one life of all that is done in the
church, and then, though it be ever so outwardly glo-
rious in its extent, or ever so full of learned members,
it can be nothing else in the sight of God, but tho
wise Greek, and the carnal Jew, become a body. of
water-baptised christians. For no such an one can
be in a better state than this; the wisdom of the
Greek, the carnality of the Jew, must have the whole

vernment of him, till he is born of, and led by the.

irit of God ; this alone is the kingdom of God, and
every thing else is the kingdom of this world, in
which Satan is declared to be the prince. Poor mis-
erable man ! that strives with all the sophistry of hu~
man wit, to be delivered from the immediate, contin~
ual operation and government of the Spirit of God,
not considering, that where God is not, there is the
devil ; and where the Spirit rules not, there all is the
work of the flesh, though nothing be talked of, but
sgiritual and christian matters; Isay, talked of ; for
the best ability of the natural man can go no farther,
than talk and write notions and opinions, about scrip«
ture words and facts ; in these he may be a great
critic, and acute logician, a powerful orator, and
‘know every thing of scripture except the Spirit and
the Truth.

Heow much then is it to be lamented, as well as im«

Posaible to be denied, that though all scripture assures
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w5 that the things of the Spirit ¢f God ave and mu
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immediate, continual, divine inspiration, the difference
between the Christian and the Infidel is quite lost; -
and whether the uninspired, unregenerate son of Ad-
am, be in the church or out of the church, he is still
that child of this world, that fallen Adam, and mere
natural man, to whom the things of the Spirit of God
are and must be foolishness. For a full proof-of this,
no morg need be seen, than that which you cannot
help seeing, that the same shining virtues, and the
same glaring vices, are common to them both. For
the Christian, not made such by the Spirit'of God
continually inspiring and working in him, has only a
Christianity of his own making, and can only have
such appearances of virtues, and will have such reality
of vices, as natural self wants to have. Let him
therefore renounce what is called natural religion, as’
much as he will, yet unless he-is a new-born, and di-
vinely ins¥ixed Christian, he must live and die in all
his natural corruption. ' ’
Through all scripture nothing else is aimed at, or
intended for man as his christianity, but the divine
life ; nor any thing hinted at, as having the least
. power to raise or beget it, but the holy, life-giving’
Spirit of God. How gross therefore is.that blind-:
ness, which reading the gospel, and the history of
gospel Christians, cannot see these twe fundamental
truths, 1st. That nothing is divine knowledge in man,
dut the divine life :—2d. That the divine life is nothing
else, but a birth of the divine nature within him 2
Baut this truth being lost or given up, vain learning,
and a worldly spirit, being in possession of the gospel-
book, set up kingdoms of strife and division. For
what end? Why that the unity of the church may not
be lost. Multiply systems of cmpty notions and opin-
ions : For what? Why that words and forms 1nay do’
that for the church now, which to the first church, of
Christ’s own forming, could only be done by being
born of the Spirit. - o - ‘
Hence it is, that the scripture-scholar is leoked "
upon as having divine knowledge of its matters, when:
E2 :
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every page of Cicero. And nothing is looked ypon

as defective in divinity-knowledge, but such supposed

mistakes of the genius of the Hebrew, or Greek Jet-

ter, as the sublime students of the famed works of &

Milton, or a Shakespeare, charge as blunders upon
" one another.,

Now to call such scripture skill, diping knowledge,
i8 just as solid, and judicious, as if a man was said,
or thouhght ot:ﬁd know,htl:.{mt l:ﬂln(:h St lJ:::ll knew, h:,
cguse he ¢ say. whole gpspe epistles by
heart, without missing word of them. For g htwal
knowledge of scripture, is but like having all scri
in th;umﬁmf;rytg a:t\d is “"lf;‘i' f""o'}‘ bt;glts ad;mq

reeption of the things spoken of;
gclous. wicked scholar in the world may attautb? tot
highest perfection in it. But divine kpowledge and
wickedness of life, are so incongistent, that they aye
mutual death and destruction tp one gnother; whers
the one is alive, the other must be dpqd Judus
Yscariot knew Jesus Christ, and il thet be said and
did to his crucifixipn ; he knew what it was tq be gt
the Lord’s table, and to partake of his supper of hrend
and wine. Hut yet with much more truth i mqyb
said, that he knew nothing essentially of all
Kad ) no better 8 knowledge of it than Pontius PM
Bad. Now all knowledge ef Christ, b that which is
from divine ingpiration, pr the new birth, is byt o¢ .
poor and profitless, as Judas’s knawledge was, Itm
exy to Christ as he did, « Hail Master.;”—but ng one
«¢ can call Jesus Lord, but by the Holy Spirit,” Thia
empty letter learned knowledge, which the utlml g
man can ag easily huve of the sacred scriptupe, and
rehgmus mauers, a§ of any other books, orhqman

; this being taken for divine knowledge, has

read such darkness and delusion gHl over Ohmfon-
zm, as may he reckoned no less than a general
tacy from the gospel state of divine illumination.

the statc is in its whole nature nathing else ; nt

oug Light, and that is the Lamb of God, I
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%ias hut pae Life, and that is by the Spiritof-God.
‘Whatever is not of, and from this Light, and goverued
by this Spirit, call it by what high name you will, is
8o mare a part of the gospel state, nor will have a bet-
ter end, than that which entereth into the month, and
sorrupteth in the belly.
That one Light and Spirit, which was only one
from all sternity, before angels, ar any heavenly be-
were created, must to all eternity, be that one
“glaght and Spirit, by whwh angels or men can ever
have any union or communion with God. Every other
light is hut the light whence heasts have their sense:
and subiilty ; evnry other spirit is but that which
ﬁvea to flesh and hlood all its lusts and sppetites.
othing else but the departure from the one Light
and Spirit of God, turned an arder of angels into
devils, Nothing else but the loss of that same Light,
and Spirit, took from the divine- Adam, his first crown -
of pepsdisical glary, stript him more neked thantho N
mmdleﬁm:napmytodewls.andmthe
ofmddeath- What therefare can have the
m&over tawards man’s redemption, but the
God, making again & birth of
s om lnm, as theyl?ll: in his first gb}'ng:g
creabion ! Or what can possibly begin, or bring fo
retarn of his first logt birth, but solely that which
is dv by this efermal Light and Spirit. Hence it is,
state is. hy our Lord affirmed to he a
m;dom aof heaven at hand, or come amongst men,
hecause it has the natare of na worldly s OF CIed~ -
tunely power, is o serve ne worldly ends, can be -
helped hy no worldly power, receives nathing from
wan, but man’s full denial of himself, stands upon
nothing tbat finite or tramsitary, has ne existenca
hut in that w power of God, that created and
upholds. heaven earth ; and is a kingdom of God
hecamemn,and 2 kmgdomof men united to God,
divine illumination.
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dom of God, into which none can enter, but by being -
born of the Spirit; nene can continue to be alive in it,
but by beinﬁ led by the Spirit, and in which not a
thought, or desire, or action can be allowed to have
any part in it, but as it is a fruit of the Spirit?
¢ Thy Kingdom come, thy will be done on earth:
as it is in heaven.” What is God’s kingdom in
heaven, but the manifestation of what God is, and
what he does in his heavenly creatures? How is his:
will done there, but because his Holy Spirit is the
life, the power, and mover of all that live in it ?—
Many daily read this prayer, extol it under the name.
of the Lord’s Prayer, and yet, for the sake.of ortho-
doxy, preach and write against.all that is prayed for.
in it. For nothing but a continual, essential, imme-.
diate, divine illumination can do that, which we pray
may be done. . .
. For where can God’s Kingdom be come, but where-
every other power but his, is at an end, and driven-
eut of it? How can his will only be done, but where
the Spirit thas wills in God, wills in the creature 2
‘What now have parts, and literature, and the nat-.
ural abilities of man, that they can do here? Just as
mauch as they can do at the resurrection of the dead 3
for all that is to be done here, is nothing else but re-
surrection and life. 'Therefore that which gave eyes’
to the blind, cleansed: the lepers, cast out devils, and
raised the dead ; that alone can, and must do all that
is to be done in this gospel kingdom of God. For
every the smallest work or fruit of grace, must be as
solely done by God, as the greatest miracle in nature 3
and the reason is, because every work of grace, is the
same overcoming of nature, as when the dead are
~ raised to life. Yet vain man would be thought to be
something, to have great power and ability in this
kingdom of grace, not because he happens to be born
of noble parents, is clothed in purple and fine linen,
and fareth sumptuously every day ; but because he’
has happened to be made a scholar, has run through
all languages and histories, has been long exercised
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-, 'The simplicity indeed, both of the gospel letter ang

doctrine, has the shine and polish of classic literature
laid thick upon it. Cicero is in the pulpit, Aristotle
.writes Christian Ethics, Euclid demonstrates infidel-
ity and absurdity to be the same thing. Greece had
but one Longinus, Rome had but one Quintilian ; but
in our present church, they are as common as patriots
in the state. .

But now, what follows from this new risen light?
‘Why Aristotle’s atheism, Cicero’s height of pride and
depth of dissimulation, and every refined or gross
\gll:;cies of Greek and Roman vices, are as glaring in
this new enlightened Christian Church, as ever they
were in old Pagan Greece or Rome, Would you find
a gospel chiistian, in all this mid-day glory of learn,
ing, you may light a candle, as the philosopher did
in the mid-day sun, to find an honest man.

And indeed, if we consider the nature of our salvas
tion, either with respect to that which alone can save
us, or that from which we are to be saved, it will be

lain that the wit and elegance of classic literature,

rought into a christian church, to make the doctrines
of the cross have a better salvation effect upon falle:
man, is but like calling in the assistance of balls an
masquerades, to make the lent-penitence go deeper
jnto the heart, and more effectually drive all levity
and impurity out ofit. How poorly was the gospel at
first preached, if the wisdom of words, and the gifts
of natural wit and imagination had been its genuine
helps? But alas, they stand in the same contrariety
to one another, as self-denial, and self-gratification.
To know the truth of gospel-salvation, is to know
that man’s natural wisdom is to be equally sacrificed
with his natural folly ; for they are but one and the
same thing, only called sometimes by one name, and
sometimes by the other. :
.+ His intellectual faculties are, by the fall, in a much
worse state than his natural animal appetites, and
want a much greater self-denial, And when own will,
own understanding, and own imagination have theig
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fatural strength indulged and gratified, and are made’
seemingly rich and honourable with the treasures ac-
quired from a study of the Belles-Lettres, they will
just as much help poor fallen man to be like minded
with Christ, as the art of ceokery, well and daily
studied, will help a professor of the gospel to the spirit
and practice of christian abstinence. To know all
this to be strictly the truth, no more need be known
than these two things :—1st. That our salvation con-
sists wholly in being saved from ourselves, or that
which we are by nature :—2d. That in the whole na=~
ture of things, nothing could be this salvation or
Saviour to us, but such an humility of God manifested
in human nature, as is beyond all expression. Hence
the first unalterable term of this Saviour to fallen man
is this, “except a man deny himself, and forsake all
that he hath, yea and his own life, he cannot be my
disciple.” And to shew, that this is but the beginning
or ground of man’s salvation, the Saviour adds, Learn
of me, for I am meck and lowly of heart. What a
light is here, for those that can bear or love the light;!
Self is the whole evil of fallen nature.  Self-denial and’
humility are our capacity of being saved. 'This is
every man’s short lesson of life, and he that has well
learnt it is scholar enough, and has had all the benefit
of a most finished education. Then old Adam, with
all his ignorance, is cast out of him ; and when Christ’s
humility is learnt, then he has the very mind of Christ,
and that which brings him forth a son of God.

‘Who then can enough wonder at that bulk of libra-
ries, which has taken place of this short lesson of the
gospel 2 Or at that number of champion disputants,
who from age to age have been all in arms, to support
and defend a set of opinions, doctrines and practices,
all which may be most cordially embraced, without
the least degree of self-denial, and most firmly held
fast, without getting the least degree of humility by it.

‘What a grossness of ignorance, both of man mldy his
Saviour, to run to Greek and Roman schools, to learn
how to put off Adam, and to put on Christ? To drink
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at the fountains. of pagan poets and oratoys, in owdep
wore divinely to dpink of the cup that Christ drank
of? 'What can come of all this, but that which is already:
%00 much come, & Ciceronian-gospeller, instead, of &

1-penitent ? Instead of the depth, the -truth and,

irit of the humble publican, seeking to regain Para-

s only by a broken heart, crying, God be mexciful
to me a sinner 3 the high-bred classic will live in dady
transports a, the <enormous’ sublime.of a Milton, fiy-
ing “tll:ther on the unfeathered wings of high spynding

This. will be move. or:less the case with all the sql-
vafion-doctrings of Christ, whilst under classical: ag-
quisition and admumtx:atmn bpse divine. tsuths,
which are no farther good and. redeeming, hif a8 they-
are spirit and, life. in us, which can bave w enfrance
or birth but n;ilthe @% Qfmwllpg'lpm ;\broknn and ccznp

will segve classic painjers (as
IDr.WP“" alls them). to.lavish out their coloury. op. their.
©oo=e== —oantg of lifeles virtugs.
& by their Nldpands
: upder the bymility.
natural man, shined;
ated gbilities., Have
| H)Y IpOre @Od
« than. they had i l»
aidy that owm will i
'mmbhxuhan but
I'spigd a redeeming:
r can he 8, 1eligious
h hath a redeeming
'S, 8 true renewal of
efore. sgid our only-
o nothing.” What~
empe o esesems 2 wurn il USy 18 b best but; a
mere nothmg, with respect to the good: of oyr redemp-
tion., A Tower of Bal!))ccl may, to its builder’s cyes,.
seem to hide its head in the coulds; but as to its
reaching of heaven, it is no nearer to that, than the
earth on which it stands It is thus with all the build=
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of man’s wisdom, ard natural abilities, in the
things of salvation ; he may take the lagic of Aris.

* .‘totle, add to that the rhetoric ofPlully, and then as.

<end as high as he can on the ladder of poetic imagin-
wtion, yet no ‘more s dene to the reviving the lost
dife of God in his seul, than by a tower of brick and
mortar to reach keaven. -

Self is the reot, the tree, wand the branches of all
‘the evils of our fallen state. We are without God,
because we are in the life of self. Self-love, self-
esteem, and self-secking, are the very essense and life
of pride; and the devil, the first father of pride, is
mever absent from them, nor without power-in them,
'To die to these essential praperties of self, is to make
the devil depart from us. But as seon as we would
have self-abilities have a share in our good works, the
satanic spirit of pride is in union with us, and we are
working for the maintenance of self-love, self-esteem,
and self-seeking.

- Al the vices of fallen angels and men, Imve their
birth and power in the pride of self, or I may better
say, in the atheism and idolatry of self; for self is
both atheist and idolater. It is atheist, because it has
rejected God ; it is an idelater, because it is its own
idol. On the other hand, all the virtues of the heav-
enly life, are the virtues of humility. Net a joy or
glory, or praise in heaven, but is what it is through
humility. It is humility alone that mekes the im-
-passable gulph between heaven and hell. No angels
in heaven, but because humility is in all their breath ;
‘o devils in hell, but because the fire of prige is their
Whole ﬁl‘e O’fﬁﬁh v:®

What is then, or in what lies the great struggle for
eternal life? It all lies in the strife between pride and
humility : all other things, be they what they will,
wre but as under workmen, pride and humility are
the two master powers; the two kingdoms in strife
for the eternal possession of man,

And here it is to be observed, that every son'of

-Adam is in the service of pride and self, be he doing
. @ A
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what he will, till an humility that comes solely from
‘heaven has been his redeemer, Till then, all that he
doth, will be onlff@Sue by the right hand, that the left
hand may know it. And he that thinks it possible,
for the natural man to get a better humility than this,
from his own right reason (as it is often miscalled)
refined by education, shews himself quite ignorant of
this one most plain and capital truth of the gospel,
namely, that there never was, nor never will be, but
one humility in the whole world, and that is the one
humility of Christ, which never any man, since the
fall of Adam, had the least degree of, but from Christ.
Humility is one, in the same sense, and truth, as
Christ is one, the Mediator is one, Redemption is one.
'There are not two Lambs of God, that take away the
sins of the world. But if there was any humility,
besides that of Christ, there would be something else
‘besides him, that could take away the sins of the
world, ¢ All that came before me, saith Christ, were
thieves and robbers :” We are used to confine this to
persons ; but the same is as true of every virtue,
whether it hath the name of humility, charity, piety,
or any thing else ; if it comes before Christ, however
good it may pretend to be, it is but a cheat, a thief
-and a robber under the name of a godly virtue. - And
‘the reason is, because pride and self have the all of
man, till man has his all from Christ. He therefore
enly fights the good fight, whose strife is that the
self-idolatrous nature, which he hath from Adam, may
be brought to death, by the supernatural humility of
"Christ, hpought to life in him. -

The enemies to man’s rising out of the fall of Adam,
through the Spirit and power of Christ, are many.
But the one great dragon enemy, called Antichrisf, is
self-exaltation. This is his birth, his pomp, his pow-
er, and his throne ; when sclf-exaltation ceases, the
last enemy is destroyed, and all that came frem the

. pride and death of Adam, is swallowed up in victory,

There has been much sharp looking out, to see

wheére and what Antichrist is, or by what marks he
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may be known. Some say he has been in the christiar .
world almost ever since the gospel times; nay, that
he was even then beginning to appear and shew him-

. self. Others say he came in with this or that Pope ;
others that he is not yet come, but near at hand.
Others will have it, that he has been here, and there,
but driven from one place to another, by several new
risen Protestant Sects.

But to know with certaifty, where and what Anti-
christ is, and who is with him, and who against him,
you need only read this short description, which
Christ’ giveth of himself.—1. ¢I can do nothing of
myself.—2. Icame not to do my own will.—3. I seek
not my own glory.—4. I am meek and lowly of heart.”
Now if this is Christ, then self-ability, or self-exalt-
ation, being the highest and fullest contrariety to all
this, must be alone the one great Antichrist, that

poseth, and withstandeth the whole nature and-
Spirit of Christ. :

What therefore has every one so much to fear, to,
renounce and abhor, as eveéry inward sensibility of
self-exaltation, and every outward work, that pro-
ceeds from it. But now, at what things shall a man
look, to see that working of self, which raises pride to
its strongest life, and most of all hinders tlie birth of
the humble Jesus in his soul 2 Shall he call the pomps
and vanities of the world the highest works of self-
adoration? Shall he look at fopsand beaux, and painted
ladies, to see the pride that has the most of Antichrist
in it? No, by no means. These are indeed marks
shameful enough, of the vain, foolish heart of man,
but yet comparatively speaking, they ar® but the
skin-deep follies of that. {)n-ide which the fall of man
hath begotten, and brought forth in him. Would you
see the decpest root, and iron strength of pride and
self-adoration, you must enter into the dark chamber
of man’s fiery soul, where the light of God (which
alone gives humility and meek submission to all cre-
ated spirits) being extinguished by the death which
Adam died, Satan, or which is the same thing, self-’
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exaltation became the strong man that i
of the house, till a stronger than he sl‘:‘(?l;lt come np-
on him. In this secret souree of an eternal fiery soul,.
glorying in the as@ral light of this world, a swelling" .
kingdom of ps and vanities is set up in the heart:
of man, of which all outward pomps and vanities are-
but its. childish, transitory play-things. 'Fhe inward"
strong man of pride, the diabolical self, has lis higher
works within ; he dwells ifi the strength of the heart,
and has every power and faculty of the soul offering
continual incense te him. His memery, his will, his-
understanding and imagination, are always.at wark
for him, and for no one else. His memory is-the.
faithful repository: of all the fine things that self hath.
ever done'; and lest any of them should be lost or for-
gotten, she is continually setting them before: his.
eyes. His will, though it has all the world:-before it,
yet goes after rothing but as self sends it. Hieun-
derstanding is ever upon the stretch for new projects
to enlarge the dominions ef self; and if this. fails,
imagination comes in as the last and truest support of
gelf; slie makes him a king, and mighty lord of cas«~
tles in the air.

Thig iy that full-bern, natural self, that must he
pulled out of tlie heart and totally denied, or there:
can be no-disciple of Christ; which is only saying
this plain truth; that the apestate, self-idolatrous na-
ture of the old man must be put off} or there can be no:
new creature in Christ, o

Now what is it in the human soul; that most of all
hinders: the death of this old man? What is it, that.
ahove all 8thier things, strengthens and exalts the life.
of self, and: makes it the master and governor of alf
the powers of thie heart and soul?' It is: thie. fancied:
viches. of parts, the glitter of genius, the fights of
imaginatien, the glory of learning, and the self-con-
ceited strength-of natural reasen : these are the strong-
holds of fallen mature, the master-builders of pride’s.
temple in- the heart of man, and which,as so many

- priestsy keep up-the daily wership of idol-self.. And



here let it be well observed, that all these magnifie®
talents of the natural man are started up through his
miserable fall from the life of God in his soul. Wit,
genius, learning and natural reason, would never have
had any more a name amongst men, than blindness,
ignorance, and sickness, had man continued, as at
first, an holy image of Father, Son and holy Spirit.
Every thing then that dwelt in him, or came from:
him, would have only said so much of God, and no-
thing of himself, have manifested nothing to him, but
the heavenly powers of the light and life of God dwell-
ing in him. He would have had no more sense or
«consciousness of his own wit, or natural reason, or
any power of goodness, in all that he was, and did,
than of his own creating power, at beholding the cre-
ated heavens and earth. It is his dreadful fall from
the life of God in his soul, that has furnished him with
these high, intellectual riches; just as it has furnished
him with the substantial riches of his bestial appetites
and lusts. And when the lusts of the flesh have spent
out their life, when the dark thick body of earthly.
flesh and blood, shall be forced to let the soul go loose 5
all these bright talents will end with that system of
fleshly lusts in which they began; and that of man,
which remains, will have nothing of its own, nothing
that can say, I do this, or I do that; but all that it
hath, or doth, will be either the glory of God mani-
fested in it, or the power of hell in full posdession of it.
"The time of man’s playing with parts, wit, and abili-
ties, and of fancying himself to be something great and
considerable in the intellectual world, may be much
shorter, but can be no longer than he tan eat and .
drink with the animals of this world. 'When the time
cometh, that fine buildings, rich settlements, acquired
honours, and Rabbi, Rahbi, must take their leave of*
him, all the stately structures which genius, learning,
and flights of imagination, have painted inwardly on
his brain and outwardly on paper, must bear full wit-
ness to Solomon’s vanity of vanities.
Let then the high accomplished scholar reflect, that
G2




he ¢omes by his wit, and parts; and seute abilities,
just as'the serpent cune by his subtilty ; let him res
flect, that he might as well dream of aequiring angelic
parity to his anim# nature, by multiplying mew in-
vented delights for his earthly passions and tempers,
as of raising his soul inte divine knowledge, through
the well exercised powers of his natural reason and
imagination.

- 'Fhe finest- intellectual power; and that which has-
the best help in it towards bringing man again into
the region of divine light, is that peor despised thing,
called simplicity. 'Flus is that, which stops: the werk-
ings of the fallen life of nature, and leaves room for -
God: to work again in the soul, according to the good-
pleasure of his holy will. It stands in such a waitimg

ture before God, and in such readimess for the.
ivine birth, as the plants of the earth: wait for the
inflowing riches of the light and air. But the sel-
assuming workings of man’s natural powers, shut
lim upin himself, closely barred: up against the in<
flowing riches of the light and Spirit of Ged.
¥Yet so it is, in this fallen state of the charch,
fhat with these proud endowments of Rature, -
the classic scholar, full fraught with P light and.
skill, comes forth to play the critic and orator with
the simplicity of salvation mysteries ; mysteries which
mean: nothing else but the inward work of God in the
soul of man, nor any other work there, but the raising
up a dead Adam into a living Christ of Ged. .
m};gmvelre,a:: make v;;y (t’ll;e pgnts, criticismy uui.
ing, to hdve . mawagemett of
‘mvat?g doctrg:fs, the well-read scholar gives out, .
that the ancient way of knowing the things of God,
taught and practised by fishermen-apostles, is ebso~
lete. 'Fhey indeed wanted to have divine knewledge:
from the immediate, continual operation of the bof:
Spirit ; but this state was enly for a time, till genius
and learning entered into the pale of the church.
Behold, if ever, the abomination of deseladion standing
#x the holy place ! For as soon as this doctrine is set
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ap, thit vee’s natural parts, and acquired leéarning,.
have full right and power to sit in the divinity chair,
and to guide men into that truth, which was once the
only office and power of the holy 3pirit ; as soon as
this is done, and: so far as it is received,. it may with
the greatest truth be said, that the kingdom of God is
entirely shut up ; and enly 4 kingdom of scribes, pha-
risees and hypocrites can.come instead of it. For by
thisdoctrine, the whole natare and power of gospel
religion is much more denied, than by setting up the
infallibility of the Pope ; for though his claim to in-
fallibility is false, yet he claims it from and under the
holy Spirit ; but the Protestant scheolar has his divin-
ity knowledge, his power in the kingdom of truth,
from himself, his own logic and learned: reason.——
Christ has no where instituted an infallible Pepe ;. and:
it ‘is full as certain, that he has na where spoke ene
single word, or given the least power to logic, learn~
ing, or the natural powers of mram, in his kingdom 3 -

" he has never said to them, ¢whatsoever ye s bind'
on earth shall be bound in heaven;’ never said te -
themy ¢ geo ye and teach all nations,” no: mere than he
hath ever said to wolves, ¢ go ye and feed my sheep.® .
Christ indeed said of himself, according to the flesh,

sit is expedient for you that ¥ go away ;> but where
kas ke said of himself, according to the Spirit, it is

also expedient for you that I go away, that. your owmn
nataral abilities, and reason, may have the
gaidance of you into all truth 2 'This is no where said,

unless logic can prove it from these words, <without

éwttmdomlang; and lo X am with you, to the end

of the worid.’

. The first and main dectrine of Christ-and hés apos-
tles was, to tell ths Jews, that ¢the kingdom ef God
w38 st hand,’ or was come te them. Proof eneough,.
surely, that their church was not that kingdem of
God, though by God’s appointment, and under laws
of his own commanding. But why not, when it was:
thas set up by God ? It was because it had human and
worldly things in it, consisted of carnal ordinances,
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and had only types and figures, and shadows of a
kingdom of God that was to come. Of this kingdom
Christ saith, my kingdom is not of this world ; and as
a proof of it he adds, if it was of this world, ¢then
would my servants fight for me ;> which was saying,
that it- was so different in kind, and ‘so superior in-
nature to this world, that no sort of worldly power
could either help or hinder it. But of this world, into
which the kingdom of God was come, the holy ane

- of God saith, ¢In the world ye shall have tribulation,
but be of good comfort, I have overcome the world.®
Now, how was it, that Christ’s victory was their vic-
tory? It was, because he was in them, and they in
him ; ¢because I live, ye shall live also ; in that day
ye shall know that I am in the Father, and ye in me,
and I in you.’ .

This was the kingdom of God come to them, the
same kingdom of God in which Adam was born, and
began his first gloriqus life, when the image and like-
ness of the holy Spirit had an outward glory, like that
which broke through the body of Christ, when on

* ¢ Mount Tabor his face did shine as the sun, and his
raiment was white as the light.” To the children of
this kingdom, saith its almighty King, ¢when they
bring you before magistrates and powers, take no

- thought how or what ye shall answer, or what ye
shall say unto them, for the Holy Ghost shall teach
you in that same hour what ye ought to say. For it
is not ye that speak, but the Spirit of your Father
that speaketh in you.’

No higher or other thing is here said, than in these
other words, ¢Take no thought what ye shall eat om.
drink, or wherewithal ye shall be clothed, but seek
first the kingdom of God and his righteousness, and
all these things shall be added unto you,* 'This is the
truth of the kingdom of God come unto men, and this
is the birth-right privilege of all that are living mem-
bers of it, to be delivered from their own natural spir-
it, which they had from Adam, from the spirit and
wisdom of this world, and through the whole courser
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«of their lives, only to say, and do, and be that which
the Spirit of their Father worketh in them..
- But new, i8 not this kingdom gone away from us-?
Are we not left comfortless, if instead of this Spirit of
- our Father speaking, doing, and working every thin
in us and for us, we are le%t in to our own natural
powers, to run to every Lo here, and Lo there, to find
a.share in that kingdom of God which once was, and
never can be any thing else but God, the wisdom and
wer of God manifested in ouy flesh? Had it net
en as well, nay better for us, to have been still un~
der types and figures, sacrificing bulls and goats by
divine appeintment, than to be breught under a reli~
gion that must be Spirit and Life, and then left to the
Jjarring interests of the wisdom of the Greek, and the:
carnality of the Jew, how to be living members of it 2
For where the Spirit of God is not the centinual, im«
mediate governor of spiritual things, nething better
can come of it. For the truth and fulk proof of thisy
no more need be appealed to, than all the libraries.and
churches of Christendem, for many ages to this day.
What is the difference between man’s own right«
eousnessy and man’s awn light in religion? They are
strictly the same thing, do one and the same work, '
namely; keep up and strengthen:every evil, vanity and
corruption of fallen nature. Nothing saves: a man
from his own righteousness, but that which saves and
delivers him fronv his own light. The Jew, that was
most of all set againstithe gospel, and unable te-receive
it, was he that trusted in his own righteousness ; this:
was the rich man, to wlhom: it was as. hard te enter in-
to the kingdem of heaven, as for a:camel to go througlhs
the eye of a needle. But the Christian that trusts i
his ewn Kight, is the very Jew that trusted in his owm
righteousness ; and all that hie gets by the gospel, is
only that which the Pharisee got by the kaw, namely,
to be farther from entering into the kingdom of God
than the publicans and harlots. How comes it that &
Beast, a Searlet Whore, a Horned Pragon, and ether
“the mest horrible descriptions of diabolical powersy

’
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have been by the Spirit of God made descriptions of
the christian church? How comes it, that the Spirif
describes the gospel church as driven into a wilder-
ness ; the two faithful witnesses, Moses and Jesus, as
prophesying so many agzs in sack-cloth, and slain in.
the streets of spiritual Sodom and Egypt? It is be-
cause man’s own natural light, man’s own conceited
righteousness, his serpentine subtilty, his self-love, his
sensual spirit, and worldly power, have seiged the
mysteries of ‘salvation that came down from heaven,
and built them up into a kingdom of envious strife and
contention, for learned glory, spiritual merchandize,
and worldly power. This is the Beast, the Whore.
and Dragon, that has and will ?overn in every private
christian and public church, till dead to all that is self,_
they turn to God 3 not to a God that they have only
heard of with their ears, and their fathers have told
them, but to a God of life, light and power, found
living and working within them, as the essential life,
light and power of their own lives. For God is only.
our God, by a birth of his own divine nature within,
us. 'This, and nothing but this, is our whole relation
to, our only fellowship with him, our whole knowledge
of him, our whole power of having any part in the
mysteries of gospel salvation. Nothing can seek the
kingdom of God, or hunger and thirst after his right-
eousness ; nothing can cry Abba Father, nothing can
pray, Thy kingdom come, nothing can say of Christ,
my Lord and my God, but that which is born of God,
and is the divine nature itself in us. Nothing but
God in man, can be a godly life in man, Hence is
that of the apostle, ¢the letter killeth, but the Spirit
" giveth life.> But you will say, can this be true of the:
spiritual divine letter of the gospel? Can it kill or
give death? Yes, itkilleth when it is rested in ; when
it is taken for divine power, and supposed_to have
dness in itself; for then it killeth the Spirit of God ,
in man, quencheth his holy fire within us, and is sed
up instead of it. It giveth death, when it is built into
gystems of strife and contention ahout words, notiona
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and opinions, and maketh_the kingdom of God to con-
sist, not in power, but in words. ‘When it is thus used,
“then of necessity it killeth, because it keepeth from
that which alone is life, and can give life. 'This then
is the whole of the matter ; all the literal truths, and
-variety of doctrines and expressions of the written
word, have but one nature, one end, and one errand :
they all say nothing else to man, but that one thing
which Christ said in these words, ¢ Come unto me, all
ye that labour and are heavy laden, and I will refresh
_you;’ just the same as when said, ¢ Jesus Christ, who
is of God made unto us wisdom, righteousness and
sanctification ;*. this is the only refreshment from
Christ. Again, ¢but ye are washed, but ye are clean-
sed, in the name of our Lord Jesus;’ just the same as
when it is said," ¢except ye abide in me, and I.in
you, ye have no life in you.> Again, ¢by grace ye are
* saved, by faith ye are saved,’ saith neither more nor
less than, ¢he that eateth my flesh, and drinketh my
-blood, hath etcrnal life ;> the same as when Christ
saith, ¢ without me ye can do nothing;* the same as
the apostle saith, ¢yet not I, but Christ that liveth in
me ; the same as Christ ¢in us, the hope of glory ; if
Christ be not in you, ye are reprobates.” Therefore
to come to Christ, to have our heavy laden, fallen na-
ture refreshed by him ; to be born Spirit of his Spirit,
to have his heavenly flesh and heavenly blood made
li\;i(r:g in us, before we put off the bestial body and
blood of death, which we have from Adam, is the one
onlj' thing taught and meant by all that is so variously
"said in the scriptures, of the merits and benefits of
Christ to us. It is the Spirit, the Body, the Blood
of Christ within us, that is our whole peace-with God,
our whole adoption, our whole redemption, our whole
-justification, our whole glorification ; and this is the
one thing said and meant by that new birth, of which
Christ saith, ¢except « man be born again J’rom above,
he cannot enter into the kingdom of God.” Now the
true ground why all that is said of Christ in such a
variety of expressiqus, hath only one meaning, and
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inteth only te one and the same thing, is this, it is
ause the whole state and nature of fallen man wants
only one thing, and that one thing is a real birth of
the divine nature made living again in him as at
the first ; and then all is done that can be done, by all
the mysteries of the birth and whole process of Christ
for our salvation. All the law, the prophets, and the
gospel are fulfilled, when there is in Christ a new
creature, having life in and from him, as really as
the branch hath its life in amd from the vine. And
‘when all scriptare is thus understood, and al that
either Christ saith of himself, or his apestles say of
him, are all heard or read only as one and the same
call to come to Christy in hunger and thirst, to be
filled and blessed with his divine nature made liviag
within us ; then, and then only, the letter killeth not,
but as a sure guide leadeth directly to life. But
grammar, logic and criticism, -knowing nething of
scripture but its words, -bri:i'eth forth nothing but its
own wisdom of words, and a religion of wrangle,
hatred and contention, about the meaning of them.

But lamentable us this is, the letter of scripture hath
been so long the usurped province of school-critics,
and learned reasoners making their markets of it, that

‘the difference between literal, notional, and living di-

vine knowledge, is almost quite lost in the christian
world. So that if any awakened souls are here or
there found amongst Christians, who think that more
must be known of God, of Christ, and the powers of
the world to come, than every scholar can know by
reading the letter of scripture, immediately the cry of
enthusiasm, whether it be priest or people, is sent after
them. A procedure which could only have seme ex-
cuse, if those critics could first prove, that the apos-
tle’s text ought to be thus read, ¢The Spirit killeth,
but the letter giveth life.’ '

The true nature, and full distinction between literal
and divine knowledge, is set forth in the highest de-
gree of clearness, in these words of our Saviour, < The
kingdom of God is like a treasure in a field :> Thus far
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35 tho trwe use, and benefit, and utmost power of the
Jetter, it can tell us of a treasure that we want, a
treasnre that belongs to us, and how and where it is
to be found 3 but when it is added, that a man goeth
and sclleth all that he hath, and buyeth that field, then
beginneth the divine knowledge, which is nothing else,
but the treasure possessed and ;\l’ioyed. Now whatis
here said, is the same that is said in these other words
of Churist, < except a man deny himself and forsake all
that he hath, he cannot be my disciple ;> that is, he
cannot partake of my mind, my spirit, and my nature,
and therefere cannot know me; he is only a hearer
‘of a treasure, without entering into the possession and
enjoyment of #. And thus it is with all scripture,
the lottor can emly direct to the doing of that which
¥t cannot do, and give motice of something that it
cannat give. ‘
Now clear and evident as this distinction is, be-
tween a mere literal direction to a thing, and a real
icipation of it, which alone is a'true perception of
it, the generality of ‘Christians seem quite insensible
of any -other religious perception, or knowledge of
divine things, but 'such ideas or notions of them, as a
man can form from scripture words. Whereas good
and evil, the only o:;gects of religious knowlcdge, are
sn inward state, and growth of our life ; they are in
us, are a.part of us, just in the same manner as seeing
and hearing are in us, and we can have no real knowl-
edge of themn any other way, than as we have of our
own seeing and hearing. And as no man can gct or
lose his seeing or hearing, or have less or more of
them, by eny ideas or netions that he forms about
them, just so it is with that which is the power of
d, and the power-of evil in us, notions and ideas
ave no effect upen it. Yet no other knowledge is
thouglht of, or sought after, or esteemed of any vaiue,-
but that which is notional and the work of the brain,
"Thus as soon as a man of speculation can demon-
strate that which he calls the Being and attributes of
God, be thinks, and others think, that he truly knows
H
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God. But what excuse can be made for such an im-
sgination, when plain scripture has told him, that to
know God is eternal life ; that is, to know God is to
have the power, the life, and the Spirit of God mani-

in him, and therefore it is eternal life. ¢No
man knoweth the Father but the Son, and he to whom
the Son revealeth him.* Because the revelation of the
Son is the birth of the Son in the soul, and this new
ercature in Christ hath alone knowledge of God, what
he is, and does, and works in the creature, °

_ Again, another, forming an opinion of faith fronx
the letter of scripture, straitway imagines, that he
knows what faith is, and that he is in the faith. Sad
delusion! For to know what faith is, or that we are
in the faith, is to know that Christ is in us of a truth ;
it is to know the power of his life, his sufferings, his
death, his resurrection and ascension, made good in
our souls. 'To be in the faith, is to have done with
4ll notions and opinions about it, because it is found
and felt by its living power and fruits within us, which
are righteousness, peace, and joy in the Holy Ghost.
All which are three names or powers, peculiar to
Jesus Christ ; he alone is our righteousness, our peace,
our joy in the Holy Ghost. And therefore faith is not
in us, by reason of this or that opinion, assent or con-
sent, but it is Christ, or the divine nature in us, or its
operations could not be righteousness, peace, and joy
in the Holy Ghost, ¢By faith ye are saved,’ has no
other meaning than by Christ ye are saved, And if
faith in its whole nature, in its root and growth, was
any thing else but Christ, or a birth of the divine na-
ture within us, it could do us no good, no power could
be ascribed to it, it could not be our victory, it could
not overcome the world, the flesh and the devil.
Every faith, that is not Christ in us, is but a dead
faith.

" How trifling therefore (to say no worse of it) is that
" learning, which sets up a difference between faith and
its works, between a justification by faith, and justifi-
cation by its works. Is therc any difference between
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Christ as a Redeemer, and his redeeming works 2—
Can they be sét-above one another in their redeeming
efficacy ? If not, then faith and its works, which are
nothing else but Christ in us, can have no separation’
from, or excellenty above one another, but are as
strictly one, as Christ is one, and no more two things,
than our Saviour and our salvation are two different
things in us. Every thing that is said of faith, from
Adam to this day, is only so much said of the power
and life of a one redeeming Christ, working within
us ; so that to divide faith from its works, is as absurd
as to divide a thing from itself, a circle from its

. roundness. No salvation would have ever been as-
cribed to faith, but because it is, in the strictest sense,
Christ himself, the power of God living and working
in us. It never would have been said of faith, that
every power of the world, the flesh and the devil,
must yield to it, but because it is that very Christ
within us,-without whom we can do nothing. But if
without Christ we can do nothing, and yet all things
are possible to our faith, can there be a fuller demon-
stration, that our faith is nothing else but Christ born
and living within us? 'Whatever therefore there is of
power within us, that tendeth to salvation, call it by
what name you will, either faith, or hope, or prayer,
or hunger after the kingdom of God and his righte-
ousness, it is all but one power, and that one power
is Christ within us. If therefore faith, and its good
works, are but one and the same Christ living in us,
the distinction between a good faith and its good
works, and all the contentious volumes that have been
written about it, are as mere ignorant jargonm, as a
distinction made and contended for, between life and
its living operations.

‘When the holy Church of Christ, the kingdom of
God come amongst men, was first set up, it was the
apostle’s boast, that all other wisdom or learning was
sunk into nothing. ¢ Where (says he) is the wise, the
scribe, the disputer of this world2 Hath not God
made them foolishness * But now, it is the boast of
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all churches, that they are full of the wise, the seribes,.

the disputers of this world, who sit with learned pomp '

in the apostles chair, and have the mysteries of the
kingdom of Ged committed to them.

. Hence it is, that from a religion of heavenly love,
buith(:}wn the redeeming life and doctrines of the Son
of , dying to save the whole world, division, bit-
terness, envy, pride, strife, hatred and persecution,.
nay every outrage of war and blood-shed, breathe and
break forth with more strength in learned Christen.
dom, than.ever they did from a religion of Pagan
idolatry, set up by Satan.

It may perhaps be here said, must there then be no.
learning or scholarship, no recendite erudition in the
christian church? Must there be nothing thought of,
or gotten by the gospel, but mere salvation? Must its
ministers know nothing, teach nothing, but such sal
vation doctrines as Christ and his apostles taught;
nothing but the full denial of self, poverty of spirit,
meekness and humility, and unwearied patience, a
never ceasing love, an absolute renunciation of the
pomps and vanities of the world, a full dependance
upon our heavenly Father ; no joy or rejoicing but in
the Holy Ghost; no wisdom but that which Ged
gives 3 no walking but as Christ walked ; no reward
or glory for their labours of love, but that of being
found in Christ, flesh of his flesh, hane of his bones,
spirit of his Spirit, and clothed with the wedding gar-
ment, when the Bridegroom cometh, when ¢ the Lord
himself shall descend from heaven with a shout, with
the voice of the archangel, and with the trumpet of
God, and the dead in Christ shall rise first,’

To this the first answer is, Happy, thrice happy
are they who are only the thus learned preachers of
tho gospel, who through all their ministry, seek no-
thing for themselves, or others, but to be taught of
God ; hunger after nothing but the bread of life that
came down from heaven, owning no master but Christ,
no teacher but his holy Spirit; as unable to join with
$ho diggers in Pagan pita of learning, as with thase
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that labour for the wind, and give their money for
that which is not bread.

Secondly, with regard fp the demand of learned
knowledge in the christian church, it may be answer-
ed, that all that has been said above, is only for the
increase and promotion of it, and that all ignorance
and darkness may be driven quite out of it. The
church of Christ is the seat or school of all the high-
est knowledge that the human nature is capable of in
this life. Ignorance is every where but in the church
of Christ. The law, the prophets, and the gospel are
the only treasures of all that can be called the knowl-
edge either of God or man ; and he in whom the law,
the prophets and the gospel are fulfilled, is the only
well educated man, and one of the first rate scholare
in the world. But now, who is he that has this wis-
dom from these rich treasures¢ Who is he, in whom
all is known and fulfilled which they teach? The lip
of truth has told us, that it is he, and he alone, ¢ who
loves God with all his heart, with all his soul, with alk
his mind, and with all his strength, and his neighbour
as himself’ This is the man that is all wisdom, all
light, and let into full possession of all, that is meant
by all the mysteries contained in the law, the prophets
and the gospel. Where this divine love is wanting,
and a diabolical self sits in its place, there may be
- great wits, shining critics, orators, poets, &c. as casily
as there may be a profound Machiavel, a learned
Hobbes, or an atheistical Virtuoso. But would you
divinely know the mysteries of nature, the ground and
reason of good and evil in this world, the relation and
connection between the visible and invisible world,
how the things of time proceed from, are influenced
by, and depend upon the things and powers of eter-
nity, there is but one only key of entrance ; nothing
€an open the vision, but seeing with the eyes of that.
same love which began and carries on all that is, and
works in vigible and invisible nature. Would you
divinely know the mysterics of grace and salvation,
- would yoy ge forth as a faithful witness of gospet

28 .



truths, stay till this fire of divine love has had its per
fect work within you. For till your heart is an altar,
on which this heaveunly fire never gees out, you are
dead in yourself, and can ouly be a speaker of dead
words, about things that never bad any life within
5:):. For without a real birth of this divine love i

essense of your soul, be as learned and polite as
you will, your heart is but the dark heart of fallen
Adam, and your knowledge of the kingdom of God
will be only like that which murdering Cain had. For
every thing is murder, but that which leve doth. If
love is not the breath of your life, the spirit that forms

and governs every thing that proceeds from you, ev-.

ery thing that has your labour, your allowance and
cousent; you are breken off from the works of God,
you have left his.creation, you are without God, and
your name, and nature, and works, can have no-other
name, or nature, but that which is called pride, wrath,
envy, hypocrisy, hatred, revenge and self-cxaltation,
under the power.of Satan in his kingdom of darkness.
Nothing can possibly save you from being the ceriain
prey of all these evil spirits, through the whole course
of your life, but a birth of that love, which is God
- himself, his light and Spirit within byou.

There is no knowledge in heaven but what preceeds
from this birth of leve, naris there any difference be-
tween the highest light of an and the horrid
darkness of a devil, but that which love has made.
But now, since divine love can have no beginning, but
fram a birth of the divine nature in us, therefore, saith
St. John, we love him because he firs? doved us : the
same is saying, we desire God, because he first.desir-
ed us, for we could not. desire God, but hecaunse he
first desired us, we.could not turn to God, but because
he first turned to us. And so it is, that we could net.
love God, but because he first loved us, that is, because
he first by our creation brought forth, and by our re-~
dcmption continued and kept up, that same birth of
his own spirit of love in us. For as his holy Spirit
aust first be a gift to us, or born in us, and then we

-
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have that which can worship God im Spirits so his
love must of all necessity be a gift $e us, or horan in us,

and then we have that of God in s, which alene can -

love him with his own love, A truth abselitely as-

gerted in these words : ¢ Love is of Ged, and he that

Joveth is born of God.”
. Let this be the excuse {o the learmed world, for my
.ewning uo scheol of wisdom, byt where the one only
. lesson is divine love s and the ope only teacher the
Spirit of God.  Let no one cali this wild er extrava-
gant ; it is no wilder a step, no more injurions o man,
to. truth and goeodness, than the owning ne God but
one. For to be called from every thing byt divine
Jove and the Spirit of God, is enly being called from
every thing that has the curse of fallen nature im it~
And no man can come fram wnder this curse, ¢l he
is born again of divine love and the Spirit of Ged.
For thus to be bor, is as much the.gpe sale heppinees,
joy and glory of men, both new aud ever, as it is the
sole joy and glory of angels eternally in the heavens.
Believe me then, thou great sicholar, that.all that thon
hast got of wisdem orlearning, day after day, in any
ether scheol than this, will stand thee in ps much
stead, fill thee with as high, heavenly comfort at the
hour of death, as all the long dreams, which »ight
after night thou hast ever had in thy seep. And til}
& man knows this, with @s much fulness of conviction
@s he knews the vanity of a dream, he has his Tull
. proof, that he ig not yet in the light of :truth, net yet
taught of God, nor like-minded with Christ,

One .of Christ’s followers said, ¢ Lord, suffer mo
first to.go and bury my father;* the answer was, <iet
the doa%lo bury their dead, follow thou me.” Another
said to him, ¢Let me first go bid them farewell, that
are at home in my house.” Jesus suswered, “no man
having put his hand te the plough, and looking back,
je fit for the kingdom of Ged.> Now let it be-suppos-
ed, that a third had said, Lord, I have left several
deep learned books at home, written by the greatest
masters of grammar, logic and eloguence, suffer me
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first to go back for them, lest losing the light which I
had from them, I might mistake the depth and truth
of thy heavenly doctrines, or be less able to prove and
preach them powerfully to others. Would not such a
-request as this have had a folly and absurdity in it, not
chargeable upon those two other requests which Christ
rejected ? And yet, what can scholastic, classic and
critical divinity say for itself, but that very same thing
which this requester here said? :
The holy Jesus said, ¢TI am the light of the world,
he that followeth me, walketh not in darkness.’ Here
spiritual light and darkness are as immutably fixed,
and separated from one another, as the light and dark-
ness of this world were divided on the first day of the
creation. Jesus Christ, the eternal Son of God, is the
ene only light both of men and angels. Fallen nature,
the selfish will, proud tempers, the highest abilities,
the natural sagacity, cunning, arts and subtilties, that
are or can be in fallen men and angels, are nothing else
bat their fulness of spiritual darkness, from which
nothing but works of darkness cancome forth. Ina
word, darkness is the whele natural man ; Lightis the
new born man from above. Therefore saith the Christ
of God, ‘I am the light of the world,” because he alone
is the birth of heaven in the fallen souls of men. But
now who can more reject this divine light, or more
plainly choose darknegs instead of it, than he who
seeks to have his mind enriched, the faculties of his
fallen soul cultivated by the literature of poets, ora-
tors, philosophers, sophists, sceptics, and critics, born
and bred up in the worship and phrases of idol gods
and goddesses? What is this, but like going to the
serpent, to be taught the innocent spirit of the dove 3
or to the elegant lusts of Anacreon and Ovid, to learn
purity of heart, and kindle the flame of heavenly love
in our souls? Look where you will, this is the wisdom
of those who seek to Pagans for skill to,work in
Christ’s vineyard ; who from long labours in restor-
ing the grammar, and finding out the hidden beauties
- of some old viciaus beck, set up for qualified artisty
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to polish the gospel pear} of great price. Surely this
is no hetter a proof of their savouring the things that
are of Ged, than Peier gave, when his Maater said te
him, Get thee behind me 8atan. A grave ecclesjastic
bringing forth from hia closet, skilful meditations on
the commentaries of a murdering Ceesar, or the sub-~
lime rhapsody of an old Homer, or the astenishing
beauties of a modern Dunciad, has as mueh reason to
think that he is walking in the light of Christ, and led .
by the Spirit of God, as they have who are anly ¢eat-
ing and drinking, and rising up to play,? '

But to see the excoeding folly of expecting ahility
in divine knowledge, fram any thing that is the wit,
wisdom, or spirit of the natural man, you need enly
read these words of the hely Messenger of God, the
KEliag that was t0 eame. I indeed, aays he, haptiae
you'with water, but' he that eometh afier e, whase
shees latchet I am net worthy ta unlooge, he shall bap-
tise you with the Holy Ghest, and with Fire,* Naw
if this which the Baptiat said of Christ is »ot our
faith, if we do not receive it as the truth, in which we
are firmly to stand, then he as learned as we will, we .
Jave no better a faith, or higher wisdem, than these
blind Rabbies who received not the testimony of John.
‘A Fire and Spirit from abave, was the news which he

blished to the world ; this, and nothing else, was:

is kingdom of God that was at hand. Now if this
Fire and Spirit from above has not haptized us inte
& birth of the life of God in our souls, we have not
found that Christ, and kingdom ef Gad, to which John
bore witness. But if (what is still worse) we are so
bewitched through the sorcery of learning,.as to trn
writers and preachers against this inward, and only .
yedeeming heavenly fire and spirit, we are baptized
with the spirili);;f those to whom our h)tl‘ﬂ nm:;l ‘Wo
unto you scribes, pharisees, hypocrites, for y» shut up
the kingdom of heaven against men ; for ye neither
£0 in yourselves, nsither suffer ye them that are ens
gering to go in.*

For what is or can be the fall of a diving Adamy
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wnder the péwer of sin, satan and hell, but the extinc-
tion of that heavenly fire and spirit, which was his
first union with Go(i and all heavenly beings. Say
now, that he had net this heavenly fire and spirit at
the first, that nothing lived or breathed in him, but
that astral fire and spirit, which is the life and spirit
of all earthly animals, and then you have a religion
as divine as that of the old Sadducees, who allowed of
no resurrection, angel or spirit. For deny the truth
and fulness of a divine life in the first man, and then
his fall and redemption are equally empty sounds about
nothing. For what can he be fallen from, or redeem-
ed to, if he has now all that fire and spirit of life which
he ever had, or ought tohave? and if all that is more
than this, is but the fiction and dream of a distemper-
ed brain, tell me why that burning and s'hininlﬁ Qlfe‘ifht’

iCome

that man that was more than a prophet, sho

with his water, and the Son of God should come With
his fire baptism. If man neither wanted, nor could
‘veceive a higher water and fire of life, than thiat which
‘he has in common with the beasts of the field, why is
there all this stir about religions, expiations and atone-
ments 2 Why all these priestly ordinations, consecra-

tions, churches, sacraments and prayers? For if the -

fire and spirit of this world is the one life, and highest
life, both of men and beasts, we have it unasked for,
and on the same terms as the beasts have it, and can
only lose it as they do, when they lose their existence.’

Bat if Fire and Spirit from heaven can alone make
heavenly creatures, and us, to be children of an heav~
enly Father; if the Son of God took our fallen nature
upon him, that the first heavenly Fire and Spirit miiht
again come to life in us ; if divine life, divine light,
and divine goodnéss, can only come from them, and
only in such degree as they are kindled in our souls,
‘what a poverty of sense is it in those who are called to
a resurrection of the first divine life, where a new
creature is taught by that same Unction from above,
whence all the angels and principalities of heaven have
pheir light and glory ; what a poverty of sense, I say,
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$n such, to set themselves down at the feet of a mastes
Tully, and a master Aristotle, who enly differ from
the meanest of all other corrupt men, as the teaching
Serpent differed from his fellow animals, by being
more subtle than all the beasts of the field.

. Behold then your state, ye ministers that wait at
christian altars, who will have neither faith nor hope,
nor desire of heavenly fire kindled in your souls ; ye
have a priesthood, and an altar, not fit to be named
with that which, in Jewish days, had a holy fire from
God descending upon it, which made priest and sac-
rifice acceptable to God, though only type and pledge
of that inward celestial fire, which Christ would kin-
dle into a never ceasing burning, in the living temples
of his new born children from -above.

Complain then no more of atheists, infidels, and such
like open enemies to the gospel kingdom of God ; for
whilst you call heavenly fire and spirit, kindled inte
the same essential life in us as they are in holy angels,
downright frenzy, and mystic madness, you do all

~ that infidel work within the church, which they do on
the outside of it. And if through a learned fear of
having that done to your earthly reason, which was
done to Enoch when God took him, ye will own no
higher a regeneration, no more birth of God in your
souls, than can be had by a few cold drops of water
sprinkled on.the face, any of the heathen gods of
wood and stone are good enough for such an element-
ary priesthood. For let this be told you as a truth
from God, that till heavenly Fire and Spirit have a
fulness of a birth within you, you can rise no higher
by your highest learning, than to be elegant orators
about scripture words, ’

Our Lord hath said, ‘the kingdom of God is within
you,’ that is, the heavenly Fire and Spirit, which are

the true kingd manifestation of God, are with-
in you, And where can it be else? Yet what
learned pains n, to remove the literal meaning

from these words, as too visionary a thing for learned
-ears. And yetitis a truth obvious to common senseg
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that even this outward world of stars and elements,
neither does nor can belong to us, or we to it, but so
far as it is, literally speaking, a kingdem within us,
For the eutward kingdom or powers of this world sig-
_nify nothing to a worldly man that is dead; but mo
man is degs, but because the kingdom of this werld,
with all its powers of fire, light and spirit, stand only
ontwardly about ‘him, but have lest their #ife and
power within him, :
Say new, out of reverence to sound literature, and'
abhorrence of enthusiasm, that the kingdom of Ged
i3 not readly and virtaally within, that its heavenly:
fire, light and spitit, are wot, caght net to be born in:
a sober, right-mirded follower of Christ, and then
Yyou have a disoiple of Christ as absolutely dead
to the kingdom of heaven, es the cerpse that hath
nothing of the fire, spirit end ligit of this world i it,
i dedd %o all the outward world reund about it,
‘What a sobriety of faith aid sound doctrine is it, to
{::ach up a necessity of being living memisers of the:
ingdom of heaven, and at the same time the Hecessicy
of orthodoxly holding, that-a heavenly birth meither
s nor c#n, nor ought to be withim us ! For i€ it erthier
is ‘or could, or ought to be witlin ws, then it cowld:not:
be a brain-sick folly to believe, that the literal werds
of ‘Christ had ‘no deceit, falsity, or delusion in them,
‘when he said, “except a mamn be born again from above,
he cannotsee or enter-into the kingdom of God.” That
is, he tamnnot possibly have any godlike or divine
goodnéss; he oarmot be achild of anheavenly Father,
but from tlre nature and spirit of his heavenly Father
brought to-a real birth of life in kim. Now if without
this divine birth, all that we have in us is but falten
Adam, a birth of sin, the flesh-und the devil; if the
power of this heavenly birth is all the power of good-
ness that is, or was, orever can besn a son of Adam 3
and if logic, learning and criticisy¥re almost every
where set in high places, to pronounce and prove it to
be mere enthusiasm, and spiritial frenzy, what won-
der is ity if folly of doctrine, wickedness of life, lusts
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of the flesh, profaneness of spirit, wantonness of wit,
‘contempt of ness, and profession of Christianity,
should all of them seem to- have their full establishment
amongst us? .

What wonder if sacraments, church-prayers and
preachings, leave high and low, ledrned and unlearn-
ed, men and women, priests and people, as unaltered -
‘in all their aged vices; as they leave children un-
changed in their childish follies? For where the one
wonly fountain of life and goodness is forsaken ; where
the seed of the divine birth is not alive, and going
forward in tke birth, all the difference between man
and man is as nothing with respect to the kingdom of
God. kK matters not what name is given to the old
-eartlily inan of Adam’s bestial flesh and blood, wheth-
er he be cafled a zealous Churchman, a stiff necked
Jew, a polite civilized Heathen, or a grave Infidel s
under all these names, the unregenerate old man has
but oné and the same natare, without any other dif-
ference but that which time and place, education, com-
plexion, hypocrisy and worldly wisdom, happen to
make imhim. By such a one, whether he be Papist or
Protestant, the gospel is only kept as a book, and ail
that is within it s only so much condemnation to the
keeper, just as the old man, a Jew, hath kept the'book
of the law and prophets, only to be more fully con-
demned by them.

"That the Jewish antl Christian church, stand at this
day in the same kind of apostacy, or fallen state, must
be manifest to every onc, that will not shut his eyes
against it. Why are the Jews in a falfen state ? Itis
because they have refused him, who in his whole pro-
cess was the truth, the substance, the life and fulfil-
ling of aH that, whicth was ontwardly taught and pre-
sc1ibed in the law and prophets.

But is it not as easy to see, that the whole Christian
church are in ® fallen state, and for the same reason,
because they are fallen, or turned’ away from that
holy Spirit who way promised, and given to be the
wme only power, kifey and fulflling of all that, which

i

\
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was outwardly taught and prescribed by the gospel.
For the Holnypinsthto come, was just the same «ll,
and fulfilling of the whole gospel, as a Christ to come,
was the all and the fulfilling of the law. The Jew
therefore, with his old Testament, not owning Christ
in all his lprocess to be the.truth and life, and fulfiller
of their law, is just in that same apostacy, as the
Christian with his new Testament, not owning the
Holy Spirit in all his operations, to be his onlylight,
guide and governor. For as all types and figurcs in
¢ law, were but empty shadows without Christ’s be-
ing the life and power of them, so all that is written
in the gospel is but dead letter, unless the Holy Spirit
in man be the living reader, the living rememberer,
and living doer of them. Therefore, where the Holy
Spirit is not thus owned and received, as the whole
power, and life of the gospel state, it is no marvel,
that Christians have no more gospel virtues, than the
Jews have of patriarchal holiness, or that the same
lusts and vices which prosper amongst Jews, should
break forth with as much strength in fallen Christen-
dom. For the new Testament not ending in the com-
ing of the Holy Spirit, with fulness of power over sin
and hell, and the devil, is but the same and no better
a help to heaven, than the old Testament without the
coming of a Messiah. Need I say any more, to de-
monstrate the truth of that, which I first said was the
one thing absolutely essential, and only available to
man’s salvation, namely, the Spirit of God brought
again to his first power of ltz{:z in us. 'This was the
glory of man’s creation, and this alone can be the glory
of his redemption. All besides this, that passes for a
time betwixt God and man, be it what it will, shews
only our fall and distance from God, and in its best
- state has only the nature of a good road, which is only
&ood because that which we want, is at the end of it.
‘Whilst God calls us by various outward dispensations,
by creaturely things, figurative institutions, &c. it isa
full proof, that we arc not yet in our true state, or that
union with God, which is intended by our redemption,
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God said to Moses, ¢put off thy shoes, for the place
whereon thou standest is holy ground.” Now this
which God said to Mases, is only that very same
thing, which circumcision, the law, sacrifices, and
sacraments say to man. They are in themselves no-
thing else but outward significations of inward impu.-
rity, and lost holiness, and can do no more in them-
selves, but intimate, point and direct to an inward life,
and new birth from above, that is to be sought after.

But here lies the great mistake, or rather idolgtrous
abuse of all God’s outward dispensations. They are
taken for the thing itself, for the truth and essence of
religion. That which the learned Jews did with the
outward letter of their law, that same do learned
Christians do with the outward letter of their gospel.
‘Why did the Jewish church so furiously and obstinate-
Iy cry out against Christ, let him be crucified 2 It was

“because their letter-learned ears, their worldly spirit,
and temple orthodoxy, would not bear to hear an in-
ward Saviour, not bear to hear of being born again of
his spirit, of eating his flesh and drinking his blood,
of his dwelling in them and they in him. To have
their law of ordinances, their temple pomp sunk into
such a fulfilling Saviour as this, was such enthusiastic
Jjargon to their ears, as forced their sober, rational
theology, to call Christ Beelzebub, his doctrine blas-
phemy, and all for the sake of Moses and rabbinic
orthodoxy. ,

Need it now be asked, whether the true Christ of
the gospel be less blasphemed, less crucified by that
Christian theology which rejects an inward Christ, a
Saviour living and working in the soul, as its inward
light and life, generating his own nature and spirit
in it, as its only redemption ; whether that which re-
jects all this as mystic madness, be not that very same
old Jewish wisdom, sprung up in Christian theology,
which said of Christ, when teaching these very things,
He is mad, why hear ye him? Our blessed Lord in a
parable sets forth the blind Jews, as saying of himself,
éwe will not have this man to reign over us.’> The
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. Sober minded Christian scholar has none of this Few-
ish blindness, he only saith of Christ, we will not have
. this man to reign in us, and so keeps clear of such
mystic absurdity as St. Paul fell into, when he enthusi-
astically said, ¢ Yet not I, but Christ that liveth in me.”

Christian doctors reproach the old learned Rabhies,
for their vain faith and carnal desire of a glorious,
temporal, outward Christ, who'should set up their
temple worship all over the world. Vanity indeed,
and lgarned blindness enough !

But nevertheless, in these condemners of rabbinic
blindness, St. Paul’s words are remarkably verified,.
viz. ¢ Wherein thou judgest another, thou condemnest
thyself, for thou that judgest daest .the same thing.>
For take away all that from Christ, which Christian
doctors call enthusiasm ; suppose him not to be an in-
ward birth, a new life and spirit within us, but only
an oytward, separate, distaut, heavenly prigce, no
more really in us, than our high cathedrgls are in the
third heavens, but only by an invisible hand from his
throne on high, some way or other helping and raising:
gregt scholars,, or groat temporal powers, to make 3
rock in every nation for his church o stand upon ;
suppose all this (which is the very marrow of modern
divinity) and then yoy have that very ontward Christ,
and that very qutward kingdom, which the carnal
Jew dreaxged of, apd for the sake of which the spirit-
ual Christ was then nailed to the cross, and is stil]
crucified by the new risen Jew im the Christian church,
If it pow be asked, whence or from what comes ai}
this spiritual blindness, which from age to age thug
mistakes and defeats all the gracious desigus of God
towards fallen mankind? Look at the origin of the
first sin, apd you se¢ it all. Had Eve desired no
&nowledge, byt what came from God, Paradise had
been the habitation of her and all her ¢ i if
after paradise lost, Jews and Christians had desired
o kpowledge but what came from God, the law and
prophets h d k.ep,tﬂae,J&wclosetoﬂmﬁmttmept‘life;
and the Christipn church had been & kingdem of Geda
~and communion of Saints to this day.

N
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But now corruption, sin, death, ahd every evil of
the world, have entered into the church, the spouse of
Christ, just as they entered into Eve, the spouse of
Adam in Paradise, in the same way, and from the
same cause, viz. a desire of more or other knowledge,:
than that which comes from God alone. 'This desire
is the serpent’s voice within every man, which does all
that to him, and in him, which the serpent at the tree
did to Eve. It carries on the first deceit; it shews
and recommends to him that same beautiful tree of

own will, own wit, and own wisdom, springing up

within him, which Eve saw in the garden; and yet
80 blind is this love of wisdom, as not to see that his
eating of it is, in the strictest truth, his eating of the
same forbidden fruits as Eve did, and keeping up in
himself all that death and separation from God, which
the first knowledge-hunger brought forth. _

Let then the eager searcher into words for wisdom,
the book-devourer, the opinion-broker, the exalter of

human reason, and every projecting builder of relig-

ious systems, be told this, that the thirst and pride of
being learnedly wise in the things of God, is keeping

up the grossest ignorance of them, and is nothing else

but Eve’s old serpent, and Eve’s evil birth within
them, and does no better work in the church of Christ,

than her thirst after wisdom did in the Paradise of

God. ¢ Speak, Lord, for thy servant heareth,’ is the
one only way by which any man ever did, or ever can

attain divine knowledge and divine goodness. To

knock at any other door but this, is but like asking

life of that which is itself dead, or praying to him for.

bread, who has nothing but stones to give.

Now strange as all this may seem to the labour..

learned professor of far-fetched book riches, yet it is
saying no more, nor any thing else, but that which
Christ said in these words, ¢Except ye be converted,
and become as little children, ye cannot enter into the
kingdom of God.” For if classic gospellers, linguist.
critics, scripture logicians, salvation orators, able
dealers in the grammatic powers of Hebrew, Greels
13

.
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and Roman phymses, jdioms, tropes, figures, &c. &e. -
can shew, that by raising themselves high in'these at~
tainments, they are the very men that are sunk down
frem themselves into Christ’s little children of the
kingdom of God, then it may be glso said, that he
who is labouring, scheming and fighting for all. the
riches he can §ct from both the Indies, is the very
man that hath left all to folow Qhrist, the very man
that laboureth not for the meat that perisheth.

Shew me.a man, whose heart has no desire or
praycr in it, but to love God with his whole soul and
spirit, and his neighbour as ‘himself, and then you
have shcwn me the man who knows Christ, and is
known of him—the best and wisest man in the world,
in whom the first paradisical wisdom and goedness is
come to life. Not a single precept in the gospel, but
is the precept of his own heart, and the joy of that
new-born heavenly love, which is the life and light of
his soul. In this man, all that came from the old
serpent is trod under his feet, not a spark of self, of
pride, of wrath, of envy, of covetousness, or worldly
wisdom, can have the least abode in him, becayse that
love, which fulfilleth the whole law and the prophets,
that love which is God and Christ, both in angels and -
men, is the love that gives birth and life, and growth
to every thing that is cither thoughts, or words, or *
actions in him. And if he has ne share or part with
foolish errors, cannot be tossed about with every wind .
of doctrine, it is because to be always governed by this
love, is the same thing as to be always taught of God.

. On the other hand, shew me a scholar as full of -
Tearning, as the Vatican is of books, and he will be
just as likely to give all that he hath for the gospel-

rl, as he would be if he was as rich as Cresus.

t no one here imagine, that I am writing against
all human literature, arts and sciences, or that I wish
the world to be without them. I am no more an ere-
my to them, than to the common useful labours of life.
It is literal learning, verbal contention, and criticak
strife about the things of God, that I charge with folly
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and wischief to religion. And in this I have all
learned Christendom, both Popish and Protestant on
my side. For they both agree in charging each other
with a bad and false gospel-state, because of that which
their learning, logic and criticism do for them. Say
not then, that it is only the illiterate enthusiast that

condemns human learning in the gospel kingdom of -

God. For when he cqndemns the blindness and mis~
chief of Popish logic and criticism, he has all the
learned Protestant world with him ; and when he lays
the same charge to Protestant learping, he has a much
layr kingdom of Popish great scholars, logically,
and learnedly affirming the same thing, So that the
private person, charging human learning with so

much mischief tp the church, is o far from being led -

by enthusiasm, that he is led by alt the church learn-
ing that is in the world, .
Again, all learned Clyristendom agrees in the same
charge against temporal power in the church, as hurt-
ful to the very being and progress of a salvation-
kingdom that is not of this world, as supperting doc-
trines that human learning has brought into it, And
true it is, and must be, that human power can only
support and help forward human things. The Pro-
testant hrings proof from a thousand years learning
and doctrines, that the Pope is an unjust usurper of
tem power iu the church, which is Christ’s spir-
itual spouse. The Papist byrings the learning of as
many ages to shew, that a temporal head of the church
is an antichristian usurpation. And yet he who holds
Christ to be the one only head, heart and life of the
Church, and that no man can call Jesus Lord, but by
the Holy Ghost, passcs with the learned of both these

people as a brain-sick enthusiast. Is it nat then high .

time to Jook out for some better ground to stand upon,
than such learning as this ? Now look where you will,
through all the whole nature of things, no divine wis-
dow, knowledge, ness, and deliverance from sin,
ave any where to be found for fallen man, but in these,
two points ; 1. A total, entire entrance into the whole
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process of Christ. 2. A tetal resignation to, and solé
dependance upon the continual operation of the Holy
Ghost, or Chriet come again in the Spirit, to be our
never ceasing light, teacher and guide, into all those
ways of virtue, in which he himself walked in the
flesh. Al besides this, call it by what name you wilk,
is but dead work, a vain labour of the old man, to new
create himself. And here let it be well observed, that
in these two peints consists the whole of that mystic
divinity, to which a Jewish orthodoxy at this day is
so great an enemy. For nothing else is meant or
taught by it, but a tetal dying to self (called the pro-
cess or cross of Christ) that a new creature (called
Christ in us, or Christ come in the Spirit) may be
begotten in the purity and perfection of the first man’s
union with God. Now let the Christian world forget,
or depart from this spiritual way of salvation ; let any
thing else be thought of, or trusted to, but the cross
of Christ, and the Spirit of Christ, and then, though’
churches and preachers, and prayers and sacraments,
are every where in plenty, yet nothing better can
come of it, than a Christian kingdom of Pagan vices,
along with a mouth-belief of an holy catholic church,
and communion of saints. 'Fo this melancholy truth
all Christendom, both at home and abroad, bears full
witness. Who need be told, that there is not.a cor-’
ruption or depravity of human nature, no kinds of
ide,-wrath, envy, malice and self-love ; no sorts of
ypocrisy, falseness, cursing, swearing, perjury and
cheating ; no wantonness of lust in every kind of de.
bauchery, but are as common all over Christendom,
as towns and villages. But to pass these by, I shall
only instancein two or three particulars, which, though’
little observed, and less condemned, yet fully shew that'
the Beast, the Whore, and the Fiery Dragon, are in
possession of Protestant, as well s Popish Churches.:
And first, can it be said, that Mammon is less serv-
ed by Christians, than by Jews and Infidels? Or can'
there be a fuller proof that Christians, Jews and Infi<:
gels, are equally fallen from Ged, and all divise wor..
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mhip, since trwth itself has told us, that we cannot serve
God and Mammon, Is not this an unalterable truth,
and of as great moment as if it had been said, Ye can-
not serve God and Bagl. Or can it with any truth
or sense be affirned, that the Mammonist has more of
‘Christ in him than the Baalist, or is more or less an
jdelator for being called a Christian, a Jew, or an
Infidel? Look mow s all those particulars, which
{Christ charged upon the Jewish priests, scribes and
pharisees, and you will see them all acted over again
in the fallen state of Christendem. And if God’s
prophets were again in the world, they would have
Just the same com against the fallen Christian
chorch, as they had against the old carnal, stiff-necked
Jew, namely, that of their silver and gald they had
made themselves idols. For though figured idol gods
of gold are net now we either by Jews or
Chvristians, yet silver sud -gold, with that which be-~
Jongs to them, is the Mammou God that sits and
Yeigne in their hearts. How else could there be that
yuiveraal strife through all Christendom, who should
stand in the vichest and highest plaee, topreachup
the humility of Chnrist, and offer epiriteal sacrifices
unto God ? What God bat Mammon could put into the
bearts of Christ’s ambassadors to make, or want to
make a gain of that gespel, which, from the begin-
g to the end, means nething elge buf death to self,
separation from every view, temper and affoction, .
hes any counection with the justs of the flesh,
tln eyes, and the pride of life? Our blessed
3 word to the Jews, that might well have
:ir eqars to tingle, when he told them, that they
his father’s house a den of thieves ; because
and oxen were sold, and money-changers sijt-
g in the onter eonrt of the temple. Now if you will
thnt Mammon has brought forth no profanation
ﬂm in our Christian church, your hest proof must
ﬂ::y becaueomour chnrchof m—rle is yot oxen and sheep,
oupes ) PAINORAgES, VICATAges,
and oup WMM, oyr buyers and sellersy
chiefly consecrated persons.

s
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Look at things spiritual, and things temporal, and
say if you can, that the same arts, the same passions,
and worldly wisdom, are not as visibly active in the
" one as in the other. For if Christ, at leaving the
world, had said to his disciples, Labour to be rich,
make full provision for the flesh, be conformed to the
world, court the favour and interest of great men,
clothe yourselves with all the worldly honours, dis-
tinctions and gowers ye can get ; I appeal to every
man, whether Popish and Protestant Churches need,
do any thing else, than that which they now do, and
have done for ages, to prove their faithfulness to such
a master, and their full obedience to his precepts.
And now, what is all this in truth and reality, but the
same Whore riding upon the same Beast, not here or
there, but through all fallen Christendom, where God
has only, in every age, people and language, his seven
thousands, who have not bowed the knee to Mammon,

Again, 2dly. ¢Ye have heard, saith our Lord, that
it hath been said by them of old, thou shalt not for-
swear thyself, but shalt perform unto the Lord thine -
. oaths.” The Jews practised promissory oaths, and
thought all was well, when there was a performance
of them. But this, with numbers of other Jewish
practices, was not to be allowed in this kingdom of
God that was then come into the world. Christ to:
tally rejects, and absolutely forbids it, saying, ¢ I say
unto you, swear not at all.” But instead of it he ap- -
points, and absolutely demands, a most perfect sim-
plicity of language, to support and adorn the mutual
communication of those whom he had created again
unto righteousness, and given power to become sons
of God; saying, ¢Let your communication be ¥ea,
Yea, and Nay, Nay—for whatsoever is more than this
cometh of evil. at more could have been done by
Christ to prevent the use, or hinder the entrance of
an oath into his church? What then shall we say of
the present universal Christendom ? For if Christ had.
commanded the direct contrary, had he said, behold |
&ive you this new commandment, let not a simple yea
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and nay be of any avail in all your communication,
but let oaths be required of all that bear my name, as
_a proof that they belong to me, and act in all their
" dealings as becometh saints ; for whatsoever is less
" than this cometh of evil. Had this been Christ’s new
commandment, all the churches of Christendom, as
well Popish as Protestant, and these reformed king-
_ doms of Great-Britain and Ireland, might have much
to boast of their obedience to it. For through town
" and country, in all ignorant villages, in all learned
colleges, in all courts spiritual and temporal, what
.- with law oaths, corporation oaths, office oaths, trade
oaths, qualification oaths, simony oaths, bribery oaths
election oaths, &c. &c. there is more swearing and
forswearing, than all history reports of any idol-wor-
shipping nations. It was said of old, ¢because of
swearing the land mourneth ;’ it is full as true to say
now, because of swearing the land rejoiceth in iniqui-
. ty, is full of profaneness, and without any fear or
awe of the Divine Majesty, daily swallowing down all
manner of oaths in the same good state of mind, and
with as much serious reflection, as pot-companions
swallow down their liquor.

¢ He that despiseth me, saith Christ, despiseth not
me, but him that sent me.> Can that church which
absolutely requires that, which Christ hath absolutely
forbidden, be free from the most open and public des-
pising of Christ? Which in full contrariety to his ex-
press word, refuseth the sufficiency of that yea and
nay, which he hath commanded to be sufficient. And
what is still more wonderful, compels all orders of
christians to swear by that very book, which saith to
all, whether high or low, prince, priest, or people,
swear not at all.

If the swearing law was to order, that instead of
kissing the gospel-book, the swearer should say, ¢In
remembrance of, and in regard to the words of Christ,
forbidding me to swear, I make this oath,’ who would
not see the open contempt of Christ and his gospel ?
RBut the contempt of both is as truly therc, when the
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gospel-book is kissed by the swearer; br the bosk
has nothing relative to eaths, but those words of
Christ, which absolutely forbid the use of themn In.
stead thercfore of a so help me God and his koly gospely
it might have been much better, if every swearing
law through all Christendom, hed obliged every
sweaver to finish his oath with these words, Let God

_and his holy gospel pardon me in this ome thing,* vsmem

In a word, that which calls for, and requires oaths

" amongst Christians, requires that which Christ for-

bids 3 but governing Christendom every where estab
lishes, requires, and even comrels Christians to swear,
therefore governing Christendom is fallen from Christ,
and acts by and through that spirit, which being con-
trary to Christ, is and must be Antichrist.

But to proceed now to a third and last instance,
which I shall mention, of the full power of Antichrist
in and through every part of governing Christendom.

In the darkest ages of Romish superstition, a max-
tial spirit of zeal and glory for the gospek, broke forth
in kings, cardinuls, bishops, monks and friars, to lead
the sheep of Christ; saints, pilgrims; penitents and
sinners of all kinds, to proceed in battle array, to kill,
devour, and drive the Turks from the land of Pales-
tine, and the old earthly Jerusalem. 'I'hese blood-
thirsty expeditions werc called an holy war, because
it was a fighting for the holy land ; they were called
also a Crorsadey because crosses and crucifixes made
the greatest glitter amongst the sharpened instroments
of human murder. Thus under the banner of the
cross, went forth an army of church welves, to de-

*The Author bas, nevertheless, endeavoured to
shew, that the evil, rests in a much greater degree,
with the governient which requires, than with the
privale individual who reluctantly submits to practice,
A mode of reasoning which appears to offer but little
excuse to those who are fully persuaded that the prac-
tice is at variance not only with the spirit of Christ¢
ianity, but with the express injunction of Christe~KEip

. .
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stroy-the lives of those whom the Lamb of God died
on the cross to save. .
The light which broke out at the Reformation, ab-
horred the bloody, superstitious zeal of these catholie .
heroes. But what followed from this new risen re-
Jorming light?2 what came forth instead of these holy
croisades ?—\Why wars, if possible, still more diabol-
ical. Christian kingdoms with blood-thirsty piety,
destroying, devouring and burning one another, for,
the-sake of that which was called Popery, and that
which was called Protestantism. :
Now-who can help seeing, that Satan, the prince of -
the powers of darkness, had here a much greater tri-
umph over Christendom, than in all the%y wars,
and croisades that went before ? ¥orall that was then
done, by such hiﬁh-spirited fighters for old Jerusa-.
lem’s earth, could not be said to be so much done.
agaiust goppel light, because not one in a thousand of -
<those holy warriors, were allowed to see what was in -
the gpspel. But now, with the gospel opened in ev-
ery one’s hands, Papists and Protestants make :
war against every divine virtue, that belonged to
Christ, or-thatcan unite them with the Lamb of God,
that taketh away the sins of the world :—1I say against
every divine, redeeming virtue of the Lamb of - God,
far theseFare hthe encmies which :fhristian; war con-
quers. For there is not a virtue nessy
but has'its death-blow from it. Fm;go:ge vix'g::::;i hath
any gospel goodness in it any farther, -than as it has.
its birth and growth, in and from the Spirit of Christ 3
where his'nature and Spirit is not, there is nothing but
the heathen to be found, which is but saying the same -
truth, as when the agostle said, that he who hath not, .
ar i8 not led by the Spirit of Christ, is none of his,
Now fancy to yourself, Christ, the Lamb of God,
after his divine sermon on the Mount, putting himself
at.the head. of the blood-thirsty army, or St. Paul.
going: forth with a squadron of fire and brimstone, to
make. more. havock .in-human lives than a devouring-
qarthquake.
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+ But if this be too blasphemous an absurdity to be
supposed, what follows, but that the Christian who
acts in the destroying fury of the war, acts in the full
eontrariety to the whole nature and Spirit of Christ,
and can no more be said to be led by his Spirit, or be
one with him, than those his enemies, who ¢ came forth
with swords and staves for to take him.’

Blinded Protestants think they have the glory of
slaughtering blind Papists ; and the victorious Papist
claims the merit of having conquered troops of here-
tics—but alas! the conquest is equally great on both
sides, both are entitled to the same victory ; and the
glorious victory on both sides, is only that of having
gospel goodness equally under their feet.

" When a Most Christian Majesty with his Catholic
ehurch, sings a Te Deum at the high altar, for rivers
of Protestant blood poured out ; or an Evangelic church
sings praises and glory to the Lamb of God, for help-
ing them from his holy throne in heaven, to make
Popish towns like to Sodom and Gomorrah, they blas-

heme God, as much as Cain would bave done, had
ge offered a sacrifice of praise to God, for helping him
to murder his brother. Let such worshippers of God
be told this, that the field of blood gives all its glory
to Satan, who was a murderer from the beginning,
and will to the end of his reign, be the only receiver
of all the glory that can come from it. :

A glorious Alexander in the heathen world, is a

-shame and reproach to human nature, and does more
mischief to mankind in a few years, than all the wild-
beasts in every wilderness upon earth have ever done
from the beginning of the world to this day. But the
same hero making the same ravages from country to
country with Christian soldiers, has more thanks from
the devil, than twenty pagan Alexanders would ever
have had. 'To make men kill men, is meat and drink
to that roaring adversary of mankind, who goes about

. seeking whom he may devour. But to make christ-
ians kill christians for the sake of Christ’s church, is
his highest triumph over the highest mark which
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Christ hath set upon those whom he has purchased by
his blood. ¢This commandment, saith he, I give unte
you, that ye love one another. By this shall all men
know that ye are my disciples, if ye love one another
as I have loved you.

Can the duelist, who had rather sheathe his sword
in the bowels of his brother, than stifle that which he
calls an affront, can he be said to have this mark of his
belonging to Christ? and may not he that is called
his second, more justly be said to be second to none in
the love of human murder? Now what is the differ-
ence between the haughty duelist with his provided
second, meeting his adversary with a sword and pis-
tol behind a hedge or house, and twe kingdoms with
their high-spirited regiments, slaughtering one anoth-
er in the field of battle? It is the difference that is
between the murder of one man, and the murder of an

_hundred thousand. ,

Now imagine the duelist fasting and confessing his
sins to God to-day, because he is engaged to fight his
brother to-morrow ; fancy again the conqueror got
into his closet on his bended knees, lifting up hands
and heart to God, for blessing his weapons with the
death of his brother, and then you have a picture in
little, of the great piety that begins and ends the waps
all over heavenly Christendom,_

‘What blindness can well be greater, than to think
that a Christian kingdom, as such, can have any other

. goodness or union with Christ, but that very goodness
which makes the private christian to be one with him,
and a partaker of the divine nature? Or that pride,
wrath, ambition, envy, covetousness, rapine, resent-
ment, revenge, hatred, mischief and murder, are only
the works of the devil, whilst they are committed by
private or single men ; but when carried on by all the
strength and authority, all the hearts, hands and
voices of a whole nation, that the devil is then quite
driven out of them, loses all his right and power in
them, and they become holy matter of church thanks«

- giving, and the sacred oratory of pulpits.
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Lotk at that which the private éhristiseris todo
s y or his enemy, and you see-thit very
ithing h one christian kingdom is to do to-another.
"Look at that which proves a man to be not led amd

governed by the Spirit of Christ, and ‘yeu see -that
which proves a kingdom to be under the dominien-and
-power of Satan, rever pride is, there the devil
riding in his ‘first fiery chariot; and wherever
wrath is, there he has his first murdering-sword at
work. What is it that fallen man wants to'be re-
deemedm,hut domgiwn&, envy and covet-
Qusness can have mo r separation- or
B O e i e e
angels, ° 5
‘@Mhteﬂmtwbieh,wh&rymmﬂit -or Setan
- in him, the meaning is thesame, Now. ‘e
not fallen into this-self or Satan, and then:there coald
be no more war or fighting in him, than there wasin
‘the Worp made man in our flesh. ©Or suppose-him
‘ yedeemed from his fallen nature, by a' new birth of the
Lamb of God born in his soul, and then -he ecanaio
more be hired to kill men gloricusly in the field, than
te carry a dark lenthorn by night to a powder-

‘Laove, goodness, and eommunication of gootl, is the
Jmmutable glery and perfection of the divine nsture 3
and nothing can have union with-God, butthat which
gmm of this goodness. The love that brought

rth the existence of all things, changes not-through
“the fall of its crcatures,-but is continnally at work to
bring back fallen nature and creature,‘to -their first
~gtate of goodness,
* - © poor sinner, wheever theu art, repent and turnto
“‘God, whilst theu hast -Adam's flesh upon thee'; foras
long as that lasts, the kingdom of God iswigh at hand 3
but if thou diest without Adam’s repentance, of
a gnawing worm, and fire that never censes to N
will 8 between thee and a ‘Kingdom of Heaven
" afar off.
- e prevent all this, and make thee a child-of the
first resurrection, Jesus Christ, God and man,the only
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begotten Sou of his infinite love, came into thé world
in the name, and under the character of infinite pity,
-boundless compassion, inexpressible meekness, bleed-
ing love, nameless humility, never ending patience,
long suffering, and. bowels of redeeming mercy, called
the Lamb of God, who with all these supernatural vir-
tues, taketh away the sins of the world.

Now from this view of God’s infinite love and mer-
cy in Jesus Christ, willing nothing, seeking nothing
through all the regions of his providence, but that
sinners of all kinds, the boldest rebels against all his
goodness, may have their proper remedy, their neces-
sary means of being fully delivered from all that hurt,
mischief and destruction, which in full opposition to
their God and Creator, they had brought upon them-
selves ; from this view, I .say, of God and Christ,
using every. miracle of love and wisdom, to give re~

. covery of life, health and salvation, to all that have
rebelled against them, look at the murdering monster
of War. And what can its name or nature be, but a
ﬂel‘iy great Dragon, a full ﬁgur:l of Satan broke loose,
and fighting against every redeeming virtue of the
Lambgoqungd ? . oo & A ;

The temporal miseries and wrongs: which are car-
ried along with it wherever it goes, are neither to be.
numbered or expressed. What thievery bears any
proportion to that, which with the boldness of drum
and trumpet, plunders the innocent of all that they
have? And if themselves are left alive, with all their
children, and their daughters unravished, they have

.mpany. times only the ashes of their consumed houses

to lie down upon. What honour has war not gotten,
from its tens and tens of hundreds of thousands of
mon slaughtered on heaps, with. as little regret or
concern, as at loads of rubbish thrown into a pit -

* Who but the fiery Dragon would put wreaths of lau-

.wel on such heroes’ heatls 2 Who but he could say unte
- them, ¢ Well dowe, good and Pfaztlgﬁd servants 2

Baut there is still an evil of war much greater, thougl

leas regarded. Who reflects how many hundreds of
K2
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thousamds, nay millions of young inen, bern iito-tle
«werld for no-other emsd, but that they may be borm
again of Christ, and from soms of Adem’s niisery be-

in heaven, becomes infinite and on
oarth, in 2 God clothied with the nature of his fallen
creature, bean'nsall its infirmities, into all

QGod, living a life, and dying a death, of all ‘the suf-
fevings due to sin. Henoe it was, that when this
- Pivine Pity suffered its own life-giving bleed to ¥e
mmdonxﬂn ground, all owtward nature made full
laration of iunmgn‘gand red powers the.
strength of the earth did quake, the hardness of rocks
“was ferced to spit, and long covered graves togwiwe
-up their dead. ‘
- Bing, O ye heavens, and shout all ye lewer parts of
the earth, for this is our God that varies not, whoms-
first creating Love knows no change, but imte & ree
deeming pity towards all his fallen crestares.
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Look now at nwarring Christendom, whut ‘snrall
«drep of pity towards sinners is to be:-found in it? Or
-howcould a spirit-all heltish, more fully centrive anil
‘hasten their destruction? It stirs:up and kindlés every

E:ssion of -fallen nature, that is contrary te the all
‘humble, all meek, all loving, all forgiving, all saving
"Spirit of Christ, It unites, It drives and compels
' mameless numbers of mnconverted sinners, to fall mur-
-dering anfl murdered amongst fushes of five, with the
“wrath and swiftness of fightaing, into a fire:infinitely
-worsethan that in ‘which they died. © sad :subject
for ing days, whether in Popish 'or Protest-
ant churches ! For if‘there is & joy .of -ull the angels
in heaven, for one stnner ‘that repenteth, what a joy
must there be in hell, over such multitudes.of sinners
not suffered-to repent?. And ifthey whoiave convert-
od many to righteowsnens, shaill shine as stars in the
firmament forever, what Ghoruxin’s-woe may they not
justly fear, whose:proud wrath, and vain glory, have
- robbed guch numberlens troops of poor wretches, of all
time:and ‘place.of ‘knowing what rightesusness they
wanted, for the salvation of their immortal souls.

Here my pen trembles in my hand; but when, O

when will one christian church, people, or language,
mémblo t;t thesha;; t&wge in this desth ot“lsinners !
or the Glory of Ais Majesty’s arms, said ence a
Mot Christian king : Nowigg’ﬂmtﬁma his eatholic
- church had caled a solemn assembly to unite hearts
awdrvoices in this pious prayer, ¢ O-blessed Jesus, dear
redeeniing Lamb of God, who eamest dewn from
- heaven, to save men’s lives,.and not to destroy them,
: go along, we humbly pray thee, with our bomb-vessels
. amd five-ships, suffer net var thundering cannem to
- yoltr i veim, but'let thy tender hand of love und ‘mer-
.c¥, direct their balls to more heads and hearts of
«thine ewn redeemed cremtures, than 'the poor skill ef
“ymen is able of itself 4o do :* Had not such prayers had
-mmove of the man of the ecarth, more of the Sen of Per-
wition in them, thanthe Most Christian King’s glory.
dng in his arms? .
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, would you farther seo the fall of the aniver-
sal church from being led by the Spirit of Christ, to
be guided by the inspiration of the great fiery Dragon,
look at all European Christendom, sailing round the -
globe with fire and sword, and every m art of
war, to seize the possessions, and knll the inhabitants
of both the Indies. 'What natural right of man, what
supernatural virtue which Christ brought down from
heaven, was not here trodden under foot 2 All that yon
ever read or heard of Heathen barbarity, was here
outdone by Christian conquerors. And to this day,
what wars of Christians against Christians, blended :
with scalping Heathens, still keep stamrm
and seas with human hleod, for a mise share in
the spoils of a plundered Heathen world! A world
. which should bave heard, or geen, or felt nothing from
the followers of Christ, but a divine love, that had
forced them ﬁwomdistmtlands,andﬂ:mgh the
of long seas, to-visit strangers with those
of peace and salvation to a.ll the world, whi
from heaven, and shepherds on earthy proclaxmed st
the birth of Christ. )
Here now, let the wwqufthzs'woddbeaswme
as ever it will, and from its learned throne condemn
all this as enthusiasm ; it need be no trouble to any
. one, to be condemned by that wisdem, which God him-
. self hath condemned as foolishness with him. For the
-wisdom of this world hath all the contrariety to sal-

vation wisdom, that the flesh hath to the Spirit, earth

.%o heaven, or damnation to salvation. It is a wisdom,

. whose spirit and breath keep all the evil that is in fall-
en man alive, and which, in its highest excellence, has
only the full grown nature of that carnal mind, which
is enmity t God, It ip a wisdom thetis seneual,
and devilish, that hinders man frem knowing, and

- dying all thoae deaths, without which there can be no
new life. It is a wisdom, that turps all salvation
truths into empty, learned tales, and instead of help-

.ing the sinner to confess his sins, and feel the misery
that is hid under them, helps him to; an.axt of hiding
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ney of deferiding them.  For it whith'the tste and
‘ the passions do, contrary'to the wisdom from above,
is proved to bre right reason, by this' wisdom frém be-
low, -whose greatest skill is'shewn, in keeping all the
" powers and passions-of the natural man:in peace and
) ity ; -and 8o the poor blinded sinner lives and™
dies in atotal ;{aormce of alt that light, blessing and
salvation, which' eetild only be' by a breken wnd cen-
trite heaxrt. For with respect to comseience, this is the
- ehief office of worldly wisdom, it-is'to keep all things
quiet ‘in the old- man, thdt whether busied in things
spiritual or teniporal,'he may keep up the lasts of the
-flesh, the-lust of the eyes, and the pride of life, without
any disturbance from religious plrantoms, and dreams
of c fdiots, ‘who for want of scher sense, and
“sound’ learning, think thit:Chriétiveally niesrit what
‘he said'in these words, “Except-a nian be born agtin
' of 'the '8pirit, or frem above, Tie cannot-enter-hito the
kingdom of God.” For this wisdom, come to'its'high-
‘est -perfection, 'is & -elassic, morul puinter, ‘Which,
though it cannot alter the nature, yet can change ‘the
cdlours:of every thing ; it can give to the mostikeay-
enly virtue such an outward form and:celour, as will
force the stoutest of aged and learned men torrun away
'from it 5 -and to-a vice-of the greatest deformity, it
" can'pencil such charming features, as will make-every
" child of this world wish to live andl ‘die with it. Its
‘next-perfection is thit of a‘flattering ordtor, who'hath
- praise and dispraise at lis'own free: disposal ; for us
they are.all of his own ‘making, so'he-can dispese of
“them-on whom, and ‘'on'whathe will ; not only-as oat-
“ward, interesting ocedsions-eill for them, but also us
“‘the brward necessities, the ups end dewns of ‘his ewn
‘poor 'self want them. For selfyhowever willing tobe
- always strong, hes its weak heurs, ant ‘would be evér
thowgh | “nll::;s% rixhD) e o o
m evm N . ,
»gnr’bing' i of a seed of God in Hs sol. Now
mif ‘you please) learning and reéligion to-actin fel-
" p with-this worldly wisdom, and mmke their best

.
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of it, and then you will have a vity of creft and
subtilty, as high as flesh and blood can carry it, which
will bring forth a glittering Pharisee, with a hardness
of heart greater than that of the sinner Publican.
Demas, saith St. Paul, hath forsaken me, havin
loved this present world. Here you see all the
and blessing that is inseparable from the wisdom of
this world, it always docs the same thing, and has the
same effect, wherever it is ; it will do to high and low,
Jearned and unlearned, clergy or laity, that same un-
avoidably which it did to Demas ; it will make them
forsake Christ, turn their backs on every grace and
virtue of his Holy Spirit, as certainly as the love of
the world made Demas to forsake Paul. ;
This wisdom hath asked me, how it is ible for
Christian kingdoms, in the neighbeurhood of one an-
other, to preserve themselves, unless the strength and
weapons of war are every one’s defence against such

.invasions, incroachments and robberies, as would
_ otherwise be the fate of Christian kingdoms from one

another. :
This question is so far from needing to be answeregd

_ by me, that it is wholly on my side ; it confesses all,

and proves all that I have said of the fallen state of

- Christendom, to be strictly true, . For if this is the

governing spirit of Christian kingdoms, that no one
of them can subsist in safety from its neighbouring
Christian kingdom, but by its weapons of war, are

"not all Christian kingdoms equally in the same un-
_christian state, as two neighbouring bloedy knaves,

who cannet be safe from one another, but as each oth-
er’s murdering arms preserve and protect them? This
plea therefore for Christendom’s wars, proves nothi

else but the want of Christianity all over the christian

. world, and stands upon no better a foundation of right-
- eousness and goodness, than when one murdering

knave kills another that would have killed him. .
But to know whether Christianity wants or admits

. of war, Christianity is to be considered as in its right

state. Now the true state of the world turned Chrigg-
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‘#n, is thus described by the great gospel-prophet;
who shewed what a change it was to make in the fall-
en state of the world., ¢ It shall come to pass, saith
he, in the last days, that is, in the days of Christen-
dom, that the mountain of the Lord’s house (his
Christian kingdom) shall be established in the top of
the mountains, and all nations shall flow unto it ; and
miany people shall say, let us go up to the mountain of
the Lord’s house, and he will teach of his ways, and
we will walk in his paths.’

* Now what follows from this going up of the nations
to the mountain of the Lord’s house, from his teaching
them of his ways, and their walking in his paths? The
hol):IProphet expressly tells you in ﬁis following words
— They shall beat their swords into ploughshares,
"and their spears into pruning-hooks : Nation shall not

lift up its sword against nation—neither shall they

learn war any more’ This is the prophet’s true

_Christendom, with one and the same essential divine
mark set upon it, as when the Lamb of God said, ¢ By
this shall all men know that ye are my disciples, if yo
love one another as I have loved you.! Christ’s king-

. dom of God is no where come, but where the works of
the devil are destroyed, and men are turned from the
¥ower of Satan unto God. God is only another name

or the highest and only good ; and the highest and

only good, means nothing else but Love with all its
works. Satan is only another name for the whole and

“dll of evil ; and the whole of evil is nothing else but its

* whole contrariety to love. And the sum total of all
contrariety to love, is contained in pride, wrath, strife,
self, envy, hatred, revenge, mischief, and murder,
Look at these, with all their fruits that belong to
them, and then you see all the princely power that

" 8atan is and has in this fallen world. '

Would you see when and where the kingdoms of
this fallen world are become a kingdom of God, the
gospel prophet tells you, that it is then and there
where all enmity ceaseth. ¢ The wolf, saith he, shall
dwell with the lamb, and the leopard shall lie down
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with the kid. The.calf and the young fion wn the:
fatling together, and a little child shall lead them.
'The cow and the bear shall feed, and their young ones
shall lie down together, and the lion shall eat straw-
like the ox. 'The sucking child shall play on the hole
of the asp, and the w child shall put his hand on.
the cockatrice’s den. For they shall not hurt nor de-.
stroy in all my holy mountaiu,’ that is, through all holy
Christendom. .

See here a kingdom of God on the earth ; it is no-.
thing else but a kingdom of mere love, where all hurt
and Elestroymg is done away, and. every work of en--
mity changed into one united power.of heavenly love..
But observ&:fain and again, whence this comes. to-
pass, that God’s kingdom on earth is and can be no-
thing else but the power of reigning leve ; the prophet.
tells you, it.is because in .thr:%v of his kingdem, ¢the:
earth shall be full of the knowledge.of the.Lord, as
the waters cover the sea.’  Therefors, O Christendom,,
thy wars are thy certain proof, that thou art.all over as -
full of an ignorance of God, as the waters cover the sea.,

. As to the present fallen state of universal Christen-
dom, working under the spirit.and power of the greas,
fiery Dragon, it is not my intention, in any thing I
am here upon, to shew how any part of it can subsist,
or preserve. itself from. being devoured by every other,
part, but by. its own dragon . weapons..

But the Christendom which I mean, that neither.
‘wants nor allows of war, is only that where. Christ is
king, and his Holy Spirit the only governor of the,
;vills, aﬂ‘ecﬁon;s and designs ofdallhthat belongl:o it.,

t is. my complaint against, and c upan 2ll the
nations of (}hristend(;.f:l that this nﬁm'%nmﬂw
ing arms is the dragon’s monster, that is equally.
brought forth by all and every:part of fallen Christ-
endom 3 and that therefore all and every part, as well
Popish as Protestant, are.at one and the same distance-
from the Spirit of their Lord and Saviour the Lamb,
of God, and therefore all want one and the same entive
reformation.
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In these last ages of fallen Christendom, many re-
formations have taken place ; but alas !  truth must be
forced to say, that they have been, in all their varie-
ty, little better than so many runaway births of one
and the same mother, so many lesser Babels come out
of Babylon the great. - For amongst all the reform-
ers, the only one true reformation hath never yet been
thought of. A change of place, of governors, of opin-
ions, together with new formed outward medels, is
all the reformation that has yet been attempted.

The wisdom of this world, with its worldly spirit,
was the only thing that had overcome the church, and
had carried it into captivity, For in captivity it cer-
tainly is, as soon as it is turned into a kingdom of
this world ; and a kingdom of this world it certainly
is, as soon as worldly wisdom has its power in it.
Not a false doctrine, not a bad djscigl‘me, not an
usurped power, or corrupt practice ever has prevailed,
or does prevail in the church, but has had its whole
birth and growth from wonldly wisdom.

This wisdom was the great evil root, at which the
reforming axe should have been laid, and must be laid,
before the church can be again that virgin spouse of
Christ, which it was at the beginning. ¢ If any man,
saith St. Paul, will be wise, let him become a fool in.
this world.’ This admits of no exception, it is 2 maxim
as universal and unalterable, as that which saith, ¢ If
any man will follow Christ, let him deny himself.?
For ne man has any more to deny, than that which
the wisdom and spirit of this world are, and do in him.
For all that is'in the world,. the lusts of the flesh, the
lust of the eye, and the pride of life, are the very
things in which alone the wisdom of this world lives
and moves, and has its being. It can be no other, can
rise no higher, nor be any better, than they are and
do. For as heavenly wisdom is the whole of all heav-
enly goodness, so earthly wisdom has the whole evil
of all the earthly nature. .

St. Paul speaks of a natural man, that cannet know
the things of Ged, hutia whom they are mere foolishe

3 ' :
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ness, This natural man, is only another name for
- the wisdom of this world ; but though he cannot know
the things that be of God, yet he can know their
names, and learn to speak that, which the saints of
&God have spoken about them. He can make profes-
sion of them, be eloquent in their praise, and set them
forth in such a desirable view, as shall make them
uite agrecable to the children of worldly wisdom.
his is the natural man, who having got into the
ehurch, and church power, has turned the things of
God into things of this world. Had this man been
kept out of the church, the church had kept its first
purity to this day ; for its fallen state is nothing else,
but its fall into the hands of the natural man of this
world. And when this is the state of the church, the
wisdom of this world (which always loves its own)
will be in love with it, will spare no cost to maintain
it, will make laws, fight battles in defence of it, and
condemn every man as heretical, who dares speak a
word :gainst the glorious image of a church, which
the wisdom of this world has set up.

'This is the great Antichrist, which is neither bet-
ter nor worse, nor any thing else, but the spjrit of
Satan working against Christ, in the strength and
subtilty of earthly wisdom.

If therefore, you take any thing to be church refor-

~mation, but a full departure from the wisdom of this
world, or any thin%.to be your entrance into a salva-
tion-church, but the nature, spirit, and works of
Christ, become living in you, then, whether Papist or
Protestant, reformation or no reformation, all will be
Jjust as much good to you, as when a Sadducee turns
Publican, or from a Publican becomes a Pharisee.—
For the church of Christ, as it is the door of salva-
tion, is nothing else but Christ bimself. Christ in
us, or we in his church, is the same thing. When
that is alive, wills and werks in you, which was alive
in Christ, then you are alive in his church ; for that
which he was, that must they be who are his, With-
eut this, it matters not what pale youarein, To eve
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ery thing but the new creature, Christ saith, ¢ I know
you nots> and to every virtue, that worldly wisdom
puts on, ¢Get thee behind me Satan, for thou savourest-
not the things that bs of God.” And the reason why
it must be thus, why worldly wisdom, though under
a religious form, is, and can be nothing else, but that
which is called Satan or Antichrist, is because all that
we are, and have from this world, is that very enmi-
ty against Ged, that whole evil which separates us
from him, and constitudes all that death and damna-
tion that belongs to our fallen state. And so sure as
the life of this world is our segzration from God, so
sure is it that a total departure from every subtilty and
prosperity of worldly wisdom, is absolutely necessary
to change an evil son of Adam into a holy son of God.-
And here it is well to be observed, that the church of
Christ is solely for this end, to make us holy as he is
holy. But nothing can do this, but that which hath
full power to change a sinner into a saint. And he
who has not found that power in the church, may be
assured, that he is not a true son of that church. For
the church-brings forth no other births, but holy chil~
dren of God; it has no other end, no other nature, or
work, hut that of changing a sinner into a saint. But
this can only be done, just as the change of night into
day is done, or as the darkness is quite lost in the
light. Something as contrary to the whole nature of
sin, as light is to darkness, and as powerful over it, as
th«?.}eiﬁht is powerful over darkness, can alone do this.
Creeds, canons, articles of religion, stately churches,
learned priests, singing, preaching and praying in
the best contrived form of words, can no more raise a
dead sinner into a living saint, than a fine system of
light and colours can change the night into day. For
that which cannot help you to all goodness, cannot
help you to any goodness, nor can that take away any
sin, but that which can take away all sin.

On this ground it is, that the apostle said, ¢ circum-
cision is nothing, and uncircumcision is nothing ;> and
on the same ground it must be said, that Popery is

A
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nothing, amd Protestantism is nothing, bedause all is
nothing, as to salvatian, but a sinner changed into a
saint, or the apostle’s new creatire. Call nothing
therefore your holy, salvation-church, but that which
taketh away all your sins : the whole is fully told us
in these words, ¢ To as many as believed, to them he
&ave power to become sons o¢f God.” 'This is the true
taking away, or forgiveness of sins ; not a strong im-
agination, or brain faucy, that on such an hour, on
such a day, or in such a place, you felt and knew as«
suredly that all your sins were forgiven you: by such
a forgiveness of sins, that which made you a sinner is
not destroyed, but you will have every day the same
necessity of confessing. yoursélf a miserable sinner, as
you had that morning, when your sins were not for-
given you till the afternoont. The true forgiveness of
gins, is only then, when that which sinned-in us is
done away, or become powerless in us; hut nothing
can do this, but that power by which we become sons
of God. A blind man has then only a deliverance
from his blindness, when he is put in fall possession of
seeing eyes ; this is the only doing away of his darks
ness.  Just so, and no otherwise, are our sins forgiven
us, or done away, when the power by which we be=
come sons of God, or the new creature; is so given to
us, so possessed by us, as seeing eyes are n to,
and possessed by  the man, who before that was all
blindness. And as our okd man can only then be saiq
to be truly put off, when the new man in Christ is
raised to life in his stéad, so our sins are only thén
truly blotted out, or done away, when an unsiming
natare, or a birth of God that sinneth not, is conie te
be the ruling life in us.

Many are the marks which the learned have given
us of the true church ; but be thdt as it will, no' nan,
whether learned or unlearned, can have any mark or
proof of his own true church-membership, but his
being dead umto all sin, and alive unto aft righteous-
ness, 'This cannot be more plainly told us, than in
these words of our Lord, < He that committeth sin, is
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the servant of sin ;* but surely that servant of sin can-

not at the same time be a living member of Christ’s
" body, or that new creature who dwelleth in Christ,
and Christ in him. To suppose a man born again
- from above, yet under a necessity of continuing to sin,
is as absurd as to suppose, that the true Christian is
only to have so much of the nature of Christ born in
him, as is consistent with as real a power of Satan
still dwelling in him. ¢ If the Son, saith Christ, shall
make you free, then shall ye be free indeed.” What
i this but saying, if Christ be come to life in you,
then a true freedom from all necessity of sinning is
given to you. Now if this is hindered, and cannot
me to pass in the faithful follower of Christ, it must
ﬁz,' because both the willing and working of Christ in.

man, is too weak to overcome that which the devil .

willeth and worketh in him. All this absurdity, and
even blasphemy, is necessarily implied in that commo®
doctrine of books and pulpits, which teaches, that the
Christian can never have done sinning as long as he
lives. Well therefore may Christendom sleep as se-
eurely as it does, under the power of sin, without any
thought, hope or desire, of doing God’s will on earth
as it is done in heaven ; without any concern at their
not being pure, as he who hath called them is pure,
or walking as he walked.

The scripture knows no christians, but saints, who
in all things act as becometh saints. But now if the
scripture saint did not mean a man that eschewed all
evil, and was holy in all his conversation, saint and
no saint would have only such difference, as one car-
nal man will always have from another. Preachers
and writers comfort the half christians, with telling
them, that God requireth not a perfect, sinless obedi~
ence, but acoe}yteth the sincerity of our weak endeav-
ours instead of it. Here if ever, the blind lead the
blind. For St. Paul comparing the way of salvation
to a race, saith, ¢ In a race all run, but One obtaineth
the prize; sorun that ye may obtain’ Now if Pauk
had seeing eyes, must not they be blind who teach,

L2
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that God accepteth of all that run in the recé;
and requireth not that any should obtain the prize,
How easy was it to see, that the sincerity of our weak
endeavours was zum a diftrent thing from that,
which alone is and can be the required perfection of
our lives, 'The first, God teth, that is, heareth
with. But why, or how? Not use he seeketh ar
requireth no more, but he beareth witli them, becausey
though at a great distance from, they are, or may be
making towards that perfection, or new creature,
which he absolutely réquires, which is the fulness of
the stature of Christ, and is that which Paul saith, is
the One that obtaineth the prize.
. 'The same which St. Paul saith, is said by Christ in
ether words, ¢ Sirive to enter in at the strait s
Here our best endeavours are called for, and there~
fore accepted by God, and yet at the sanie titde he
eddeth, ¢ that many shall strive to enter in, but shall
not be able.> Why so, whence comes this? It is be-
eause Christ himself is the one door into life. Herd
the strivers mentioned by Christ, and those whick
Paul calls runners in a race, are the very same per~
sons 3 and Christ calling himself the one dor of em
trance, is the same thing as when Paul saith, thit one
receiveth the prize; and that one, which alone
obtaineth the prize, or that entereth through the right
door, i8 that new creéature in which Christ is tfuly
born. For whether you consider things nataral or-
supernatural, nething but Christ in us can be our hope

of

'%lhe pleader for imperfection, farther supports him«
self by saying, no man in the world, Christ exceptédy
was ever without sin. And 5o say I too ; and with the
apostle I also add, ¢ That if we say we have riot sinmeds
we make him a liar.” But then it is as true to say,
that we make him a liar, if we deny the possibility of
our ever being freed from the necessity of sinning.
For the same word of God saith, ¢ If weé confess cur
gins, he is faithful and just to forgive owr sins; aud io
cleanse us from all unrightcousness.’
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- ‘But surely he that is leff yhder a necessity of sime
ning, as long as he lives, can no more be said to be
¢leansed from all unrighteousness, than a man who
must be a cripple to his dying day, can be said to be
cured of all his lameness, hat weaker conclusion
can well be made, than to infer, that because Christ
was the only man, that was born and lived free from

_ gin, therefore no man on earth can be raised {6 a free-
dom from sinning; no better than concluding that
because the old man is every one’s birth from Adam,
therefore there can be no such thing as a néw man,
created unto righteousness, through Christ Jesus, liv-
ing and being all in all in him—no bettér sense or

- logic than to say, that because our Redeemer could not
find ns any thing else but sinners, therefore he must
of all necessity, leave us to be sinners, . :

_ Of Christ it only can be said, that he is in Idm:cnl;{
the true vine ; but of every branch that is his, ant
groweth in him, it must be as truly said, that the life
and spirit of the true vine, is the life and spirit of its
branches, and that as is the vine, so are its bianches,
And hére let it be well noted, that if the branch hatl
not the life and goodness of the vine in it, it can only
be Because it is breken off from the vine, and therefore
a withered branch fit for the fire. But if the branches
sbide in the vine, then Christ siith this glorious
thing of them, ¢ Ye shall ask what ye will, and it shall
be dane unto you.’ The very same glorious thing;
which he had before said of himself, ¢ Father, I thank
thee, that thou hast heard me, and I knew that thou

" hearest me always.’ Now say that this new creature;

who is in such union, commemion and power with God;

because Christ is in him, and he in Christ as really ag
the vine is in the branches, and the branches in the
vine, say that he must be a servant of sin, as long a3

e lives in this world; and then your absurdity will be

as great, as if you had said, that Christ in us must

rtake of our corruption.
The sober divine, who abhors the pride of enthusi-
ests, for the sake of Lumility, saith of himself and alf
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men, we are ?ooi', blind, imperfect creatures, all our
natural faculties are perverted, corrupted, and out of
their right state, and therefore nothing that is perfect
can come from us, or be done by us. 'Truth enough !
And the very same truth, as when the apostle saith,
¢ The natural man knoweth not the things that be of
God, he cannot know them, they are foolishness to
him,> This is the man that we all are by nature.—
But what scripture ever spoke of, or required any
perfect works from this man, any more than it re-
quires the Ethiopean to change his skin? Or what
an instructed divine must he be, whe considers this
old natural man as the christian, and therefore rejects
christian perfection, because this old man cannot at-
tain to it? 'What greater blindness than to appeal to
our fallen state, as a proof of a weakness and corrup-
tion, which we must have when we are redeemed from
it? Is this any wiser than saying, that sin and cor-
ruptjon must be there where Christ is, because it is
there where he is not? ' .

. Our Lord hath said this absolute truth, that unless
we be born again from above, there is no possible en-
trance into the kingdom of God. 'What this new birth
is in us, and what we get by it, is as expressly told us
by his beloved apostle, saying, ¢That which is born of
God sinneth not.’ 'This is as true and unalterable,
as to say, that which is born of the devil, can do no-
* thing else but add sin to sin. To what end do we pray,
. that, ¢this day may we fall into no sin,’ if no such day
can be had ? But if sinning can be made to cease in ug
for one day, what can do this for us, but that which
can de the same to-morrow? What benefit in pray-
ing that < God’s will may be done on earth, as it is in
heaven,’ if the earth, as long as it lasts, must have as
many sinners as it has men upon it? How vainly does
the church pray for the baptised person, ¢ That he may
have power and strength to have victory, and to tri-
umph against the devil, the world, and the flesh,’ if
this victorious triumph can never be obtained ? If not-
withstanding this baptism and prayer, he must cone
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tinue committinig siv, “and ‘86 be a servant of sin 2b
dong as helives? What'sense can there be, in' making
a communion of saints to be an article of our creed,
‘¥ at the same time wé are to believe that christians,
86 long-as they live, must in some degree or othet fol-
Jow, and be led by the lnsts of the flesh, the lust of s
eyes, and the pride of life?
- Whetice now comes all this folly of doctrines? K
is becausethe chuirch is no longer that spiritual house
of God, in which nothing is intended and sought after
‘but spiritual power and spiritual life, but is bécome a
mere human building, made up of worldly power,
worldly learning, and -worldly prosperity in gospel
matters. And therefore all the ties, follies and
fmperfections of human nature, must have as much
fife in the church, as in any otlrer human seciety.—-
And the best sons of sach a church, must be forced to
plead such imperfections in the members of it, as
must be, where the old fallen' human nature is still
alive., And alive it there must be, and its life defendv
ed, where the being continially moved and led by the

irit of God, is rejected as gross enthusiasm. For
nothing but a full birth, and continual breathing and
§nspiration of the holy Spirit in the new born crea-
ture, can be a deliverance from all that which is earth-
iy, sensual, and devilish in our fallen nature. This
new creature, born again in Christ, of that Eternal
Word which created all things in heaven and on earth,
is both the Rock and Church, of which Christ saith,
¢«The gates of hell shall never prévail against it.”
Ii::? grevaﬂ they will, and must against every thing

at the

new creature. And every fallen man, be he.

where he will, or who he will, is yet in his fallen
state, and his whole life is a mere Egyptian bondage,
and B;lgionian c:xtivity, till the heavenly church; or
siew birth from above, has taken him out of it.

See how 8t. Paul sets forth the salvation-charch as
&eing nothing else, and doing nothing else, but mereg
ag the ‘mothier of this new birth. ¢ Krow ye not, sai
Ye,’ that 50 many of ug a8 were baptized- intb Jesns
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Christ, were baptized into his death? Therefore we
are buried with him by baptism into death, that' like
.as Christ was raised from the dead by the glory of the
Father, even so we also should walk in newness of
life.> Here we have the one true church infallibly
described, and yet no other church but the new crea-
ture. He goes on—¢ For if we have been planted
together in the likeness of his death, we shall be also
in the likeness of his resurrection.” Therefore to be
in Christ, or in his church, belongs to no one, but be-
cauge the old man is put off, and the new creature
risen in Christ is put on. The same thing is said
again in these words: ¢ Knowing this, that our old
man is crucified with him, that the body of sin might
be destroyed, that henceforth we should not serve sin 3
therefore the true church is no where but in the new
creature, that henceforth sinneth not, nor is any lon«
- ger.a servant tosin.  Away then with all the tedious
volumes of church unity, church power, and church
salvation. Ask neither a Council of Trent, nor a
.Synod of Dort, nor an Assembly of Divines, for a
-definition of the Church. The apostle has given you
not a definition, but the unchangeable nature of it, in
these words : ¢ But now being made free from sin, and
become servants to God, ye have your fruit unto holi-
ness, and the end everlasting life,* Therefore to
be in the true salvation.church, and to be in Christ
that new creature which sinneth not, is strictly the
same thing. :
* 'What now is become of this true church, or where
must the man go, who would fain be a living member
ofit? He need go no where, because wherever he is,
that which is to save him, and that which he is to be
saved from, is always with him. Self is all the evil
that he hath, and God is all the goodness that he ever
can have ; but self is always with him, and God is
" always with him. Death to self, is his only entrance
into the church of life, and nothing but God can give
death to self. Self is an inward life, and God is an
igward spirit of life; therefore nothing Kkills thaf
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which must be killed in us, or quickens that which

must come to life in us, but the inward work of God -

in the soul, and the inward work of the soul in God.
This is that mystic religion, which, though it hath
nothing in it but that same spirit, that same truth, and
that same life, which always was and always must be
the religion of all God’s holy angels and saints in
heaven, is by the wisdom of this world accounted to
be madness. As wisely done, as to reckon him mad
who says, that the vanity of things temporal cannot be,
or give life to the things that are eternal ; orghat the
circumcision of the flesh is but as poor a. thin% as the
whetting the knife, in comparison of that inward,
mystic circumcision of the heart, which can only be
done by ¢that Word of God, which is sharper than
any two-edged sword, and pierces to the dividing
asunder the soul and spirit’ Now fancy to yourself
a Rabbi-Doctor laughing at the circumcision of the
two-edged sword of God, as gospel madness, and then
you see that very same Christian orthodoxy, which at
this day condemns the inward working life of God in
the soul as mystic madness. -

Look at all that is outward, and all that ye then
see has no more of salvation in it, than the stars and
elements. Look at all the good works you can think'
of, théy have no goodness for you, but when the good
Spirit of God is the doer of them in you. For all the
outward works of religion may be done by the natural
anan ; he can observe all church duties, stick close to
doctrines, and put on the semblance of every outward
virtue ; thus high he can go. But no christian, till
led and governed by the Spirit of God, can go any
higher than this feigned, outward formality of this
natural man; to which he can add nothing, but his
. own natural fleshly zeal in the defence of it. For all
zeal must be of this kind, till itis the zeal of that which
is born of God, and calls every creature only to that
same new birth from above. ¢ My little children,
saith St. Paul, of whom I travail again in birth, till
Christ be formed in you® This is the whole labour
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of an.apostiodo the end of the world. Hé bas nothing
to preach to sinners, but the absolute necessity, the
true way, and the certain means of being born again.
from above. But if dropping this one thing only ne-
cessary, and only ayailable, he. becomes a disputing.
reformer about words and opinions, and helps Christ--
ians to be zealously separated from one anather, for
the sake of being saved by different notions of faith,
‘works, justification, or election, &c. he has forgot his
errand, and is become a blind leader of all who are
blind enough to follow him. For all that is called
faith, works, justification, sanctification, or election,
are only so many different expressions of that whick
the restored divine life is and does in us, and have no
existence any where, or in any thing, but the new.
creature. And the reason why every thing that is, or.
can he 5ood in us or to us, is nothing else but this
divine birth from above, is because the divine nature
dead in Adam, was his entire loss of every divine vir~
tue, and his whole fall under the power of this weorld,
the flesh, and the devil ;.and therefore the divine na-
ture brought again to life in man, is his faith, his hope,
his prayer, his works,.his justification, sanctification,
election or salvation. And that Election which sys-
tematical doctors have taken out of its place, and built
it into an absolute, .irreversible decree of God; hath
no other nature, no other effect or power of salvation,
but that which equally belongs to our faith, hape,.
prayer; love of God and lové of our neighbour ; and
Just so far as these divine virtues are in us, justso far
are we the eleet of God, which means nothing else:
but .the heloved of ‘God ; and nothing makes us the
beloved of God, but his own first image and likeness
rising up again in us. - Would you plainly know
what is meant by heing elected of , the same i
plainly meant as when-the scripture saith, God <hear~
'gl‘: those who call upon him,’* or that he can only be
‘Jound by those who seek him j so he only electeth:
those and ‘that which elect him. Again, <He that
honoreth me, him will 1 honor,’ saith God. ¢He that
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Yoveth me, saith Christ, shall be loved of me and my
Father.’ This is the mystery of election as it relates
to salvation. At divers ‘times, and in sundry man.
ners, God may have, and hath had his chosen vessels
for particular offices, messages and appointments ;
but as to salvation from our fallen state, €very son of
Adam is a chosen vessel, and this as certainly, as that
every son of Adam has the Seed of the Woman, the
incorruptible Seed of the Word born along with him ;
and this is God’s unchangeable, universal election,
which chooseth or willeth the salvation of ‘all men.
For the ground ef all union, communion, or love be-
tween God and the creature, lieth wholly in the divine
nature. That which is‘divine in man, terids towards
God, elects God ; and God only and solely elects his
own birth, nature and likeness in man. But seeing
his own birth, a seed of his own divine nature is in ev-
ery 'man, to suppose God, by .an arbitrary power, .
willing and decreeing its éternal happiness in some,
and willing and decreeing its eterndl misery in others,
is a blasphemous absurdity, and supposes a greater
injustice in God, than the wickedest ‘creatures can
ibly commit agdinst one another. :
* But truth, to the eternal praise and glory of God
will eternally say, that his love is as universa] and
_unchangeable as his being'; that his mercy over all
‘his works can no more cease, than his omnipotence
<can begin to grow weak. God’s mark of an universal
‘salvation set upon all mankind, was first given in
‘these words, ¢The Seed of the Woman ‘shall bruise
“the head of the Serpent.” Therefore, wherever the
“Serpent is, there his head is tobe bruised. This was
‘God’s_infallible assurance, or omnipotent promise,
“that all that died in Adam, should have its first birth
of glory again. The eternal Son of God came into -
the world only for the sake of this new birth, to give
God the glory of restoring it to all the dead sons of
fallen Adam. All the ‘mysteries of this incarnate,
suffering, dying Son of ‘all the price that he paid
for our redemption, all the washings that we have
N
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from his all cleansing hlood poured out for us, all thy
life that we receive from eating his flesh and drinking
his blood, have their infinite value, their high glory,
and amazing greatness in this, because nothing less
than these supernatural mysteries of a God-man, could
raise that new creature out of Adam’s death, which
could be again a living temple, and deified habitation
of the Spirit of God.

That this new birth of the Spirit, or the divine life
i man, was the truth, the substance, and sole end of
his miraculous mysteries, is plainly told us by Christ
himself, who at the end of all his process on earth,
tells his disciples, what was to be the blessed, and full
effect of it, namely, that the Holy Spirit, the Com-
forter (being now fully purchased for them) should
after his ascension, come in the stead of Christ in the
flesh. <If I go not away, saith he, the Comforter
will not come, but if I go away, I will send him unte
you, and he shall guide you into all truth.> There-
fore all that Christ was, did, suffered, dying in the
flesh, and ascending into heaven, was for this sole
end, to purchase for all his followers, a new birth, new
life, and new light, in and by the Spirit of God re-
stored to them, and living in them, as their support,
Comforter, and guide inte all truth. And this was
his, ¢ Lo, I am with you always, even unto the end of
the werld?

JRr—



EXTRACTS
FROM LETTYERS OF WILLIAM LAW.

X0 A PERSON BURDENED WITH INWARD ANP
OULTWARD TROUBLES.

L apoiced foelis
am rejoiced at your expressing so feeling -
& Sense me benefit of prayer; and lnoge you will
every (;l:g be more and more raised to, and united
with God, by it.

¥ love no mysterious depths, or heights of specula-
tion, covet no knowledge, want to see no ground of
mature, grace, and creature, but so far as it brings
me nearer to God, forces me to forget and renounce
every thing for him, to de every thing in him, with
him, and for him ; and te give every breathing, mov-
ing, stirring, intention and desire of my heart, soul,
spirit and life to him.

It is for the sake of the spirit of prayer, that I have
endeavoured to set so many points of religion in such
& view as must dispose the reader, willingly to give
up all that he inherits from his fallen father, to be all
hunger and thirst after God, and have no thought or
eare, but how to be wholly his devoted instrument,
every where, and in every thing, his adoring, joyful,
and thankful servant,

‘When it is the one ruling, never ceasing desire of
eur hearts, that God may be the beginning and end,
the reason-and motive, of our doing or not doing, from
morning to night ; then every where, whether speak-
img or silent, whether inwardly or outwardly employ-
od, wo are equally effered up to the eternal Spirit,
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have our life in him, and from him, and are united to:
bim by that spirit of prayer, which is the comfort, the
support, the strength, and security of the soul, trav-
eling, by the help of God, through the vanity of
time into the riches of eternity.

My dear friend, have eyes shut and ears stopped,.
to every thing, that is not a step in that ladder that
reaches from earth to heaven.

Reading is good, hearing is good, conversation and
meditation are good ; but then they are only good at
times and occasions, in a certain degree: and must
be used and governed with such caution, as we eat
and drink, and refresh qurselves, or they will bring
forth in us the fruits of intemperance.

But the spirit of prayer, is for all times, and all oc-.
casions ; it is a lamp that is to be always burning, a
light that is ever shining: every thing calls for it,
every thing is to be done in it, and governed by it.
Because it is, and means, and wills nothing else, but
the totality of the souly not doing this, or that, but
wholly, incessantly given up to God, to be where, and
what, and how he pleases. . )

This state of absolute resignation, naked faith, and
pure love of God, is the highest perfection and most
purified life, of those who are born again from above,
and through the Divine Power, become sons of God.
And is neither more nor less, than what our blessed
Redeemer has called and qualified us to long and as-
pire after, in these words, «Thy kingdem come ;
thy will be done, on earth as in heaven.”

Near the conclusion of yours, you say, since your
last to me,\you have met with a great many trials
disagreeable to flesh and blood, but that adhering to
God, is always your blessed relief.

Yet permit me on this occasion, to transcribe a.
memorandum or two, from an old scrap of paper,,
which has long lain by me for my own use.

. 1. Receive every inward and outward trouble, ev<
ery disappointment, pain, uneasiness, darkness, tempt-
atien, and desolation, with both thy hands, as a trus
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opportunity, and hlessed occasion, of dy'ng to self,
and entering into a fuller fellowship with thy self-
denying, suffering Saviour.

2. Look at no inward, or outward trouble, in any
other view, reject every other thought about it ; and
then every kind of trial and distress, will becom: the
blessed day of thy prosperity.

3. Be afraid of seeking or finding comfort in any"

thing but God alone. For that which gives thee com-
fort, takes so much of thy heart from God. ¢ Quid
est cor purum ? cui ex toto, et pure sufficit solus Deus,
cui nihsusapit, quod nihil delectat, nisi Deus.”” That
is, What is a pure heart? One to which God alone is
totally and ly sufficient ; to which nothing relishes
or gives delight, but God alone.

. 4, That state is best, which exerciseth the highest
faith in, and fullest resignation to God.

5. What is it that you want and seek, but that God
may be all in all in you? But how can this be, unless’
all creaturely good and evil, become as nothing in yous
and to you?

« OQh anima mea, abstrahe te ab ommibus. Quid
tibi cum mutabilibus creaturis 2 Solum sponsum tuum,
qui omnium est author creaturarum, expectans, hoc
age, ut cor tuum ille liberum et expeditum semper in-
veniat, quoties illi ad ipsum venire placuerit.” Fhat
is, O my soul! withdraw thyself from all things.
What hast thou to do with changeable creatures?
Waiting and expecting thy bridegroom, who is the
author of all creatures, let it be thy only care, that he
may find thy heart free and disengaged, as often as it
shall please him to visit thee. '

"I thank you for your kind offér about tlie manu-
seript in the sale, but have no curiosity that way. I

have had all that I can have from books, I leave the

rest to God.

»2
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TO A PERSON OF QUALITY.

Madam,”

-T had the honour of your ladyship’s letter, and ne
want of true regard for your ladyship or the subject
has been the occasion of my delaying this answer so
long. Iam in some hopes, that the person that want- .
ed it may, by this time, have found something better
than it, by being left to God and himself, and that E
have done more for him by my silence, than I should
have done by my writing.

To be always tampering with physicians, upon ev-
ery occasion, is the way to lose all natural soundness.
of health ; and to be continually talking, and inquiring
about the nature of distempers, and the powers of
medicines, for the head, the heart, the spirits, and
nerves, is the way to lose all true judgment, either of
our own sickness or health.. A .

It is much the same with regard to our spiritual
health and constitution, we do much hurt to it by run-.
ning after spiritual advice on every occasion, and
wanting the help of some human prescription for every
fear, scruple, or notion, that starts up in our minds
and so weaken, the true strength of our spiritual con~
gtitution, which if left ta itself would do all that we
want to have done. , .

If it be asked, What i this soundness of our spirit-
ual constitution 2 It may be answeyed, that it is a state
or habit of such humble total resignation of ourselves to
God, as by faith and hope expects all from him. alone.
"This is the health and strength of our spiritual consti-
tution, and nothing is health in the soul but this state.

And if we left all our incidental, accidental, sickly
notions, and imaginations that so frequently. attack.
our minds, if we left them to be overcome and done
away by the strength of our spiritual constitution; we
should never fail of success. :

How this pious and worthy person came to think of
leaving his parish, or what scruples occasioned his
doubting whether he should stay in it, I cannot guess,
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wnd therefore can say nothing to them. I should have
€hought that such a change as he found in himself, his
parish and neighbourhood, should have every thing
in it, that coul§ render his situation comfortable te
him.

The greatest danger that new converts are liable
to, especially if they are young, arises from their con-
ceiving something great of their conversion, and that

. great things are to follow from it. Hence they are
taken up too much with themselves, and the-supposed
designs of God upon them. They enter into reason-
ings and conjectures how they shall be and do some-
thing extraordinary, and so lose that simplicity of
heart, which should think of nothing but of dying to
self, that the spirit of God might have time and place
to create and form all that is wanting in their inward
man.

'There is nothing more plain and' simple than the
way of religion, if self is but kept out of it; and all
the perplexities and scruples,which pious persons meef.
with, chiefly arise from some idea they have formed of
a progress they ought. to make,. in erder to be that
which self would be. But piety makes. little progress
till it has no schemes of its ewn, no theughts or con-
trivances to be any thing, but a naked penitent, left
wholly and solely in faith and hope to the divine good-
ness. Every contrivance for human help, from this.
or that, be it what it will, is-at best but dropping some
degree of that fulness of faith, and hope, and. depend-
ance upon God, which only is, and only can be, our
wayl ?f finding him to be the strength and God of
our life. .

Nothing but the life of God, opened: by his Holy
Spirit within us, can be the renewal of our souls, and
we shall want this renewal no:longer, than whilst we
are seeking it in something that is not God. The
faith that ascribes. all to. God, and expects.all from
him, cannot be disappointed.

Nothing could hinder- the Centurion from havin
that which he asked of Christ, because his heartcouls
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thus speak, Lord, I am not werthy that thou showllest
come under my roof, speak the word only, and wy ser—
cont shall be d. ~
- He that has-this sense of himself, and this faith in
God, is in the truth and perfection of religion : if we
knew the goodness of this state, we should be always
content with the simplicity of it, and let every thing
clse come and go, as it would ; all is well and safe so
as the heart rests all upon God alore. Your
ladyship says, This worthy persen fears his xeal, and
yet dreads the abatement of it. It would be better not.
to i a thowght about Ais evwn zeal, or te speak a
word of it to any pereen, For if it is godly zeal, it s
1o more his than it is mine, nor comes any more frem
lim than it dees from me ; sud therefore when he
thinks, or speaks of it as Ads, er as something he
“would be glad to keep in its right state, it is giving
way to delusion, both with regard to himself, and the
nature of teue zeal : for as-the wind Weweth where it
listeth, so it is with him who is driven by true zeal.

I do not wonder that hid audience is so much affect~
ed and imcreased since be has preached up the doc-
trine of regeneration amengst them. All other

hing passes away as a tale that is told, and in-
m is nething better, till it enters into the things
within man, brings him to a sensibility of the state
- of his heart, and its want of God*s Holy Spirit therein.

How far it may be right for him to cemply with
their request of visiting, reading, and expounding the
scripture to them, I pretend not to say :—but only
thus much, that it seems to be right to be in no anxiety
about it, or use any reasening, either to persuade
himself to it or from it, or to put himself under any
stated rules about it, but leave it to be done as he finds.
himself inwardly stirred up to it, and able out of the: 1
abundance of his heart to perform it. 1

Expounding the scriptares has a fine sound, but ¥
should rather advise such persons to read only in love,.
and simplicity of heart, such secriptures as need no
expounder; but their own heart turned to Gode—w’
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Persons who are come td this inward conviction, tha¢
they must live and die under the power of Satan, and
of fallen nature, unless by a fulness of faith in Christ
they be born again from above, have nothing more to
enquire about where, or iow Christ is-to be found.
They have no other use to make of the scripture,.
but that of being refreshed and delighted with such
assages, as turn and stir up the heart to a fulness of
aith, love, and resignation to the blessed guidance
and operation of the Holy Spirit of God.
Jan. 10,. 1754, L.

EN ANSWER TO ONE, REQUESTING A CONVERSATION:
ON THR SPIRITUAL LIFE.

As to your intention of a visit here, I can.say: no--
thing to encourage it; and though my countenance
would have no forbidding airs put on: by myself, yet
as old age has given me her owni complexion, I might.
perhaps bear the blame ofit. But my chief objection:
against a visit of this kind, is. the reason you give for:
it, viz. for my instructive conversation on the SPiriT~
UAL LiFe. An appointment for-religious-conversa-.
tion has a taking sound; and passeth.for a sign of
great progress in goodness; But withregard to my-
self, such a meeting would rather make me silent,
than a speaker in it : first, because I hurt myself, and
am only acting a part, if I speak to persons on spIg-
ITUAL matters, either sooner or further than the
SririT oF Gon (Which bloweth when and where it
listeth). wonld be resisted: in me, if I hLeld my tongue ::
. secondly,. bocause it is deluding the persons I speak
to, and helping them to be content with an imaginary,
false food, ifs as- a sPIRITUAR assistant, I speak te
them of any thing, but that which is their own evil op
their-own good'; for true edification arises only from
such knowledge, and not from devout harangues on
the SPIRITUAL LiFE in general, though set forth in
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e most enlivensd words. The Spresrwaz Lxen is
othing else but the working of the Srimir or Gon
ithin us ; a.nﬁd, therefore, onrow;t silence must be &
sreat our preparation for it; and much
snesking, or a delight in it, will be often no smalb
nce of that good, which we can only have from
nearing what the SPIreT AND veicE er Gop speaketh
within us. Tlhis is not enongh known: by -religious
persons ; they rejoice i kindling a fire of their own;
and delight toe much.in hearing their own voice, and
so.Jose that inward unction from above, which. alene
can new-create their hearts. To speak with the
tongues of men or angels on religious matters, is a
much less thing, than to know how to stay the mind
apon God, and' abide with him in the cleset of owsr
hearts, observing, loving, adering and obeying his

holy power within us.

Rhetoric and fine language about the things of the:
Spinrr, is @ vainer babble than in other matters ; and
he that thinks to grow in true goodness by hearing or
speaking flaming words or striking expressions, as is

iow much the way of the world, may have a great
deal of talk, but will have but little of his ¢ conversas
#on in heaven.”” '

T have wrote very largely of the Srir1TUAL LIe g
and he that has read it and likes it, has of all men the '
Jeast peason to. ask me any questions or make any
visit en that subject. -

He understands not my writings, nor the end of
them, who does not see, that their whele drift is to cald

M Christians l{u n;ifGon g:tl‘ (ilmmr v:')ifthin ;h;dm, as

e enly possible life, light and power of all ness
sy can ever have ; and, therefore, they turn my
aders a8 much from myself, as from any other

Lo here! or Lo there!” ' _

1 invite all people te «The marriage of the Lays,’®

t no one to myself.







Digitized by GOOgle






Digitized by GOOgle



